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ticiparii la razboi, pentru cd a depins de mine ca

In rdzboi nu exista victime inocente. Nici méacar
simplu complice nu te poti considera in cazul par-

pentru mine si prin mine acest razboi sa nu existe,

iar eu am hotarit ca el exista... Cel care participa

la rdzboi s-ar fi putut sustrage prin sinucidere sau

I S T H A T ? dezertare. Nici razboiul si nici torturile nu sint inu-
M -mane... Inumanul este hotarit numai de om prin

frica, fugad sau apel la magie...”
(Jean-Paul Sartre)

Un nou mileniu, o noua intinerire a omenirii...

Part . Adversarul

Implicarea socio-politica a fiecarui individ incepe din copilarie. Inconstient. Implicarea
inseamna asimilare si patrundere.

Implicarea este asimilata inca din copilarie eroismului din basme: eroismul ca spectacol.
(Mai nou, un spectacol virtual). Cit de puternic poate fi acest spectacol in conditiile in care
ii lipseste T’r;sug,i laitmotivul: adversarul? Este un eroism fara eroi? Un Grand Theft Auto fara
personaje?

Eroismul apartine mai degraba rarului, neobisnuitului si extraordinarului decit desului si
obisnuitului. In centrul eroismului sta notiunea de curaj. Ca sa fii un erou, trebuie sa fii un
om curajos; de altfel, cu exceptia iubirii, orice virtute inseamna si curaj. Eroismul pre-
supune valori precum onestitatea, cinstea, recunostinta, insa cel mai important este ca ex-
teriorizarea eroismului, obiectivizarea lui, eroul, sa aiba curajul de a trai cu ele si prin ele.
Ceea ce-i convinge finalmente pe oameni sa fie eroi (pentru eternitate si nu eroi de cir-
cumstante, ce implica lasitatea) este convingerea libertatji, bazata pe etica datoriei si a re-
sponsabilitatji.

Istoria - ca materialitate a eroismului - este un fenomen de creatie a valorilor. Dar, parca
mai mult de atit si la antipod, istoria este un fenomen de distrugere a valorilor; sensul ex-
istentei, sacrul, transcendentalul, izvorite din aceasta continua distrugere, ne imping catre
nevoia de eroi $i eroisme, cu ajutorul carora sa putem spune: am izbavit!

Gata.

Viata a fost infrinta.

Cu ajutorul istoriei si al eroilor sai, am devenit propriul meu erou!
“Eroismul nu este decit rezistenta la sfintenie.” (Emil Cioran)

“Pentru fiecare senior al rdzboiului prima intrebare este: ce face inamicul? Ce pune el la
cale? In ce stare se afla? Cum ne putem informa? O comunicare directa nu este cu putin{a.
Sa-I intrebi chiar pe dusman este imposibil sau cel putin lipsit de sens, caci rdaspunsurile
sale vor fi mereu derutante... Odata creata o stare conflictuala, este adoptata a priori prob-
abilitatea, ba chiar constiinta faptului ca ai putea fi indus in eroare. Inamicul se va aréata
mai puternic sau mai slab decit este, tocmai pentru a incuraja sau a provoca. Va adopta
pozitii derutante, pentru ca apoi sa atace pe neasteptate. Astfel, ratiunii supravietuirii
fiecarei parti ii corespunde o diada rivala ce urmareste ca, prin spionaj, sd descopere
manevrele de derutare ale adversarului, pentru a le dejuca apelind la manevre de contra-
derutare si masuri operative. De aceea spionajul este asezat la loc de frunte printre stiinfele
supravietuirii” (Peter Sloterdijk)

4Pentru a ne incerca fortele, pentru a fi/ deveni eroi, avem nevoie de un adversar.

Extraterestrii pe care-i cautam sintem noi — adversarul umanului este tot umanul.
Pentru socialism adversarul a fost capitalismul;

pentru capitalism adversarul a fost socialismul.

Asa a fost?

De la Marx, prin Lenin, spre Stalin

In secolul al XIX-lea Marx anunta incintat sfirsitul statului prin sfirsitul luptei de clasa, dom-
inatia omului de catre om sfirsindu-se odata cu aparitia societatjii imaginate de ei: una per-
fect egala, fara lupte de clasa, care era societatea socialista. Nici de putere politica nu
mai este nevoie, pentru ca in societatea socialista nimeni nu conduce pe nimeni. Este
vorba pur si simplu de o miscare istorica necesara: clasa muncitoare va inlocui vechea so-
cietate burgheza cu o asociatie care exclude clasele si antagonismul dintre ele.

.-.1a originile gindirii lui Marx gasim o mirare care I-a rascolit profund, mirarea in fata con-
trastului, a rupturii pe care o constata intre — pe de o parte — optimismul de la jumatatea
secolului al XIX-lea, bazat pe succesele stiintei, pe acceptarea grandioasa de catre Hegel
a epocii sale, si — pe de alta parte — mizeria si neputinfa maselor muncitoare in lumea din
vremea sa: cea a primei faze a capitalismului... Mirarea se naste din spectacolul realitatii
sociale si al istoriel generate de aceasta, in timp ce totugi stiinfa, cu progresul ei, parea sa
promita omului conditii de viata decente. Marx constata cu stupoare neputinta oamenilor
si puterea mecanismelor care striveau masele de oameni.” (Jeanne Hersch)

In literatura de specialitate socialismul este definit ca un corpus de doctrine teoretice si
practice care pornesc de la premisa ca majoritatea neajunsurilor sociale se datoreaza dis-
tributiei inegale a resurselor materiale. Aceste neajunsuri nu pot fi remediate decit prin
trecerea, treptata sau imediata, totalda sau partiala, sub controlul public a proprietatii si a
mijloacelor de productie, de schimb si de distributje aflate sub control privat. Cita darnicie!
Un nou tip de Robin Hood.

Secolul al XIX-lea a fost secolul utopiei socialiste, insa, indiferent de meritele atribuite
acesteia, era o ideologie impracticabila. Secolul XX a fost scena realismului socialist —
perioada in care, din pricina cruntelor experiente de razboi si a slabirii coeziunii sociale,
socialismul a avut parte de o puternica revigorare (devenind, dintr-un curent de gindire un-
derground, o ideologie de stat). Nu ma intereseaza aici o istoriografie a socialismului, dar
consider ca ar fi interesant de stiut faptul ca aceasta doctrina si-a extras seva din contexte
filosofice, politice si religioase dintre cele mai interesante.

Am sa dezvalui insa doar citeva dintre sursele socialismului.

O prima sursa este Vechiul Testament, unde gasim denuntarea oamenilor bogati si put-
ernici si blamarea lor. Vom descoperi aici postularea unor masuri ,practice”, ce se pot lua
impotriva acestora sau a tendintei acestora de a acumula bogatii (care ar pune in prime-
jdie egalitatea tuturor in fata lui Dumnezeu). Suna a ghid practic de buna purtare.

In Noul Testament aflam ca propovaduitorii crestinismului si a invataturilor lui Hristos vor-
beau despre saracie si comunitatea de bunuri ca despre acele elemente ce duceau omul
in mod sigur cu un pas mai aproape de Dumnezeu, pentru c3, fiind saraci si egali, oamenii
aveau parte de o viata sfinta si dreapta.

La Platon aflam despre abolirea proprietaiji private, care se zice ca ar corupe individul,
pentru ca, prin acumularea excesiva de bunuri, acesta devine incapabil sa se consacre
adevarului si organizarii ratjonale a societatji.

Pe undeva prin secolul al XVlll-lea abatele Mably acuza proprietatea privata ca ar fi o
sursa a raului, el enuntind si o teorie a proprietaii comune, care, in viziunea sa, era sin-
gura modalitate de a asigura dreptatea si de a impiedica minoritatea celor puternici sa
oprime majoritatea celor slabi.

Rousseau — sursa a aspiratiilor socialiste, nu insa si socialist — afirma ca omul care a im-
prejmuit pentru prima data un teren si l-a considerat al sau a fost cel mai mare criminal



(suprinzator, nu?!).
Robert Owen este cel care vorbeste pentru prima data de ,socialism”atunci cind propune
acest termen pentru a denumi - destul de vag, ce-i drept - solidaritatea colectiva, opusa
cistigului privat.
Cel mai cunoscut si mai influent ginditor socialist modern, cu care incepe si istoria social-
ismului modern in 1864, la Londra, este Karl Marx, cel ce sustine intemeierea Asociatiei
Internationale a Oamenilor Muncii ca prima forma institutionala pentru ceea ce avea sa
urmeze.
Ideologia lui Marx avea ca principale teze urmatoarele idei:
- istoria umanitatji este istoria luptei de clasa (dintre burghezie si proletariat, lupta ce va fi
cistigata, evident, de catre clasa proletariatului);
- ceea ce determina vietjle indivizilor si ale societatilor este relatia lor reciproca in proce-
sul de productie;
- lupta de clasa imbraca o forma politica, pentru ca numai astfel ea poate fi autentica (o
clasa incearca sa o invinga pe cealalta prin intermediul puterii politice);
- capitalismul este un fenomen de tranzitie méacinat de conflicte interne, care vor duce la
disolutia lui;
- jaful sistematic al capitalistilor duce la acumularea ilicita de capital si la dezumanizarea
proletariatului (muncitorul devine o simpla marfa in procesul de acumulare a bunurilor);
- cu timpul, proletariatul va ajunge sa detina o forta asa de mare si un nivel de organizare
si solidaritate internationala atit de ridicat, incit va considera drept inevitabil sa rastoarne
clasa asupritoare, indepartindu-i pe capitalistii macinati de dorinta de imbogatire;
- cum proletariatul este cea mai de jos clasa sociald, victoria sa va duce si la sfirsitul luptei
de clasa, pentru ca, odata cu lichidarea burgheziei, nu va mai exista nici o alta clasa cu
care sa intre in conflict;
- cind nimeni nu va mai fi asuprit si exploatat, iar roadele agriculturii, industriei, comertu-
lui, artelor si stiintelor vor spori sensibil, omul va ajunge in final s& cunoasca libertatea
deplina - ,preistoria se va termina si va incepe istoria umana’.
Insist pe o delimitare terminologica intre ceea ce a fost socialismul si denaturarea ter-
menului - comunismul. Literatura statelor est-europene pare sa vorbeasca despre social-
ism si comunism in aceeasi termeni. Insist cu tarie ca acesti doi termeni sint delimitatj atit
in definitie, cit si in scopurile si consecintele lor.
Foarte pe scurt: marxismul si comunismul sint doua ramuri specifice ale socialismului,
insa ele nu acopera in totalitate termenul de socialism.
Lupta de clasa, revolutia socialista si statul dictaturii proletariatului — piloni importantj ai doc-
trinei politice marxiste — devin mijloacele rezolvarii conflictului dintre muncitorii salariati si
burghezii proprietari. La sfirsitul secolului al XIX-lea si inceputul secolului XX se de-
clanseaza sciziunea istorica dintre socialismul revolutionar marxist (ce preconiza calea
politico- insurectionala pentru cucerirea puterii politice de catre proletariatul condus de
partidul comunist) si socialismul reformist bernsteinian (ce pleda mai degraba pentru calea
democrat-parlamentara de participare la putere a partidelor social-democrate, alaturi de
celelalte partide, de sorginte liberala si crestina).
V.1. Lenin actualizeaza si radicalizeaza socialismul marxist, transformindu-I in comunism
totalitar. Interesant mi se pare faptul ca in forma sa marxista socialismul revolutionar nu
era totalitarism comunist, leninismul fiind platforma ce a permis deturnarea socialismului
revolutionar marxist spre comunism, iar stalinismul marcheaza desavirsirea institutional-
birocratica a acestui proces trist.
Conceptul de comunism a precedat cu mult termenul de socialism: de la Republica lui
Platon, unde proprietatea privata era in mod vadit interzisa, trecind apoi prin ceea ce se
numea crestinism primitiv, unde esentiala era invatatura lasata de lisus, conform careia toti
trebuie sa se lepede de averi si bogatii, mai apoi prin Utopia lui Thomas Morus si prin
studiile sociologice ale lui Emile Durkheim si ajungind la intelectualii secolului al XIX-lea,
care au adaptat doctrina la epoca industriala si, in fine, la imbratisarea de catre Marx a prin-
cipalelor sale elemente ideologice.

6Societél’gile post-comuniste cunosc un fenomen bizar: oamenii post-comunisti isi declara

drept Adversar Statul-Nou. Implicat in reconstructia societaiii, Statul-Nou, postmodern si
pro-occidental, devine adversarul cel mai la indemina al poporului nemulfumit.

Lumea post-comunista a devenit scena pasiunilor, spaimelor si iluziilor colective, iar
moartea vechilor ideologii a facut loc noilor ideologii, pregatite perfect pentru a oferi raspun-
suri satisfacatoare la noile dileme ale omului trait in totalitarism.

Aceste noi ideologii, inventate si puse in practica in tarile foste comuniste, par sa incura-
jeze autocompatimirea:

»--NOI, croatii, romani, lituanienii, maghiarii, sirbii etc. am fost victime ale comunismului
sau, mai exact, ale tradarii Occidentului...” (Vladimir Tismaneanu)

Asadar, nici o altd natjune nu a suferit mai mult ca acestea, care se autocompatimesc.
Omul post-comunist nu intelege de ce Occidentul si intreaga lume sint atit de insensibile
la suferinta ,,unicd” a neamului sau...

Vorbesc aici de un natjonalism exacerbat, dar in acelasi timp foarte umil, pentru ca toate
aceste natjuni suferinde in comunismul canceros sint acum ca niste slugi la portile Occi-
dentului. Nationalismul este una dintre cele mai puternice forte existente in politica mod-
erna si el se hraneste din conceptia potrivit careia societatile umane sint (mai mult sau mai
putin natural) parti constitutive ale unor grupuri sau natiuni distincte. Astfel, nationalitatea
unei persoane devine drept innascut si nicidecum dobindit. Din nefericire, toate aceste
concepte nu ajuta cu nimic omul post-comunist, pentru ca o astfel de exaltare a traditjei
si a valorilor traditionale, precum si neincrederea in valorile occidentale, nu fac doi bani in
capitalismul spre care acestia tind. Pe roméan, in Occident, nu-l ajuta cu nimic ca el e
roman.

Asa se face ca numai aceste natiuni auto-compatimitoare au cunoscut notjuni atit de gen-
eroase precum: Epoca de Aur (inocenta pierdutd, glorioasele inceputuri patriarhale, ac-
ceptarea modernitatii prin lupta de clasa), victimizarea, tradarea si conspiratia, salvatorii
charismatici (fie ei indivizi eroi, clase sociale sau rase superioare), fericirea suprema
(atunci cind liderul, migcarea, natiunea si omenirea devin Una, fie in viata, fie in moarte).
In lumea de dupa sfirsitul comunismului

»..Steagurile conteaza, asemenea altor simboluri ale identitatii nationale si culturale, printre
care crucile, semilunele, chiar si obiectele de acoperit capul, deoarece cultura conteaza,
iar identitatea nationald reprezinta ceva incarcat de maximum de semnificatii pentru ma-
joritatea oamenilor. Acestia descopera identitati noi, insa adeseori vechi, care duc la
razboaie noi, insd adeseori vechi, si marsaluiesc sub steaguri noi, insd adeseori vechi,
care duc la rdzboaie cu dusmani noi, insa adeseori vechi.

O viziune asupra lumii intunecate pentru aceasta noua era, ce a fost exprimata foarte bine
de demagogul nationalist venetian din romanul lui Michael Dibdin “Laguna moarta” : nu pot
exista prieteni adevdrali fara dusmani adevarati. Daca nu urim ceea ce nu sintem, nu
putem jubi ceea ce sintem. Acestea sint adevaruri vechi, pe care le redescoperim cu
durere dupé un secol si ceva de falarnicie sentimentald. Cei care le neaga isi neaga de
fapt propria lor familie, mostenirea, cultura lor, dreptul lor la nastere, identitatea lor intima!
Ei nu vor fi ugor iertati.” (Samuel P. Huntington)

Dupa 1989 a disparut un sistem bazat pe relatiile duplicitare, schizoide si ipocrite ale in-
dividului cu realitatea, a disparut dictatura asupra nevoilor umane, amintirilor si sperantelor,
a incetat controlul total al partidului-stat asupra oamenilor. Brusc. Prea brusc. Acum oa-
menii post-comunisti nu mai au rabdare sa asculte explicatiile rationale ale dramaticelor
schimbari ce s-au petrecut si se petrec in viata lor.

Anemici, bolnavi din lipsa de istorie, toti acestia recurg, disperati, la vechile mituri care au
legitimat Tn anii trecuti gulagul (patologia luptei de clasa, transformata intr-o reteta de dis-
trugere a oricarei surse de proprietate privata si de individualitate) si Holocaustul (provo-
cat de acea putere orbitoare a mitului arian, ce a cauterizat simtul moral al nazistilor si le-a
permis organizarea genocidului evreilor in numele unei ,rase superioare”). In inocenta sa,7



omul-masa re-vede acum mitul politic proletar ca pe o lume mai buna, se justifica in isto-
rie pentru ca sfirsitul comunismului le-a lasat acestora sentimentul ca au pierdut ceva,
pentru ca omului-masa, chiar dacé a detestat gratiile, cusca i oferea avantajul stabilitaji,
iar acum, cind gratiile au disparut si oamenii sint expusi la cumplita libertate, sint dispusi
sa adopte retorica tribului, cu accent pe identitatea de grup.

,La sfirsitul anilor ‘80 lumea comunista intré in colaps, iar sistemul international al Rézboiu-
lui Rece devine istorie. In lumea posterioara Razboiului Rece cele mai importante distinctii
intre popoare nu sint ideologice, politice sau economice, ci culturale. Popoare si natiuni
incearca sda raspundd la intrebarea fundamentala: cine sintem? Ele raspund la intrebare
in modul traditional in care raspund fiintele umane, facind referinta la lucrurile care au cea
mai mare insemndtate pentru aceste popoare si natiuni. Popoarele se definesc pe ele
insele in termeni de vechime, religie, limba, istorie, valori, obiceiuri si institutii. Ele se iden-
tifica cu grupurile culturale: triburi, grupuri etnice, comunitéfi religioase, natiuni si, la nivelul
cel mai general, cu civilizatii. Oamenii folosesc politica nu doar pentru a-si promova in-
teresele, dar si pentru a-si defini identitatea. Stim ce sintem numai atunci cind stim unde
sintem si nu atunci cind stim impotriva cui sintem.” (Samuel P. Huntington)

Pastrez vie amintirea intilnirii mele cu cartea Iui Anton Carpinschi, Deschidere si sens in
gindirea politica, unde am gasit poate cea mai potrivita metafora pentru comunism ca tip
de ,gindire captiva”. Autorul roman pleaca in analiza acestui termen de la cartea lui Czes-
law Milosz Gindirea captiva. Ei bine, daca am vrea sa gasim o metafora pertinenta la
adresa comunismului, cea mai potrivitd mi s-ar parea aceasta expresie: gindire captiva.
Pina la urma ,gindirea captiva” este relevarea plina de autenticitate, dupa cum spune au-
torul roman, a aservirii spiritului si a degradarii fiintei in totalitarismul comunist. O lectura
interesanta. Ma opresc doar asupra acestei metafore superbe, neajustata dramei eliberarii
post-comuniste. Eliberarea gindirii captive nu poate incepe decit prin ,constientizarea®
captivitatii ei, cu atit mai mult cu cit captivitatea persista sub diferite forme si in societatea
post-comunista. Blocata de egoismul nomenclaturii partidului-stat, intoxicata de tabuuri si
prejudecati, ,societatea inchisa” (comunista) era cadrul strimt al gindirii captive si de aceea
marea trecere la ,societatea deschisa” (a lui Popper) este calea sociala a eliberarii gindirii
captive, iar pe linga aceasta cale sociala, mai exista una individuala, de eliberare a fiecarui
om in parte. Totul este sa ne dorim asta.

Unde sa cautam astazi proletariatul mult trimbitat de dialectica marxista, in conditjiile in care
clasa muncitoare dispare? Clasa muncitoare la care fac aici referire este cea inteleasa in
comunism, cu drepturile sale ,,natural-absurde”.

Un posibil raspuns il gasim la Zizek, care ne vorbeste despre modul in care conceptia
lm_arxisté asupra proletarului rastoarna dialectica clasica hegeliana a Seniorului si a Servu-
ui.

La Hegel lupta dintre Senior (Adversarul) si Serv era animata de dorinta Seniorului de a
pune totul in joc, de a-si juca si ultima sansa, de a-si risca chiar si viata - si astfel putea
obtine libertatea. Asta in vreme ce Servul era strins legat, nu de Seniorul sau, ci de reali-
tatea obiectiva, el devenind asadar cel care nu parea dispus sa riste nimic, nu-si permitea
acest lux si de aceea ajungea sa recunoasca suveranitatea Seniorului. Asadar, indirect.
La Marx insa totul se face pe fata, frontal, direct, pentru ca filosoful german inverseaza ter-
menii de Senior si Serv din discursul hegelian si ne spune ca in lupta de clasa proletara,
Servul este cel care ocupa pozitia Seniorului, deoarece Servul vrea si poate sa riste totul,
el este subiectul pur al istoriei si singurul ei beneficiar, ce nu are nimic de pierdut, ,.in afara
de lanturi”. Seniorul (capitalistul) are insa multe lucruri de pierdut: capitalul sau, munca
sa, pozitia sa, absolut totul - si astfel el devine de fapt Serv.

Marx a cautat sa faca ceea ce Hegel nu facuse niciodata: a incercat sa prinda istoria/ tim-
pul in calcule care sa duca la o eficientizare a generatjilor viitoare. A luat istorismul lui
Hegel si lI-a modificat in directia intelegerii faptului ca este mai bine ca lumea sa fie schim-
bata prin Tnlocuirea capitalismului cu comunismul si inlocuirea culturii burgheze cu noi
forme de culturd, forme ce vor fi fost izvorite din emanciparea clasei muncitoare. Asa se

face ca trecerea de la Spiritul Lumii (Weltgeist) la clasa muncitoare a facut posibila sal-
varea sperantei hegeliene a istoriei ca expansiune a libertatji.
Un alt posibil raspuns il gasim in urmatoarea secventa, descrisa de Roland Barthes:

LUltimul gag al lui Charlot a fost acela cind a dat jumatate din premiul primit de la sovietici
pentru fondurile abatelui Pierre. De fapt, in felul acesta el a stabilit o egalitate de natura
intre proletar si omul sdrman. Charlot I-a vazut intotdeauna pe proletar sub infatisarea de
om sarman. Asa se explica forfa umand a reprezentarilor sale, dar si ambiguitatea lor
politica. Toate acestea sint vizibile in acel film admirabil, Timpuri noi. Charlot se apropie
neincetat de tema proletard, fara sa si-o asume sub aspect politic; el ne arata proletarul,
inca orbit si mintit, definit de natura imediata a nevoilor si a alienarii lui totale in miinile
stapinilor (patroni si politisti). Pentru Charlot proletarul incd mai este un om caruia ii e in
continuare foame. La Charlot reprezentdrile foamei sint intotdeauna epice: niste sand-
visuri nemaipomenit de mari, fluvii de lapte, fructe aruncate cu nepdsare dupa ce abia s-
a muscat din ele; in semn de batjocurd, magina de mincat (de esenta patronald) nu ofera
decit alimente téiate in bucati si, in mod vadit, fara nici un gust. Impotmolit in foamea sa,
omul Charlot se situeaza intotdeauna chiar dedesubtul constientizarii politice. Pentru el
greva este o catastrofa, deoarece ea ameninta un om care nu mai este capabil nici sa
vadd, de foame ce-i este. Acest om nu ajunge la conditia muncitoreasca decit in momentul
cind sarmanul si proletarul coincid sub privirile (si loviturile) politiei. Din punct de vedere
istoric, Charlot se identifica aici cu muncitorul din epoca Restauratiei, cu salahorul revoltat
impotriva masinii, descumpanit de greva si fascinat de problema piinii (in sens efectiv pro-
priu), dar incapabil sa acceada la cunoasterea cauzelor politice si a exigentelor unei strate-
gii colective.

Charlot reprezinta un fel de proletariat brut, ramas deocamdata in afara Revolutiei, iar
asta face ca forta lui sa fie imensd. Deocamdata nici o opera socialista nu a ajuns sa ex-
prime condifia umilda a muncitorului cu atita violen{a si generozitate. Numai Brecht, poate,
a intrevazut necesitatea ca arta socialista sa se ocupe mereu de omul din ajunul Rev-
olutiei, adicd omul singur, inca orb, gata sa se indrepte catre lumina revolutionara sub
apasarea «fireasca» a necazurilor sale.

Infatisindu-I pe muncitor angajat intr-o lupta constienta, subsumata de Cauza si Partid,
celelalte opere redau o calitate politicd necesara, dar fara forta estetica...”

Sa dejucam asadar istoria, sa dezvelim trecutul, sa-i imbratisam atrocitatile si, dincolo de
teorie si delimitari conceptuale (adesea nefolositoare!), sa depasim aceste momente si sa
mergem inainte cu bucurie. Am reusit ,performanta” de a ramine in afara istoriei, cuplai
la amintirea vremurilor trecute, hranindu-ne din mocirla veninoasa a unei lumi pe care
atunci am crezut-o buna.

Sa lasam toate acestea in urma, sa ne indreptam ochii umezi, pasii si sperantele spre
ceea ce va fi sa fie.

,Odata iesiti din cosmar, s nu-I invelim intr-o amnezie natingd.” (J.-F. Revel)

Astazi cine mai poate fi atent la masacrarea inocentei? Inocentji de ieri trimit astazi bombe
- aceste daruri supreme ale neputintei, josniciei si lipsei de forta. Exista un Orient al in-
ocentei, aga cum exista si un Occident al inocentilor. Traind in Romania - starea si
paideuma inocentei in forma sa dezechilibrata, nefericita si timpa - imi imaginam ca
LStrainul”, cu a sa ,strdindtate”, inseamna ceva, altceva (cu al sau alter). Nimic mai fals.
Sintem cu totii falsi, dezintegrati, abatuti, neinocenti. Neatenti. Alexandru Paleologu
spunea ca ,civilizafia nu inseamna masina cu aburi, ci inseamna civilitatea” - acea ca-
pacitate de a avea relatii civice, civile, de a avea norme de drept. Cumva, aceste atribute
s-au pierdut. Am uitat sa fim civici, ne-am pierdut civilizatia - am devenit inocente aspira-
toare de ignoranta, durere, patima, ura, show. Acum este mult mai ugor sa omori o mie de
oameni decit sa spui ,,Buna ziua”.
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Doua variante ale aceleiasi utopii

Utopiile par a fi mai degraba un reflex al istoriei, iar istoria, dupa cum se stie, este o du-
rata cu sens, concretizata intr-un spatju spiritual si cultural al unei comunitatj. De la Pla-
ton la Campanella, de la Owen la Stirner, au existat texte utopice despre cea mai buna
forma de organizare umana. Din aceasta dorinta nebuna de a planifica umanitatea, de a
o orindui, de a o duce cit mai aproape de perfectiunea imaginata de unii, s-a nascut si
utopia marxista, cea a ,omului total” si a vietii impuse de ea - o viata unde ordinea i
supunerea deveneau principiile primordiale de existenta a comunitaji.

In Evul Mediu s-a vazut cum utopia lui Platon se realizeaza si se dizolva in utopii crestine
ce inca mai dainuie. Utopiile pot fi si realizabile, iar frustrant e faptul ca de fapt cu cit o
utopie este mai radicald, cu atit sansele ei de realizare sint mai mari. Utopiile moderate de
cele mai multe ori esueaza sau se prabusesc.

,Utopia implica infotdeauna intentia unei reorganizari totalitare a vietii. Alaturi de utopii,
celelalte teorii si curente ideologice par partiale si mai putin seducatoare. In acest fapt
rezidd atractia utopiilor si pericolul sclaviei. Totalitarismul aduce intotdeauna cu sine
sclavia... Utopia nu este altceva decit o falsa conceptie despre imparatia lui Dumnezeu,
deformata de constiinta.” (Nikolai Berdiaev)

Utopiile mor asa cum se si nasc, fara o cauza reala. lar deruta filozofica a socialismului (si
a variatiunilor sale ideologice) i-a provocat moartea chiar din pricina faptului ca era vorba
de o utopie, adica o structura mentala intemeiata pe o idee fixa - iar daca de aici extragem
ideea fixa, indepartam fanatismul si sectarismul, totul se spulbera. Nu orice utopie esueaza
in totalitarism, dar orice totalitarism are in structura sa o motivatie utopica.

Nevrozele tranzitiei (ce pare ca nu se mai sfirseste!) determina inevitabil o alegere intre
adoptarea valorilor autonomiei individuale, in care se accepta ordinea bazata pe tensiuni
si contradictji (varianta anti-utopica), si respingerea modernitatii in numele idealurilor colec-
tivist-salvationiste (varianta neo-utopica).

Ce crud sentiment este ,alegerea” pentru omul ce a trait intr-un sistem ce nu-i permitea
acest lucru!

Mai ales acum, cind este vorba despre o alegere personald, si nu una comunitara. Indi-
vidul simte nevoia sa aleaga intre aceste doua directive. De cele mai multe ori o alege pe
ultima. E mai simpla. Nascocita din istoria sa recenta, traita deja, asumata si experimen-
tata.

“In 1986, la o populatie mondiala estimata la 4,816 miliarde de oameni, 1,747 miliarde de
oameni traiau in tari cu regim democratic, 1,121 miliarde in {ari semi-democratice, iar 1,947
miliarde erau captivii unor regimuri totalitare. Asadar, libertatea nu era corect distribuita si
nu era aceeasi pentru toti” (Jean-Francois Revel).

Sa incepem.
Libertatea, iata!, este si ea supusa progresului. Acum sintem cu totii liberi.
Este anul 2009.

Libertatile cistigate dupa caderea comunismului au generat in toata Europa Centrala si de
Est un sentiment de invigorare, de bucurie, o forta si 0 emotjie puternice; insa, totodata,
indivizii s-au simtiti demoralizatj, pierduti in nou-aparutul haos, pentru ca acum nimeni nu
mai are grija de ei, nimeni nu le mai planifica nici cit si nici cum sa lucreze, nimeni nu le
mai planifica viitorul. Femeile nu mai stiu citi copii sa nasca, barbatii nu mai stiu cit sa
munceasca. ,Gura de oxigen” a disparut....

Disparitia Uniunii Sovietice, acel Mare Celalalt, Adversarul absolut, a lasat Occidentul fara
un simbol precis al ,dusmanului”. Mai mult decit atit, acum trebuie ca Occidentul sa asim-
ileze omul post-comunist in marea bucurie occidentala si sa-l invete noile reguli. Lucru

care nu este usor. Mult salutata aparitie a societatilor democratice in lumea fosta comu-
nista s-a dovedit un element nu lipsit de probleme. Daca imediat dupa 1990 exista un ex-
traordinar entuziasm civic, existau lozinci optimiste si pline de incredere in noua ordine
occidentald, iar toate aceste societati foste comuniste erau gata sa o imbratiseze, iata ca
acum, dupa saisprezece ani, tarile Europei Centrale si de Est au inteles ca sint lasate sa
se descurce singure, pentru ca Occidentul nu este chiar atit de dispus sa le accepte ca
parteneri cu drepturi depline ai ,clubului”. lar coruptia politica, frustrarile economice, dis-
perarea culturala din aceste tari sint ingrediente care contribuie azi la ascensiunea
fenomenelor de masa precum panica, credinta in miracole, asteptarile milenariste. Cind
oamenii au inceput s& inteleaga ca emanciparea politica nu aduce cu sine gi bunastarea
economicd, multi au inceput sa recurga la acele sentimente de nostalgie fata de zilele de-
mult apuse ale certitudinilor autoritarismului.

»,Comunismul a fost for{at sa se autoaneantizeze. Insa el a aneantizat in prealabil tot ceea
ce compunea o societate, un stat, o economie, o justitie, o civilizatie. Succesorii sai nu au
mai avut nici un punct de sprijin pentru a reface ceva... pentru ca partidul-stat sa dispara,
trebuia ca el sa fi distrus totul, sd nu mai aiba nimic de ucis, si abia atunci el devine de
prisos... de aceea iegirea din comunism este ceva, iar iegirea din consecintele sale este
altceva.” (Jean-Francois Revel)

,Ciclul evenimentelor care s-a deschis odata cu Revolutia Rusd s-a inchis definitiv... ca o
forta de iradiere in imaginarul colectiv al stingii internationale... Cadavrul leninismului, de-
posedat de toate ornamentele puterii, isi dezvaluie realitatea jalnica si deplorabilad.” (Ernest

Laclau)

Sa ne gindim doar ca atit Occidentul (care nu stia ce e dla comunism, caci dizertatiile
filosofice nu folosesc la mare lucru), cit si tarile post-comuniste (care nu au avut o lunga
experienta a libertatii mult trimbitate in Occident) au crezut deopotriva ca trecerea de la
comunism la capitalism va fi o joaca de copil, iar azi lucrurile nu mai sint foarte clare. Dupa
nouasprezece ani, se vede ca nu e chiar asa. Societatile foste comuniste porneau pe un
drum necunoscut, neproiectat de nimeni, inexistent pe nici o harta, fara schite, iar cea mai
dureroasa parte a dezastrului era economia. Ca sa existe o redresare economica, trebuia
sa existe mai intii 0 economie, ori tocmai economia a fost aneantizata in comunism (pen-
tru ca, se stie, comunismul nu este un sistem economic, ci unul politic, care, pentru a se
putea impune, are nevoie sa distruga economia). Fara bani nu poti pleca la drum.

,CU 0 economie comunista nu se poate face nimic, ea este ca si inexistenta, iar orice pla-

nuri de pompare a banilor din Occident catre economiile foste comuniste erau sortite

esecului, pentru cd o fara care iese din comunism nu se gaseste la nivelul la care era cind

a intr‘la;t in comunism, ci mult mai jos - asta daca nu cumva nu se gaseste nicaieri.” (J.-F.
eve

,Ne-am intors de unde am plecat. lesiti din hibernare, oamenii post-comunisti au vazut ca
nationalismul, familia, religia, economia, capitalismul, proprietatea privata, arta, cultura,
democratia parlamentara, dreptul intreprinderilor, pluralismul sindical, libertatea presei si
a cuvintului, libertatea comeriului si a preturilor, toate acele probleme din secolul al XIX-
lea trebuiau acum recuperate de statele est-europene... la sfirgitul secolului XX! Dar se gtie
ca omul nu oboseste niciodata sd ia totul de la capat, nici macar propria prostie, ale carei
consecinte le lasa in plata urmasgilor.” (J.-F. Revel)

Ce peisaj dezolant. Saracia ajunsa la paroxism, uneori la anarhie, lipsa placerilor si lin-
gerea ranilor par sa nu aiba sfirsit. Comunismul a fost o idee, iar nebunia spiritului uman
a imaginat aceasta utopie, din ale carei consecinte mizerabile ihca incercam sa iesim.
Cind vom reusi oare? Vom reusi?
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Stim bine, fie ca o recunoastem sau nu: comunismul si-a tras seva din noi, din fiecare din
cei ce traiesc aici, in aceasta periferie europeana. Altfel nu pot intelege cum o astfel de
nebunie a putut avea un asemenea succes ideologic, in ciuda falimentului sau practic si
a nenumaratelor sale victime.

O VOCE: Un pahar cu apa!

JUDECATORUL: Va rog sa luatj loc. Sintem in fata unui tribunal al poporului.
CEAUSESCU: Nu recunosc nici un tribunal in afara de Marea Adunare Natjonala.
JUDECATORUL: Marea Adunare Nationala s-a desfiintat. Noul organ al puterii este altul.
CEAUSESCU: Lovitura de stat nu poate fi recunoscuta.

JUDECATORUL: Noi judecam dupa noua lege, adoptata de catre Consiliul Frontului
Salvarii Nationale. Te rog sa te ridici in picioare, inculpat.

CEAUSESCU: Cititi Constitutia tarii.

JUDECATORUL: Am citit-0, 0 cunoastem si nu este cazul sa dai dumneata indicatii sa
citim Constitutja tarii. O stim mai bine decit dumneata, care n-ai respectat-o.
CEAUSESCU: Nu voi raspunde la nici o intrebare.

Cine e de condamnat?

Trebuie sa existe un Adversar. Trebuie sa existe un vinovat pentru toate acestea - par sa
strige intr-un glas oamenii-masa.

Pentru ca acum individualismul liberal este vazut ca fiind ipocrit, iar parlamentarismul pare
doar o rampa de lansare pentru politicienii corupti. Acum se face apel la viziunile agrariene,
pastorale ale puritatii etnice: pentru oamenii din fostul bloc comunist europenii occiden-
talizatj sint niste cosmopoliti fara radacini, care nu sint capabili sa resimta chemarile et-
nicitatii. Aceste societati par acum sa sufere de un sindrom narcisist si, cu cit se admira
mai mult (facind apel la radacinile lor etnice, la o istorie pierduta in negura vremurilor si la
un trecut eroic greu de inteles de catre occidentali), cu cit se simt mai fericite cu propriile
virtuti eroice, cu atit sint mai tentate sa-si anatemizeze vecinul, pe Celalalt, Adversarul.
Decomunizarea (ca si denazificarea de dupa 1945) reprezinta un efort imens. Un efort al
deconstructiei si al reconstructiei, un proces mental, cultural si psihologic, un proces politic,
economic si legal. Renuntarea la rolul de actor ,pasiv” al sistemului a fost urmata de un
sentiment de frustrare, anxietate colectiva, dezorientare si, mai recent, deziluzie.

Séa scapam de toate astea prin respingerea, intr-o prima faza, a ,ne-democratiei”, pentru
ca secolul XX a fost veacul confiscarii popoarelor de catre propriii lor conducatori. In ig-
noranta lor, oamenii sint capabili sa conceapa si sa edifice institutji politice mai rationale
decit sint ei insisi, ba chiar sa le aseze deasupra lor in incercarea stupida de a cladi o lume
»mai bund”. Popoarele nou aparute pe scena larga a democratiei mondiale, altfel destul
de apatice si vlaguite, au preferat esecul succesului, nefericirea fericirii, forta dreptului si
violenta justitiei - si toate acestea numai pentru a conserva iluzia ca undeva, cindva, lumea
va fi mai buna si toti vom fi egali.

Omul-masa este ,mortul viu” al lui Zizek, acel individ redus la indiferenta absoluta fata de
propria existenta si fata de sistem.

,Diferenta dintre nazism gi stalinism, dintre lagéarul de concentrare si gulag este conden-
sata in opozitia dintre cele doua personaje care ocupa spatiul de dincolo de tragedie:
musulmanul (mortul-viu, redus la indiferenta absoluta fata de propria existentd) este pro-
dusul tratamentului nazist, pe cind tratamentul stalinist produce acuzatul care marturiseste;
in timp ce musulmanul (numit asa pentru ca musulmanii acceptau fara nici o impotrivire
orice tragedie din aceasta viatd ca fiind dorinfa lui Dumnezeu) este redus prin teroare fiz-
ica, victima procesului public (acuzatul din gulag) trebuie sa_ia parte la propria sa
degradare publica, renuntind activ la propria demnitate.” (Slavoj Zizek)

Post-comunigtii au participat la auto-reproducerea sistemica: unii au fost sustinatori activi

ai statu-quoului, altii au participat pasiv la un sistem totalitar; unii au fost tradatori, altji tra-
dati.

Inocenti am fost si atunci, inocentj sintem si acum. Asa cred in aceste clipe. Am refuzat
(ne-am refuzat, mai exact) sa intelegem ce ni se intimpla, ce traim gi unde traim si astfel
nu am putut renunta la ceea ce aveam atunci, iar acum ne zbatem sa iesim din ororile co-
munismului.

— Si in comunism, si dupd, majoritatea era la fel de inocenta. Problema e: cum erau
elitele? Pentru c4 elitele inteleg lucrurile. lar elitele nu cred ca au fost inocente nici inainte
si nici dupa.

— Puteau fi inocente elitele?

— Nu, nu puteau fi inocente, pentru ca ele, din moment ce au avut un interes in mersul
lucrurilor, nu mai puteau fi inocente. Elitele au intotdeauna interese si le au pentru ca pri-
cep cum merg lucrurile.

In plus, Uniunea Europeana si mai ales ,,acquis-ul comunitar” reprezinta un ,marxism al-
bastru” de cea mai bund calitate. Eu sint convins ca Marx, daca ar mai fi trait astazi si ar
fi citit proiectul U.E., ar fi exclamat ceva de genul: ,Perfect, exact asta spuneam si eu, desi
ceva mai filosofic, cu un secol si ceva in urma”.

U.E., ca si Rusia sovietica, are un Plan Valev, atita doar ca ii spune ,acquis comunitar”.
U.E., ca si Rusia sovietica, are ,comisari” (pentru extindere etc.), atit doar ca sint mai putin
eficienti decit cei sovietici. Si daca mai continuam, putem gasi multe alte similaritati (spre
exemplu: un Soviet Suprem - Parlamentul European). Marea diferenta intre comunism (si
fascism deopotriva) si democratie a fost cel mai bine subliniata de Pavese, care spunea
ceva de genul: ,Sa nu uitdm ca democratia este intemeiata pe o promisiune umanitara si
nu pe un vis absolut”.

— Cum comunismul si fascismul sint intemeiate pe vise absolute, promisiunea umani-
tard a democratiei nu va reugi niciodata sa le faca fata.

— Si stii unde vezi acest lucru cel mai clar? Marii democrati ai tututor timpurilor au cedat
tentatiei absolutismului comunist sau fascist (chiar daca dupa o vreme si-au revenit), marii
absolutisti nu au cedat niciodata tentatiei democratice. Sau cel putin nu stiu eu nici un ex-
emplu.

(discutie via e-mail cu Cosmin Marian)

“Unele dintre povestile post-socialismului ii descriu pe cavalerii know-how-ului occidental
repezindu-se séd-i salveze pe cei aflati in primejdie in Europa de Est. Ele prezinta social-
ismul (impotriva pretentiilor sale evolutioniste) nu ca pe apogeul dezvoltdrii sociale umane,
ci ca pe o fundaturd pe drumul progresist spre capitalism, la care est-europenii trebuie sé
fie readusi. Scenariul salvarii are doud variante comune: «terapia de soc» si «big bang-
ul». Prima varianta compara fostul bloc comunist cu o persoana bolnava psihic - adica so-
cialismul I-a facut sa innebuneasca si este treaba Occidentului sé-i redea sanatatea. Cea
de-a doua varianta presupune ca istoria abia acum incepe (impotriva lui Fukuyama?!), ca
inainte de ‘89 zona a fost pustie si goala. In timp ce imaginea «terapiei de soc» ii prezinta
pe consilierii occidentali ca pe niste doctori, «big bang-ul» ii face intruchiparea Iui Dum-
nezeu”. (Katherine Verdery)

O trasatura comuna a retoricii politice de dupa 1989 este invocarea atragatorului termen
de ,stat de drept’, impreuna cu ale sale definitji si semnificatji (germanul Rechtsstaat,
romanescul ,stat de drept”, ungurescul jogallam sau rusescul pravo gosudarstvenno).
Numai ca invocarea acestui concept de stat de drept nu este nicidecum suficienta. El nu
este decit un ,,simbol” politic. De exemplu, in Romania ultimilor ani acest concept al stat-
ului de drept este tot mai rar folosit in retorica politica. Politicienii romani par sa fi ,infeles”
deja toate strafundurile conceptului, pentru ca acum nu-si mai pierd vremea cu utilizarea
si explicarea acestui termen, ci au trecut la altele mai trendy, mai populiste. Au trecut la
~Simbolurile de integrare”. Cu asta ne amagim acum.
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,Occidentul este si va ramine in anii ce vin cea mai puternica civilizatie. Acum puterea sa,
raportata la o civilizatie sau alta, este in declin. Asa cum Occidentul incearca sa-si reafirme
valorile si sa-gi protejeze interesele, societatile non-occidentale se confrunta cu o alegere.
Unele incearca sa egaleze sau chiar sd intreaca Occidentul si sa i se alature sau sa tina
pasul cu acesta. Alte societati confucianiste sau islamice incearca sa-si extinda puterea
economicd sau militard pentru a rezista impotriva Occidentului sau pentru a echilibra situ-
atia. O axa centrala a politicii in lumea posterioara Razboiului Rece este cea a interactiu-
nii puterii si culturii occidentale cu puterea si cultura civilizatiilor non-occidentale... Exact
in afara Europei s-au produs marile schimbari, in special in China si in Uniunea Soviet-
icd. Razboiul ideilor se afla la sfirsit. Cei ce cred in marxism-leninism trebuie sa continue
a exista in locuri precum Managua, Pyongyang si Cambridge, insa peste tot democratia
|Ii'lbera/é a tr;'umfat... lar totul va fi (citind din Fukuyama) mai degraba plicticos.” (Samuel P.
untington

La balconul séau dictatorul pare inocent... .
Fiecare om insista sa fie inocent si pentru asta este in stare sa acuze intreaga lume si in-
tregul cer.

Part Il. The pure white...

_Cin’ zboara prin viscol asa de tirziu
In noapte? E tatal cu scumpul lui fiu.
El tine copilul lipit de-al sau piept,
Vegheaza asupra-i cu ochiul destept.

— Copile, tu tremuri; ti-e frica; ce ai?
— Nu vezi, tata dragd, pe-al ielelor crai,
Cu lunga lui coada, coroana purtind?
— Copile, e ceata purtata de vint.

,0, dragd copile, o, vin ca sa-fi fac
La jocuri frumoase, sé-ti fie pe plac.
Flori mindre, pestrite, din plai stringe-vei,
Si maica te-mbraca in aur de vrei!”

— Ah, tata, ei, tata, auzi ce mi-a zis,
Ce craiul in umbra soptind mi-a promis?
— Taci molcom, copile, si fii linigtit,

E vintul ce-n vestedul cring a vuit.

»0, vrei tu, copile, cu mine sa vii?
Surorile mele cu drag te-or pazi.
Din apa ies ele cind este senin
Si-n cinturi si-n jocuri te leagana lin!”

— Dar, tata, ah, tata, nu vezila un loc,
Prin negura, ielele prinse in joc?
— VAd, draga copile, eu vad lamurit
Cum ramii isi miscd un plop girbovit.

~Frumos esti, copile, si drag tu imi egti;
Te smulg cu puterea, degi te feregti!”
— Ah, tata, iata-l, ma prinde-acum, vai!
Acum ma striveste al ielelor crai.

Batrinul cu groaza fugaru-nteteste;
Copilul ce geme de sin si-I lipeste.
Abia el ajunge acasa cu chin...
Copilul de spaima-i murise la sin.

(Johann Wolfgang von Goethe, “Erlkonig”, traducere de $t. O. losif, “Craiul ielelor”)



16

,Cum de am putut fi atit de nebun incit sd cred ca aceasta societate detestabila ar
putea ldsa un inocent ascuns in mulfime sa traiasca si sa iubeasca in pace?”
(Michel Tournier)

Part Ill. Grotescul inocentei

in privinta moralei...

Sintem tentati sa ridiculizam viata zilnica mai degraba prin accesul la actjuni grotesti decit
la cele ce tin de un comportament standard - socialmente si moralmente acceptat de toata
Iulmea. Regulile sint absurde, conventiile la fel. Sint fara continut. Nu te poti increde in
ele.

Inocenta testeaza validitatea standardelor si conventiilor sociale.

Cum ma pot raporta la cei din jurul meu cind sint nevoit sa convietuiesc cu cei pe care
nu-i cunosc?

Vail

Rousseau afirma ca omul s-ar naste pur, blind si inocent in sinul naturii, dar societatea este
cea care-l converteste. Ea este marea corupatoare, pervetindu-l spre rau. Insa aceasta
teorie bucolica si eleganta a fost data repede la o parte de umanistii care nu au gasit
nicaieri omul singur si pur. Asadar, ce nu vedem nu exista.

Lupta impotriva puterii, indiferent ca forta publica a fost preluata de un singur om sau de
o0 multime, si-a gasit forma cea mai buna in preceptele moralei, pentru ca, in fata dez-
gustului si a torturii, ea, morala, a raspuns mereu cu egalitate si dreptate.

Valorile in Ruanda:

»Actiunea umana e determinatd pe de o parte de valorile culturale, iar pe de alta parte de
mijloacele omologate social pentru a le atinge. Inteleg prin valori culturale telurile finale sau
intermediare care sint considerate drept scopuri adecvate ale activitatilor umane intr-o so-
cietate data.

Intr-o societate stratificatd, cum e cea din Ruanda, e posibil ca fiecare palier sa aiba setul
propriu de valori, cu toate cé unele valori care isi au originea intr-un grup pot sa se extinda
si la altele. Sa incepem cu batutsi. Cind un batutsi este intrebat ce isi doresc in cel mai
inalt grad oamenii din grupul sdu, rdspunsul vine imediat: copii si vite. Intrebarea urma-
toare, De ce?, evidentiaza faptul ca acestea nu sint valori ultime, urmarite de dragul lor,
ci valori intermediare, mijloace pentru a atinge alte scopuri, mai abstracte. Acestea din
urmd ar putea fi puterea (amaboko) si reputatia (ugukomera). Puterea e inteleasa aici in
conexiune cu persoanele (putere asupra cuiva) mai degrabd decit cu lucrurile (puterea de
a face ceva). Puterea e abilitatea pe care o are o persoand, relationata cu o alta, de a o
obliga pe cea din urma sa faca sau sa nu faca ceva (sub ameninfarea suferintei cu o pri-
vatiune severa). In Ruanda a fi puternic inseamna a fi apt de a pretinde de la alfii un tribut
in munca sau in naturd ori de a sprijini pretentiile cuiva de a obtine avantaje de la rege. In
al doilea caz presiunea poate ramine nedefinita si indirecta: de exemplu, o amenintare de
a refuza sprijinul ce-i poate fi necesar mai tirziu persoanei careia i se cere acum sa satis-
faca o cerere. Noi dorim s& avem vite - ne spun subiectii - deoarece, dind una sau doua
unui bahutu, el devine clientul nostru (mugaragu) si atunci el trebuie sa faca, in buna ma-
surd, ceea ce ii cerem sa faca. Vrem, de asemenea, sa avem vite pentru a ne face vasal
un alt batutsi, caruia ii lipsesc. Serviciile asteptate de la un vasal nu sint manuale, ci de
influenta, caci vasalul va spori influenta stapinului prin intermediul propriilor relatii familiale
si va fi util, prin iscusinta sa diplomatica, in conducerea intrigilor stapinului. In sfirsit, noi
dorim sa devenim vasali ai marilor sefi sau chiar ai regelui - spun acesti oameni - pentru
cd astfel sintem sub protectia cuiva foarte important, obtinem vite mai multe, ceea ce ne
permite s& avem mai mulfi clienti.

Un batutsi doreste totodata in mod deosebit sa fie privit ca avind un ubugado. Asta
inseamna calitatea de a fi om. Ea include incredere in respectarea promisiunilor, gen-
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erozitate fata de prieteni, darnicie fata de saraci, curaj moral in acceptarea responsabil-
itatilor. Intr-o societate in care relatiile de inferioritate si superioritate sint predominant per-
sonale, in sensul ca autoritatea e rareori abstracta (o lege, un principiu) si de cele mai
multe ori e identificatd cu o persoana (sef, rege, stapin), accentul e pus pe fidelitatea in
relatiile personale.

O alta calitate de care batutsi sint extrem de mindri este itonde. Ea ar putea fi tradusa prin
stapinire de sine. A-ti pierde firea, a manifesta emotii violente prin strigate este, efectiv, o
rugine. Furia, in speta, nu trebuie sa se manifeste violent....

Aceste valori erau urmadrite cu incapatinare de ruandezi, dar, ca in orice alta societate, mi-
jloacele pentru atingerea lor erau prohibite in anumite imprejurari. Furtul este rareori ac-
ceptat din punct de vedere cultural ca practica obisnuita in vederea imbogatirii. Valorile
definite social trebuie atinse cu mijloace socialmente acceptate... Unele reguli de actiune,
oricare ar fi originea lor si intemeierea lor filosoficd, sint parte a mogtenirii culturale in orice
societate, [...] iar teama de a fi considerati de ceilalfi drept lipsiti de loialitate sau demni-
tate, groaza de a fi dispretuiti de familie ii impiedica pe mulfi sa incalce regulile.

Sa incercam acum sa aratam cum e conceput in cultura ruandeza raul moral. Imana -
zeul - nu este paznicul ordinii morale. Uneori el este privit ca autorul acesteia, in sensul
ca ar fi putut decide, de exemplu, ca oamenii nu trebuie sa fure, dar este clar ca atunci cind
un om furd vitele altuia, Imana nu este ofensat personal de acest lucru. Ceilalti agenti ai
lumii supranaturale au o si mai slaba legatura cu valorile etice. Nu exista nici pedeapsa
dupa moatrte.

Astfel, etica ruandeza nu este structuratd pe o baza religioasa, cum ar fi credinta in Dum-
nezeu [...] si atunci ne intrebam: sint oare concepitiile lor etice integrate? La suprafata ele
constau, ca orice cod moral, intr-o multiplicitate de prohibitii, ordine si sfaturi. Au ajuns ei
oare la o sintezd a acestor elemente separate, prin reducerea acestei multiplicitati la unul
sau citeva principii? Sau pot ei da o definitie a ceea ce este bun gi rau?

Doua principii dominé cimpul relatiilor umane in Ruanda: inegalitatea oamenilor si autori-
tatea nelimitata.

Pentru ruandezi toli oamenii au o natura comuna (ei sint, in ultima instanta, descendenti
din acelasi strdmos), dar exista diferente fundamentale intre caste (batutsi sint inteligenti,
apti sd comande, rafinati, curajosi si cruzi, iar batwa sint gurmanzi, loiali fata de stapinii lor
batutsi, lenesi, curajosi la vinatoare, nestapiniti)... Aceasta tema a inegalitétii e absorbita
si de organizarea politica indigena. Conform conceptiilor occidentale, orice autoritate este
definitd nu numai in raport cu oamenii care i se subordoneaza, ci si cu problemele care-i
cad in competenta. Un om care ii da ordine altuia, deoarece se afld pe niveluri ierarhice
diferite, poate fi considerat egalul sdu in alte situatii. In Ruanda aproape ca nu exista sfera
a vietii in care un inferior sa fie scutit de amestecul superiorului sdu. Deoarece batutsi sint
considerati esentialmente superiori fata de bahutu, nu exista nici un domeniu in care ei se
pot simfi egali. Aceasta atitudine a fost transferata in orice situatie ierarhica.” (J. J. Maquet)

in Occident cum e?

Din copilarie, cind imbracam haina inocentei - urmind ca undeva pe la mijlocul vietii sa o
dam incet-incet jos -, am fost perfect de acord cu ideea ca morala este un element esential
al... progresului uman. Asadar, fiecare individ in parte trebuie sa contribuie individual la
acest progres. Linia progresului uman/moral este tradata prin prisma solidaritatii umane,
adica prin acea abilitate de a vedea tot mai multe diferente traditionale ca fiind neimpor-
tante atunci cind sint comparate cu apropierile in ceea ce priveste capacitatea de a te
gindi la oameni extrem de diferiti fata de noi insine ca fiind inclusi in domeniul lui ,noJ”.

Toate trebuiesc facute insa cu bun-simt, termen atit de drag moralistilor de pretutindeni,
concept fierbinte in Occident, dar destul de rece si pustiit, parsiv si ,ne-elegant”in Orient
(Europa de Est incearca acum sa-i cuprinda nemarginirea). Occidentul vede bunul-simt ca
pe un mod de adaptare sociala si un tip de comportament prin care morala si-a exprimat
mereu forta si vitalitatea; insa acelasi bun-simt este in partea estica a Europei un fel de

morald a simpatiei, a milei, a compasiunii, a altruismului i a devotamentului, cumulate
cumva cu o0 morala eudemonista - placerea sau utilitatea ca reper ultim, ca scop in sine,
scop egoist, propice ,omului vulgar’:

L~Acel om vulgar provine din aceste tari absurde, iesite din implozia blocului comunist, iar
comunismul, se stie, nu a dezvoltat in om sentimentalismul, ci, dimpotriva, la ex-comunisti
predomind mai degraba brutalitatea. Nu va incredeli in ideologiile solidaritatii.” (Michel
Houellebecq)

De altfel, prin simplul fapt ca un individ apartine unei multimi, el coboara pe scara civi-
lizafiei. Izolat, el poate fi un tip cultivat, in multime insa este un instinctual, un barbar. Dis-
paritia personalitaii constiente, preponderenta personalitatii inconstiente, orientarea intr-un
acelasi sens, prin sugestie si contagiune, a sentimentelor si ideilor, tendinta de a trans-
forma de indata in acte ideile sugerate - iata care sint caracteristicile principale ale indi-
vidului multimii.

Cind v-ati dat seama ca sinteti heterosexual?

,O cam ducem din frenezie in frenezie, spre victoria finald: boala si moartea”. (Vasile
Morar)

In Occident nu exista arta erotica. Nu invatam sa facem dragoste, nu invatam sa oferim
placere, nu invatam sa producem placere celorlalti, nu invaam sa maximizam placerea
prin placerea celorlalfi. In schimb, avem in Occident o stiinta sexuala - scientia sexualis -
, despre sexualitatea oamenilor, nu despre placerea lor, ceva care nu va viza cum sa max-
imizam placerea, ci va cauta adevarul a ceea ce este un individ sexual: adevar al sexului,
nu intensitate a placerii. R

In ce scop (ne) perpetuam? In scopul placerii personale (hedonismul pre-crestin) sau din
dorinta de a perpetua specia (post-crestinism)?

Deseori a reusit sa ma uimeasca violenta cu care preotimea - si in special cea ortodoxa
- priveste subiectul sexualitatii. Casatoria, spre exemplu, este pentru ei nu o forma ceva
mai ,relaxata” a sexualitatii dure, vegetative, animalice, ci o unire a barbatului cu femeia,
mijlocita prin si de puterea divina.

,Biblia arunca asupra acestei probleme, sexualitatea, o lumina ciudata. Citind inceputul
Facerii, sintem alertati de o contradictie flagranta ce desfigureaza acest venerabil text’,
spune Michel Tournier.

Se spune ca Dumnezeu a facut omul dupa chipul si asemanarea Sa, ,parte barbateasca
si parte femeiasca i-a facut”. Dumnezeu ,i-a binecuvintat si le-a spus: «Cresteti, inmuliti-
va, umpleti pamintul si supunefi-I...»” Ceea ce uimeste este acest pasaj neasteptat, in
care se trece de la singular la plural si care e de-a dreptul de neinteles, cu atit mai mult
cu cit zamislirea femeii din coasta lui Adam nu intervine decit mult mai tirziu, in capitolul
al doilea al Facerii. Totul devine mai clar daca se pastreaza singularul in fraza pe care o
citeaza scriitorul: ,Dumnezeu l-a facut pe om dupa chipul si asemanarea Sa, adica bar-
bat si femeie in acelasi timp. El ii spune: «Cresgti, inmulteste-te, umple pamintul si supune-
I»... Mai tirziu Dumnezeu constata ca singuratatea pe care o implicd hermafroditismul nu
e buna”, continua Tournier.

LI cufunda pe Adam in somn si ii ia nu o coasta, ci o parte, pintecele, adica organele sex-
uale feminine, din care face o fiinta independenta. Daca acesta este adevarul, atunci tre-
buie judecata cu asprime pretentia casatoriei, care este aceea de a incerca sd impreuneze
din nou cit mai strins si cit mai indisolubil ceea ce a fost despartit. Nu uniti ceea ce Dum-
nezeu a despartit!” (Michel Tournier)
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Sa folosim un subterfugiu:
Banchetul lui Platon, acolo unde Aristofan vorbeste despre androginism:

»La inceput omul era o fiinta suficienta siegi din punct de vedere sexual, un androgin cu
toate atributele femininului si masculinului. Acest strdmos al omului avea patru miini, patru
picioare si doud fete, avea o forma sferica, precum si organele genitale ale ambelor sexe.
Deci nu era de mirare ca aceasta ciudatenie de androgin era indragostit de sine. Si totusi
invidiogii zei considera ca aceasta fiinta trebuie pedepsita pentru hybrisul sau. Astfel ca
omul primordial este taiat cu un ferdstrau in doud jumatati, care de acum inainte se vor
numi bérbat si femeie; si fiecare dintre ei va fi blestemat s& alerge, cu sufletul insingerat,
in cautarea jumatatii sale, de care a fost despartit, pentru a infelege ca partea nu este in-
tregul, iar omul nu este zeu. De atunci ambele jumatati cauta un sprijin din partea lui Eros,
care are puterea sa reuneasca ceea ce si-a apartinut cindva si sa-I ofere din nou pe om
siegl.” (Peter Sloterdijk)

Raporturile religiozitatii cu sexualitatea sint extraordinar de intime, indiferent daca aceste
raporturi sint constiente sau inconstiente, partial directe sau indirecte. In acest sens putem
aminti reprezentarile si simbolurile magice si animiste, h care exista astfel de relatji.
Daca privim in istorie, vedem ca in fiecare epoca a existat cel putin un om, o personali-
tate care a reprezentat simbolul sexual in strinsa legatura cu religia, indiferent care este
aceea. |l putem aminti aici pe marele Hercule ce strabatea pamintul urmat fiind de nimfa
Omfala, cea mai frumoasa femeie, care cadea prada dorintelor sexuale ale marelui erou.
Pe atunci pudoarea era ignorata, castitatea n-avea nici o importanta. In paradisurile prim-
itive gemetele femeilor si urletele masculilor nu trezeau atentja nici unui ,aparator al moralei
publice”, care este un produs al epocii moderne. Plangona, Philena sau Myrrina erau
curtezanele ,intelectuale” ale Iui Sofocle, Socrate si Demostene.

Mai tirziu, in era crestind, Magdalena apare ca simbol al sexualitatii convertit in religie.
Dupa traditia catolica, ea era o pacatoasa cu numele de Maria, care a trait in lux si placeri
in Magdala. Aceeasi traditie crede ca ea a fost ,posedata” de sapte demoni, o aluzie evi-
denta la cele sapte pacate principale. Ea este tipul pacatoasei pentru care nu exista nici
0 nadejde de schimbare. Totusi schimbarea a venit cind pe pamint apare Mesia, iar Mag-
dalena, fermecata de puritatea sufleteasca a acestuia, paseste pe calea religioasa.

Pe treapta religiozitatji etice se dezvolta acum, in locul diferitelor forme ale motivelor mag-
ice, doua relatji tipice ale opozitiei fata de sexualitate: fie abstinenta sexuala, privita ca mi-
jloc central al cautarii mistice a mintuirii prin izolarea contemplativa de lume, fie atitudinea
ascetica, conform careia veghea ascetica rationala, stapinirea de sine, este periclitata de
caracterul irational al acestui unic act (sexual), care, cel putin in forma sa ultima, nu poate
dobindi o forma rationala.

Secolul al XVll-lea - aici s-ar gasi inceputul unei epoci de reprimare, specifica societatilor
numite burgheze si de care, pare-se, nu ne-am eliberat inca. A-i spune sexului pe nume
devine acum ceva pagubos si anevoios. Pastorala catolica si-a asumat drept datorie de
capatii grija de a opri sa treaca tot ce ar avea vreo legatura cu sexul (interzicerea unor cu-
vinte, decenta expresiilor).

S-ar putea trasa o linie ce ar duce de la pastorala secolului al XVllI-lea direct la ceea ce a
devenit proiectia ei in literatura, cu deosebire in literatura ,scandaloasa”. Marchizul de
Sade spunea: ,Se cuvine a da in istorisirile voastre” (spovedaniile celor ce mergeau la
preoti) ,amanunte cit mai numeroase si cit mai deslugite; nu vom putea aprecia in ce ma-
surd patima ce o istorisiti se referd la moravurile si la firea omeneasca decit in masura in
care nu puneti sub obroc nici una din imprejurari.”

Societatea secolului XX, moderna si ,clericizata”, a incercat sa reduca sexualitatea la
cuplu - la cuplul heterosexual si, pe cit posibil, legitim. Si atunci se iveste intrebarea: fa-
milia secolului XX este intr-adevar o celula monogama si conjugala? Poate ca da, intr-o
oarecare masura, dar ea este in acelasi timp si o retea de placeri. Este o societate a per-

versiunii scinteietoare, si nu pentru a-i face in ciuda puritarismului medieval ori ca un fel
de contrareactie la ipocrizia sa. Ea e perversa realmente si in mod direct. Alcatuirea omu-
lui, fiziologia sa, ,logica mintii”si ,logica inimii”il fac sa caute pestingherit, profund, frenetic
epuizarea tuturor placerilor, dorintelor gi tentatiilor ,/Jumegti”. Insa aga cum exista unii care
doresc atingerea ideaticului tuturor placerilor, exista si altjii care cauta, aproape hipnotic,
atingerea ascezei, a puritatjii spirituale, si cauta sa refuze corpul si nimicnicia dorintelor lui.

In privinta unui Dumnezeu...

»13 mai 1938. Inversiunea benigna. Ea consta in restabilirea sensului valorilor pe care le-
a rasturnat inversiunea maligna. Satana, raul absolut, stapinul lumii, ajutat de cohortele lui
de magistrati, prelati, generali, asaza in fata lui Dumnezeu o oglinda. Prin aceasta oper-
afie stinga devine dreapta, dreapta devine stinga, binele este numit rau, raul este numit
bine... Una din inversiunile maligne cele mai clasice si mai ucigase a dat nastere ideii de
puritate. Puritatea este inversiunea maligna a inocentei. Inocenta inseamna dragoste fata
de ceea ce exista, acceptarea cu zimbetul pe buze a hranei ceresti si pamintesti, ignorarea
alternativei infernale puritate-impuritate. Din aceasta sfintenie spontana si parca nativa, Sa-
tana a facut o maimutareala care-i seamana si care este exact opusul ei: puritatea. Puri-
tatea este groaza de viata, ura fata de om, pasiunea morbida pentru neant... Omul bintuit
de demonul puritatii seamana in jurul sdu pustiul si moartea. Purificarea prin religie, epu-
rarea politica, pastrarea puritatii rasei - multe sint variatiunile pe aceasta tema atroce, dar
toate ajung, monoton, la crime nenumadrate al caror instrument este focul, simbol al puritéfii
si simbol al iadului.” (Michel Tournier)

Cultura noastra contemporané este o scend a ateismului si hedonismului, este o lume a
»lumii”in care nimeni nu indrézneste sa-gi marturiseasca public credinta, iar asta inseamna
ca sintem credinciosi in secret - nu ne mai permitem nici macar obiectivizarea Absolutu-
lui.

Batalia se da intre Socrate si Hristos... Intre calatoria interioara a reamintirii i renasterea
prin socul intilnirii exterioare.

Cind vorbim despre Dumnezeu, despre cine vorbim exact? Pentru ca noi citim in Biblie ca
Dumnezeu este cel care-i dojeneste pe Adam si Eva, il insarcineaza pe Noe cu salvarea
lumii, incheie aliante cu Avraam sau ii vorbeste lui Moise. Povesti frumoase, daca tinem
cont ca predicile teologilor ne vorbesc despre un Dumnezeu atemporal, infinit, atotstiutor
si atotputernic, o Fiin{a pentru tot ceea ce exista.

Ne-am obignuit sa acceptam toate aceste atribute, toate aceste predici despre El, dar fara
sa intelegem exact dimensiunile atributelor sale, pentru ca omul nu stie ce inseamna sa
fii in afara timpului, nu stie ce este atotputernicia, omnipotenta, nu stie ce inseamna sa
creezi ceva ex nihilo, nu stie ce este omniscienta, omniprezenta, identitatea dintre Fiinta
si Existenta.

(Am insa o problema cu aceasta creatie ex nihilo: cum a putut crea Dumnezeu lumea din
nimic cind El exista deja?)

In ajutor ne sare imediat chiar crestinismul, care ne propune un intermediar: lisus Hristos.
Cel care are o dubla natura: este Dumnezeu al crestinilor si este un om intre oameni. Si
in privinta lui Hristos sint citeva lucruri neclare, cu toate ca sintem convinsi ca el a exis-
tat, viata lui este reald, el este cel ce ne-a propovaduit prin invataturile sale si tot el este
cel care s-a rugat la Dumnezeu pentru noi, pentru iertarea pacatelor noastre. Insa ceea
ce este cam neclar este intruparea lui in Sfinta Treime. Dar putem sa trecem cu vederea
acest amanunt, de vreme ce el si-a pus viata gaj pentru noi.

.- Cine Iintereseaza datarea cu ajutorul carbonului a giulgiului de la Torino? Crezi ca
lumea gi-a schimbat convingerile cind a auzit cé nu era decit o ingeldtorie medievald?
Credinta, ai tu impresia, sta intr-o bucata de pinza putrezita? Dar alt fragment m-a socat
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cu adevarat, unde ai scris despre Dumnezeu insugi. Afirmi ca stii ce sau cine este: un per-
sonaj literar, zici tu, ca desprins dintr-un roman. Sustii ca mintile cele mai luminate sint
gata sa formuleze o presupunere informata asupra persoanei care I-a inventat pe Yahveh,
ca dovezile indica o femeie care ar fi trait in jurul anului 1000 i.Hr., Batseba, hitita care s-
a culcat cu David! O romanciera care I-a inventat pe Dumnezeu! Minfile cele mai luminate
ar muri mai degraba decit sa faca o asemenea presupunere. Ai de-a face cu forte pe care
nici tu, nici un alt om de pe lume nu le poate cuprinde. Mergi mai departe si afirmi ca si lisus
a fost un personayj, in cea mai mare parte nascocit de Sfintul Pavel si de cel care a scris
Evanghelia dupa Marcu. M-am rugat pentru tine, m-am rugat pentru puterea de a-{i tine
piept, de a continua sd te iubesc fara a ma lasa tirit in adincuri. Cum e posibil sa il iubesc
pe Dumnezeu si s te iubesc si pe tine in acelasi timp? Doar prin credinta. Nu prin fapte
ori fapte nascocite sau prin aroganta intelectuald, ci prin credinfa in infelepciunea si iubirea
lui Dumnezeu ca prezenta vie in vietile noastre, felul de prezenta pe care nici un om - si
cu atit mai putin un personaj literar - nu o poate avea.” (lan McEwan)

Exista in Biblie un pasaj celebru, care ne-a facut de-a lungul vremurilor sa acceptam fara
rezerve - fatalism penibil, asa il vad eu - soarta. Este vorba despre Evanghelia dupa loan,
3.16, unde se spune: ,,Caci Dumnezeu aga a iubit lumea, incit pe Fiul Sau Unul Néscut I-
a dat pentru ca oricine crede in El sa nu piard, ci sa aiba viata vesnica’”.

Nimic mai frumos si mai demn de lauda decit asta, dar apare intrebarea, cumva logic:
,Cine a cerut pretul eliberarii noastre ?“ Si ,,Cui i-a fost platit acest pret?”

Teologia, dorind parca sa scape de aceasta problema spinoasa, ne spune ca pretul a avut
scopul de a le aminti oamenilor sa duca o viata morala si, orice ar face, sa nu uite de Dum-
nezeu si de pretul platit de El pentru noi. Eronat. Nimic mai eronat.

~Pentru ¢ nu putem s& nu ne intrepam: de ce Dumnezeu nu ne iartad pur si simplu si are
nevoie de rascumparare?” (Slavoj Zizek)

Un posibil raspuns la aceasta problema enervanta ar putea fi acela ca Dumnezeu nu ne
poate ierta pur si simplu, pentru ca noi nu am deveni astfel mai buni. De aceea Dumnezeu
a preferat sa se ,umanizeze”, a devenit Om (prin lisus) si s-a sacrificat - pentru ca in noi
sa se nasca sentimentul de recunostinta care sa ne schimbe si s devenim mai buni.
Perfect logic, insa gasesc aceste argumente coruptibile: daca Dumnezeu l-a sacrificat pe
lisus pentru noi si pentru iubirea noastra, ca sa ne unim cu El prin iubire, inseamna ca ace-
lasi Dumnezeu este narcisist - atit de mult a dorit ca noi s&-I iubim, incit a fost capabil sa-
si sacrifice Fiul pentru asta (Slavoj Zizek).

Aici intervine teologia si ne scoate din dilema: lisus nu a fost sacrificat de altcineva si pen-
tru altcineva. El s-a sacrificat pe el insusi - si asa se intrerupe lantul rasplatii: lisus s-a sac-
rificat din iubire.

»---imi sugera sd ma eliberez de legaturi si asta pdrea mai degraba o trancaneala budista.
Ce sa eliberez? Toata fiinfa mea era o legatura; fiind de naturd trecatoare, ma atagam de
ceva trecator, potrivit naturii mele - daca as fi fost de natura eterna, atunci m-as fi atasat
de lucruri eterne...” (Michel Houellebecq)

Istoria umanitatii s-a raportat diferit la problema divinului, iar argumentele in acest sens au
fost dintre cele mai diverse: de la scolastica la Stiinta vesela, oamenii au tot incercat sa
se raporteze intr-un fel sau altul la Dumnezeu.

Pentru mine insa exista doua mari abordari ale existentei/ non-existentei lui Dumnezeu,
cu toate implicatiile ce apar de aici: o abordare imi permite sa ma apropii de Dumnezeu si
sa comunic cu el (Sf. Augustin), cea de-a doua abordare il ucide (Fr. Nietzsche). Restul
interpretarilor mi se par variatjuni.

»Noverim me, noverim te” sau despre Dumnezeul lui Augustin

Dumnezeu este izvorul Adevarului, temelia existentei si Principiul Binelui. El este infinit i
creeaza lumea ex nihilo. In El se afla Ideile Eterne, rationes seminales ale tuturor lucrurilor,
si toate aceste idei compun lumea noastra, Logosul.

Mai departe, Sfintul Augustin ne mai spune ca Dumnezeu a creat ingerii (dintre care unii
au devenit demoni), apoi lumea sensibila si omul, ca incoronare a creatjei sale. Superb.
Ceea ce se opune lui Dumnezeu este non-existenta, necreatul, care este sursa raului, iar
omul nu este departe de rau, pentru ca omul pacatuieste. Salvarea omului se poate face
numai prin credinta, care inseamna revelatie. Pentru un crestin revelatia este mai aproape
de adevar decit cunoasterea pe care i-o ofera ratiunea: revelatia vine de la Dumnezeu.
Credinta precede, asadar, ratiunea si intelegerea si, mai mult de atit, Absurdul este parte
a Divinului: incercind sa cunoastem ce este dincolo de ratiune, ne vom lovi mereu de
esecul demersului logic. Asadar, divinul nu poate fi cunoscut decit prin intermediul unor
contradictji, sub forma absurdului.

Schitat foarte simplu, acesta ar fi Dumnezeul Sfintului Augustin. Intruchiparea Absolutului
in tot ce exista: Bine, Frumos, Adevar etc.

Pe acest Dumnezeu avea sa- ucida peste un mileniu si ceva Friedrich Nietzsche.
~Dumnezeu a murit” este celebra sintagma cu care filosoful german i-a sedus pe intelec-
tualii secolului XX. Moartea lui Dumnezeu (a Absolutului), absenta sa, provoaca omul la
cautarea sensului vietji, care ajunge astfel sa se transceanda pe sine, imbratiseaza ast-
fel experienta uluitoare a devenirii. In 1881, pe cand se afla la Sils-Maria, Nietzsche are,
intr-un acces subit si extrem de emotjonant, revelatia eternei reintoarceri: timpul este in-
finit, iar virtualitatea evenimentelor este marginita, ceea ce inseamna ca nici un fenomen
nu este nou, ci s-a repetat si, poate, se va mai repeta de mii de ori. De aici se naste si
filosofia supraomului.

In lumea ramasa fara Dumnezeu oamenii sint fericiti - insa numai acei oameni care
(,furind” atributele Absolutului) vor intruchipa toate virtutile, vor detine toate privilegiile, vor
respecta toate regulile de buna-cuviinta. O lume (aproape) perfecta. Uneori am senzatia
ca intelectualitatea secolului XX a luat de buna aceasta lume si, de mai bine de o suta de
ani, se chinuie sa-l ucida pe Dumnezeu, ca mai apoi sa puna piatra de temelie la faurirea
acestei lumi fara Dumnezeu.

Respingindu-I pe Dumnezeu, Nietzsche respinge implicit si lanful cauzal impus de acesta:
crestinismul, acea ,,metaﬂz:ca de calau’, care a fost tot timpul religia celor slabi, maruntj,
fara ,vointa de putere”. lar pentru ca V|a;a sa poata fi traita, morala cresting, umila, bolnava,
trebuie Tnlocuita cu o noua tabla de valori, una faurita de supraom, omul cu vointa de put-
ere care are in sine forta vitala si bucuria de a trai.

Premisa psihologiei supraomului va fi chiar postulatul mortji lui Dumnezeu. lar atunci, daca
Dumnezeu nu exista, orice devine posibil, pentru ca supraomul isi este siesi propriul Dum-
nezeu, este liber la modul absolut, independent, puternic si... fericit.

»...toatd lumea cunoaste vestita expresie a smintitului din Stiinta veselda: Dumnezeu a
murit. Problema este insa de a sti mai intii care Dumnezeu a murit; apoi cine I-a ucis,
daca moartea lui a fost cumva o ucidere; in sfirsit, ce autoritate poate avea cuvintul care
proclama aceasta moatrte...
— Ce dumnezeu a murit?
— Zeul metafizicii si, de asemenea, cel al teologiei, in masura in care teologia se bazeaza
pe causa motrice (expresia ii apartine lui Aristotel).
— Cine este ucigasul?
— Nu ateul,ci neantul specific instalat in inima idealului,lipsa de autoritate a Supraeului
— Cine spune aceasta?
— Nebunul? Zarathustra? Nebunul din spatele lui Zarathustra? Posibil. Cel putin putem
spune, in termeni negativi: aceasta este o manierd demonstrativa de a ne conduce gindi-
rea.” (Paul Ricoeur)

Admirabil. Raportarea la divin devine din ce in ce mai complicata. Pe de o parte viata mea
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de occidental nu-mi mai lasa timp sa ma indrept spre Dumnezeu, pe de alta parte viata
mea de fiinta umana - fiinta mea, timpul fiintei mele - nu-mi mai permite sa ma apropii de
divin.

,Goetz: Omul trddeaza cind e tradator. Joci un joc dublu; gindesti in doua limbi. Suferinta
oamenilor saraci o numesti incercare in latina bisericeasca, iar pe nemteste nedreptate.
Diavolul primeste sufletele, dar nu le osindeste... Monstrii si sfintii atirnd doar de Dum-
nezeu. Un tradator care trddeaza e un tradator care se impaca cu el insusi. lar raul tre-
buie sa faca rau oricui. Si in primul rind celui care-I face.

Catherine: Si de ce faci raul?

Goetz: Pentru ca Binele este deja facut!

Catherine: Cine Il-a facut?

Goetz: Dumnezeu Tatal. Eu nu imit, inventez... Nu pot sa fiu altul, ci numai eu. Poftim, am
sd fac o baie de singe ca sa-i fac un serviciu. Dar cind va fi terminata aceasta baie de
singe, iar se va tine de nas, scirbit, si va spune in gura mare ca nu a vrut asa. Nu vrei asta,
Dumnezeule, nu-i asa? Atunci mai este timp sa te pui impotriva. Nu pretind ca acum cerul
sd se prabuseasca peste capul meu, un scuipat ar fi de ajuns. Calcind pe el, as putea
aluneca, mi-as rupe un picior si s-a zis cu ziua de azi. Nu? Bine, nu starui. la uita-te, Nasty,
la cheia asta, e ceva bun, o cheie, ceva util. Cit despre miini ce sa mai zicem? Trebuie sa-
i multumim lui Dumnezeu ca ni le-a dat. Atunci o cheie intr-o minad nu poate fi ceva rau:
s&-I laudam pe Domnul pentru toate miinile care fin niste chei in aceasta clipa, in toate tin-
uturile din lume. Cit despre ce face mina cu cheia, Domnul se leapada de orice raspun-
dere, asta nu-l mai priveste, saracul. Da, Dumnezeule, esti nevinovatia insasi: cum ai
putea concepe neantul, tu, care esti plenitudinea? Privirea ta este lumina; cum ai putea
cunoaste penumbra din inima mea? lar mintea ta atotcuprinzatoare cum ar putea patrunde
in tiparele mintii mele fara a le sparge? Ura si slabiciunea, moartea, violenta, supdrarea
vin numai de la om - astea constituie imparétia mea si sint singur in ea, ce se intimpla aici
nu mi se poate imputa decit mie. Bun, bun, iau toata raspunderea asupra mea si nu zic
nimic. In ziua judecatii o sé tac ca pegtele, am si eu mindria mea, o s& ma las osindit fara
sd suflu o vorba. Dar nu te stingheresti putin sa-1 osindesti pe cel care ti-a fost OM la
toate? Ma duc, ma duc. Ostasii asteaptd, cheia cea buna ma mind inainte, Mai cunoasteti
pe cineva ca mine? Sint omul care-l tulbura pe Dumnezeul Atotputernic. In mine i se face
groaza lui Dumnezeu de sine insusi...” (Jean-Paul Sartre)

...care nu ne mai asculta...

(in loc de bibliografie)
muliumesc pentru aceste texte existentei urmatorilor:

.Sigmund Freud (Trei eseuri privind teoria sexualitatii, Editura Maiastra, Bucuresti, 1991)
.Michel Tournier (Regele arinilor, Editura Univers, Bucuresti, 1996)

.Slavoj Zizek (Ati spus cumva totalitarism?, Editura Curtea Veche, Bucuresti, 2005)

.Vladimir Tismaneanu(Fantasies of Salvation. Democracy, Nationalism and Myths in Post-Com-
munist Europe, Princeton University Press, 1998)

.Richard Rorty (Objectivity, Relativism and Truth. Philosophical Papers, |-, Cambridge University
Press 1991)

.Karl Marx, Fr. Engels (Opere, vol. 4, Editura Politica, Bucuresti, 1963)

.Isaiah Berlin (Simtul realitatii, Editura Univers, Bucuresti, 2004)

.Francois Chatelet and Evelyne Pisier (Les conceptions politiques du XX-e siecle, Presses uni-
versitaires de France, 1981)

.Katherine Verdery (Socialismul: ce a fost si ce urmeaza, Editura Institutul European, lasi, 2003)
.Anton Carpinschi (Deschidere si sens in gindirea politica, Editura Institutul European, lasi, 1995)
.Jean-Francois Revel (Le regain démocratique, Editions Fayard, 1992)

.Leszek Kolakowski (Conferinte mari pe teme mici, Editura Paideia, Bucuresti, 2003)

.Jeanne Hersch (L'étonnement philosophique - une histoire de la philosophie, Gallimard, 1981)
.Michel Houllebecq (Platforma, Editura Polirom, lasi, 2003 si Particulele elementare, Editura
Polirom, lasi, 2006)

.Vasile Morar (Moralitati elementare, Editura Paideia, Bucuresti, 2001)

.Mihai Ralea (Explicarea omului, Editura Minerva, Bucuresti, 1996)

.G. Romanato, M. G. Lombardo si . P. Culianu (Religie si putere, Editura Nemira, Bucuresti, 1996)
.Michel Dreyfus (Europa socialistilor, Editura Institutul European, lasi, 2000)

.Jacques Derrida (Spectrele lui Marx, Editura Polirom, lasi, 1999)

.Peter Sloterdijk (Critica ratiunii cinice, vol. I si Il, Editura Polirom, lasi, 2003)

.Jean-Paul Sartre (Diavolul si bunul Dumnezeu, Editura RAO, Bucuresti, 1998)

.Samuel P. Huntington (Ciocnirea civilizatiilor, Editura Antet, Bucuresti, 1998)

.Roland Barthes (Mythologies, Editions du Seuil, 1997)
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Eu n-am nevoie de globalizare. Eu am propria mea...

masina

0 cheama Dacia si e cea mai frumoasa masina din

lume. lar pentru asta nu va trebuie dovezi.
Credeti-ma pe cuvint!

AES+F, King of the Forest, Le roi des aulnes, DVD, 9’ 31”, 2001. Courtesy of the artists.
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O tara noua

inEuropa: RO MANIA

»,Aomania — ochi al pamintului.”
(lon Lancranjan, Cuvint despre Transilvania, Editura Sport-Turism, Bucuresti, 1982)

Copil fiind, {i se pare ca lumea incepe si se sfirseste cu pragul casei in care te-ai nascut...
Adolescent fiind, {i se pare ca iubirea ta dintii e singura iubire mare si adevarata, fata de care
palesc stelele de pe cer si nuferii din ape, tot ce-i viu si muritor, nemuritoare fiind, dupa gin-
dul tau de atunci, numai iubirea aceasta a ta, in jurul careia se invirtesc toate, paminturi si
ape. Lucrurile se schimba pe urma, intersectindu-se si completindu-se, lumea se vadeste
a fi mai mare si mai cuprinzatoare, iar iubirile se dovedesc nesfirsite, deasupra tuturor
ridicindu-se totusi din nimic, cind nici nu-ti dai seama, o singura si de nestins iubire - iubirea
de patrie, dragostea de tara ta si de locurile tale natale si fata de neamul din care te tragi,
dragostea aceea nu o data cuprinzatoare si coplesitoare, care creste si se desface in lumina
odata cu cresterea si limpezirea ta, in lume si spre lume... findca numai cei ce sint capabili
de iubire stiu sa-si iubeasca patria si poporul, numai cei buni si generosi, numai cei ce
cunosc greutatea vorbei si cutremurul daruirii pot sa se ridice la inalfimea acestui simtamint
adinc si puternic.

Romania e tara mea natald, e tara mea de visuri, tara mea de dor, careia as vrea sa-i spun
intr-un viitor nu prea indepartat ,,Dacia Felix’ - intr-un viitor la care au visat totj ai nostri, din
vechi-stravechi, fiindca visul nu tj-| poate lua nimeni, potj fi ingelat si ostracizat, dar de vis si
de gind nu te poate despuia nimeni - Romania, tara mea de bastina, e cintec vechi de fluier
si soapta lina de holda care da in pirg, e drumul ce duce spre Tebea si sclipirea apei din mir-
ifica Delta, e clinchetul acela departat si aproape uitat al tilincilor care lumineaza pajistile
muntjlor citeodata, seara - e fara cu nume de fata si cu suflet aprig, de aprig barbat!
Romania e tara care a platit cu sudoare si lacrimi - si adeseori, mult prea adeseori cu singe
- zile Tntregi si ani in sir din zbuciumata istorie, e tara peste care au trecut valuri intregi de
foc si de fum, e tara care si-a regasit intotdeauna fiinta in propriul séu pamint, in izvoarele
din muntj, in linistea poienilor, in perindarea fascinanta a fascinantelor sale peisaje, in jude-
cata sa dreapta si cinstita, in virtutea careia nimeni nu te poate clinti sau nimici daca te
bizuiesti pe ce-i al tau, daca te-ai contopit prin munca si lupta cu pamintul pe care calcil...
Romaénia e tara cu hotare aproape solare, dodoloate, cum ar fi zis poetul, neuitatul Blaga,
e tara cu atit de multe frumusetj, atit de bogata si atit de buna, atit de darnica si atit de in-
crezatoare si atit de inzestrata, incit nu poti sa o surprinzi in cuvinte, nu poti sa o zugravesti
pe hirtie in adevarata si nestinsa sa splendoare, i scapa mereu cite ceva: o frunza care
moare, o floare care isi deschide corola spre ceruri, bubuitul unei furtuni din muntj sau lin-
istea nesfirsita a marii, respiratia adinca si abia intrezarita, abia simtjta, a cimpiei din asfintjt,
cintecul lin al plaiurilor dintre Carpati si pragurile rasaritene, trilul de argint al ciocirliei sau ba-
taia de ornic nestiut al pamintului, pe care o Tnalta din holde, infiorata, prepelita!

Roménia e tara unor barbati de neuitat, e tara lui Balcescu, e tara Iui Horea si lancu, a lui
Mihai Viteazu si a lui Stefan cel Mare, e tara Basarabilor, a lui Gelu si a Musatinilor, e tara
care nu s-a lasat indoita niciodata, a tacut si a rabdat cind a fost greu - si cind n-a fost? -,
si-a pus durerea in doine si nemultumirea in ziceri aspre, si-a construit prin baladele sale si
prin legendele sale propriile sale mituri, a asteptat si a staruit, pastrind nestirbit un gind vechi
si aproape nestiut, aproape nedefinit - un vis sfint, de libertate si de fericire!...

Romaénia e o tara muncitoare si capabila, din cale afara de capabild, cu inclinatiile cele mai
diverse si mai neasteptate, si chiar daca a fost adesea si trista, in trecutul indepartat si nu
prea indepartat, motivul a fost ca roadele acestei harnicii i-au fost adesea luate, direct sau

indirect, prin obisnuita perfidie grosolana, si a fost Iasata deseori in lacrimi si plins...
Romania este tara celei mai adevarate independente, o tara acum angrenata intr-un pro-
fund proces de reinnoire, este o tara strabatuta de la un capat la altul de huruitul barbatesc
si puternic al maginilor, este o tara care adauga la vechile sale bijuterii altele, inca si mai
pretioase, o tara care preface apele puternice in curent si lumina electrica, o tara in care
focurile ard continuu - la Hunedoara, Galati, Resita si in alte locuril...

Romania este tara prieteniei, o tara ospitaliera, plina de intelegere si prietenie pentru tofj,
nerabdatoare sa asimileze tot ceea ce este bun si frumos, dorind doar sa fie respectata, inte-
leasa si apreciata cum se cuvine pentru truda sal...

Romaénia este ochi al pamintului, un ochi limpede si vigilent, sensibil la cele mai fine nuante
ale luminii, adinc si vibrant, cu gene frematatoare din fognitoare spice, cu pleoape melan-
colice si cu ascunziguri aspre, ale unei aprige cutezante, cu limpezimea marilor ape linistite,
cu deschideri nevisate catre viitorl!...

Romania este tara mea natald, tara mea de basting, pe care o iubesc atit de mult si atit de
fervent, incit daca s-ar intimpla sa mor cine stie unde, intr-un loc indepartat si strain, m-as
ridica din nou in picioare si as umbla pina aici, inapoi, in fara mea, in aceste locuri cunos-
cute si iubite! Dar sa nu vorbim de moarte acum, cind este mai potrivit ca niciodata sa vor-
bim despre viata, despre cele care au fost si vor ramine nepieritoare in sufletul acestei {ari
cu nume de fata si cu apriga fermitate a unui aprig barbat!

Sau, mai bine spus:

Bucurestenii sint cei mai nepoliticosi europeni.

Asa spun rezultatele unui studiu facut in premiera de revista Reader’s Digest in 35 de mari
orase ale lumii, pentru a testa gradul de politete al locuitorilor. Capitala Romaniei a reusit sa
se claseze pe penultimul loc Tn lume. Sociologii cred ca impolitetea ,miticilor” rezida in cei
cincizeci de ani de comunism. Tirajul record al Codului bunelor maniere, vindut in 200.000
de exemplare in ultimii unsprezece ani, nu a lasat urme in educatia bucurestenilor, iar sin-
gura scoala de bune maniere din Capitala s-a inchis din lipsa de clienti. Vinzatorii nu-tj
mulfumesc, nimeni nu te ajuta pe strada. Testarea a avut trei probe si a fost facuta de redac-
tori sub acoperire ai amintitei reviste, in doua mii de situatji. Ziaristii s-au dus in diverse locuri
din cele 35 de orase si au vrut sa vada daca vinzatorii le muliumesc atunci cind cumpara
din magazinul lor, daca i ajuta cineva de pe strada sa adune de pe jos niste hirtii ,scapate”
din greseala sau daca se mai obisnuieste sa {ina usa altcuiva la intrarea intr-o incinta. Se
pare ca newyorkezii au fost cei mai politicosi la tinutul usii. Croatjii din Zagreb au excelat la
ridicat hirtiile, redactorii fiind impresionati de cazul unui domn care, desi avea artrita si dureri
de spate, a insistat sa se aplece ca sa ajute. Comerciantjii de ochelari furati din Sao Paolo
au fost campioni la multumiri adresate clientjlor, in ciuda faptului ca atunci cind redactorul
revistei cumpara marfa de la ei, politia facea o razie, iar speculantjii erau in pericol sa fie
prinsi. Bucurestenii din Titan, Obor, Berceni, Floreasca, 1 Mai au fost campioni la impolitete,
fiind indiferentj la nevoile semenilor lor. Scuza folosita de un bucurestean in fata unei hirii
lasate sa cada la picioarele lui a fost: ,N-am vrut sa va ajut, ca poate aveati documente se-
crete”.

Nesimtire de tip rural, perpetuata prin comunism

LImpolitefea de azi isi are radacinile in anii de dupa 1945, cind oportunistii autohtoni sau im-
portati, fara educatie, le-au luat locul - la propriu - elitelor. Le-au ocupat casele prin nation-
alizare si functiile detinute in institufii. Aceasta putere arbitrard a determinat si alimentat
cultivarea umilintelor de tot felul, de la procurarea hranei pind la procurarea hainelor. Un
vinzator era atunci mai tare decit un profesor sau un chirurg’, explica radacinile raului istoricul
Adrian Majuru. El spune ca anii comunismului au eliminat total un tip de comunicare umana
care exista In Romania veacului al 19-lea, cind la Bucuresti traiau austrieci, germani, ital-
ieni, francezi, iar cultura urbana era adusa ,prin osmoza occidental&’ si se traducea printr-
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un comportament civilizat. ,,.E vorba de o nesimiire de tip rural, dar si periferica, pentru ca civ-
ilizatia satelor isi marginalizeaza veneticii. Aceste categorii ajunse atunci la putere (vinzatori,
secretari de partid) au acumulat averi si prin ele sint si azi la putere”, crede Majuru.

Educatie prin amenzi

Sociologul Mircea Kivu nu da vina in totalitate pe comunism.

»Poate in privinfa comportamentului vinzatorilor, carora, intr-adevar, in comunism trebuia
sd le multumesti tu lor ca ili dadeau ceva pe sub mind. Cred ca e vorba despre o mentali-
tate egoist, care ne indeamna sa ne descurcam noi mai intii, in detrimentul celorlali. Poate
si faptul ca Bucurestiul nu a avut in ultimii doudzeci de ani un primar ndscut in Bucuresti sa
fie de vina”, crede Kivu. In lipsa primarului Bucurestiului, Adrian Videanu, aflat in concediu,
viceprimarul Razvan Murgeanu da si el vina tot pe comunism: ,,/n ultimii cincizeci de ani pro-
prietatea comund a schimbat mentalitatile. Scuipam, aruncam laturile acolo unde nu era al
nostru, ci al tuturor. Cred ca, ugor-ugor, incepem sa ne revenim, dar sa stiti ca si la alfii ed-
ucatia s-a facut cu parul. La elvetieni aruncatul unei hirtii pe strada te costa de te rupe. Asa
ar trebui sa ne mobilizam si noi, dar, din pacate, ne cam complacem in aceeasi situatie”.

Solutii: emigrarea sau adaptarea

»NU pot sa spun ca e o surpriza! E vorba in mica masura despre impolitete, mai degraba e
vorba despre nesimtire”, a fost raspunsul lui Radu Paraschivescu, autorul Ghidului nesimt;-
tului, lansat recent la Bookfest de Editura Humanitas si vindut in doar citeva ore in peste
1.600 de exemplare. ,E un lucru adus de comunism, care a instituit o proletarizare a apel-
ativelor, o uniformizare paguboasa. Bucuresteanul nu mai simte nici un fel de stimul in pli-
erea pe nevoile celor din jur, ci vrea s& schimbe tot ce e in jur dupa bunul lui plac’, gaseste
cauza Paraschivescu. Pentru atenuare, el crede insa ca sondajul are o doza de aleatoriu:
,NUu putem spune cad manierele bucurestenilor sint reprezentative pentru toli romanii, dupa
cum nici in cazul Zagrebului, de exemplu, nu cred ca se poate spune ca toti locuitorii sint la
fel de politicogi ca domnul cu artritd. Populatia bine-crescuta se afla in Ardeal, in Banat si
chiar in Moldova. Din pacate, nesimtirea continud si in democratia prost inteleasa din Roma-
nia, iar solutiile ar fi emigrarea in Danemarca sau sinuciderea”. Radu Paraschivescu e de
parere ca, in ciuda vinzarilor record la Codul bunelor maniere, cartea nu a fost citita de cine
trebuie, ,,dupa cum nici cartea mea nu va fi citita de nesimtiti, ci mai degraba de cei care s-
au simtit vexati de nesimtiti”.

Barbatji sint politicosi doar cu o supergagica

Umblat prin lume, Dan Chisu confirma rezultatele studiului: ,,Nu numai in cele trei privinte tes-
tate se manifesta nesimtirea, ci si in trafic sau in alte situatii. De exemplu, la o coada bar-
batii sint nesimtifi, nu-i mai cedeaza locul unei femei decit daca e o supergagica. La New
York esti agresat pur si simplu de vinzatori, nici nu te lasa sa te uiti bine, ca sar imediat s&
te intrebe cu ce te pot ajuta. La noi trebuie sa rogi vinzatoarea sa faca un efort sa-ti arate
un produs de pe raft, ospatarii stau cu scobitorile in gura si nu te baga in seama cind intri in
restaurant...” Nici pentru Chisu viitorul nu suna bine: ,Atita timp cit la 10 pentru Romania pe
locul al doilea a iesit Gigi Becali, speranta mea e minima”. In opinia istoricului Majuru, viitorul
suna astfel: ,Nesimtirea o sé dispara doar prin extinctia biologica a celor batrini si prin
adaptarea celor tineri. Asta e singura lor sansd, altfel vor veni peste noi tipi educati din Eu-
ropa Cenitrala, vor fi platiti bine, iar valahul nostru care nu stie sa se poarte va ajunge o can-
titate neglijabild”. ,Nu putem spune c& manierele bucurestenilor sint reprezentative pentru
toli romanii, dupa cum nici in cazul Zagrebului, de exemplu, nu cred ca se poate spune ca
toti locuitorii sint la fel de politicosi ca domnul cu artritd.” (Radu Paraschivescu)

Orasele si media obtinuta de locuitorii lor la cele trei probe ale politetji

Loc Oras Scor
1 New York 80%
2 Zirich 77%
3 Toronto 70%
4 Berlin 68%
5 Séo Paulo 68%
6 Zagreb 68%
7 Auckland 67%
8 Varsovia 67%
9 Mexico City 65%
10 Stockholm 63%
11 Budapesta 60%
12 Madrid 60%
13 Praga 60%
14 Viena 60%
15 Buenos Aires 57%
16 Johannesburg 57%
17 Lisabona 57%
18 Londra 57%
19 Paris 57%
20 Amsterdam 52%
21 Helsinki 48%
22 Manila 48%
23 Milano 47%
24 Sydney 47%
25 Bangkok 45%
26 Hong Kong 45%
27 Ljubljana 45%
28 Jakarta 43%
29 Taipei 43%
30 Moscova 42%
31 Singapore 42%
32 Seul 40%
33 Kuala Lumpur 37%
34 Bucuresti 35%
35 Mumbai 32%

LAm parasit, asadar, Bucurestiul cu un sentiment de tristefe si profund recunoscator ca nu
m-am ndscut in Romania”.
(Ambasadorul Marii Britanii la Bucuresti, ianuarie 1946)
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JIMPOTRIVA NUMITULUI DUMNEZEU, DOMICILIAT iN CER”
sDaca legea romana considera ca nu am dreptate, atunci dezminte ca
exista Dumnezeu” (sursa: Evenimentul Zilei, joi, 20 octombrie 2005).

~Subsemnatul Pavel M., detinut in Penitenciarul Timisoara si condamnat la 20
de ani inchisoare pentru omor, solicit deschiderea actiunii penale impotriva nu-
mitului Dumnezeu, domiciliat in cer, reprezentat in Romania de Biserica Orto-
doxa Romana, iar in Timisoara de catre Mitropolia Romana, pentru comiterea
infractiunilor prevazute de art. 215 (inseldciune), 221 (tainuire), 246 (abuz in
serviciu contra intereselor persoanelor), 256 (primire de foloase necuvenite) si
257 (trafic de influentd). In fapt, prin botezarea mea la bisericé s-a ficut un con-
tract cu piritul pentru a-I indeparta pe diavol de mine si a ma feri de necazuri.
Pina acum piritul nu gi-a onorat contractul. Dimpotriva, a pretins si primit de la
mine in cursul vietii diferite bunuri si rugdciuni in schimbul iertarii pacatelor si
promisiunii cd voi scapa de necazuri si voi avea o viatd mai bund, dar m-a lasat

in miinile diavolului.”

Plingerea autorului a fost
fnaintata politiei cu reco-
mandarea: , Verificati daca
s-a comis vreo infractiune”.
»5€ va solutiona conform
cadrului legal”, a fost prima
reactie a politiei.

~Acest om isi da in jude-
cata propria viata. Tot ce
putem face este sa ne
rugadm pentru sanatatea
lui”, a fost prima reactie a
Bisericii.

Plingerea penala impotriva
lui Dumnezeu cuprinde
acuzatji de incalcare a con-
tractulului ,semnat” odata
cu botezul, contract care
nu l-a ferit de necazuri.
Stirea a facut inconjurul
tarii, iar intimplarea i-a pus
in incurcatura pe cei care

au luat plingerea in serios,
i-au dat numar de inregis-
trare si acum trebuie sa re-
zolve cumva dosarul.
Dosarul, pasat de la o insti-
tutie la alta.

Neobisnuita solicitare for-
mulata de detinutul tim-
isorean a trecut deja prin
miinile judecatorilor, pro-
curorilor, dar si ale poli-
tistilor. Undeva in acest cir-
cuit documentul a primit
numar de inregistrare. Ast-
fel ca, din punct de vedere
juridic, se poate trage con-
cluzia ca exista pe rol o
plingere penala impotriva
lui Dumnezeu.

Potrivit unor surse juridice,
sesizarea lui Mircea Pavel
a fost trimisa prin posta atit

la judecatorie, cit si la Par-
chetul Timigoara. Procurorii
au trimis-o mai departe
politiei, spre solutionare.
Aici sefii diferitelor servicii
din cadrul I.P.J. Timis au
pasat-o de la unul la altul.
»,Sa-i vad cum vor cita ei
partile si mai ales piritul”, s-
a amuzat unul dintre
comisari, care a dorit sa
nu-i pomenim numele.

Din gluma in gluma, do-
sarul a fost trimis la judet,
cu mentiunea:

»,Se va solutiona conform
cadrului legal”.
Persoanele care au vazut
prima data plingerea detin-
utului timigorean au fost
functionarele de la regis-
tratura Judecatoriei Tim-

isoara. In mod gresit,
Jpartea vatamata” s-a
adresat si instantei, desi
plingerile penale se inreg-
istreaza direct la Parchet.
Potrivit  reprezentantilor
judecatoriei, plingerea a
fost o.prita la registratura.
LA trecut prin acest serviciu
fara sa fie inregistrata. An-
gajatele noastre au dispus
restituirea  plingerii, cu
mentiunea ca trebuie indi-
cat cadrul procesual. Resti-
tuirea se face la domiciliul
partii vatamate, ca sa zic
asa. Ma rog, in acest caz
era in penitenciar. Solutia
de restituire este, dupa
pdrerea mea, corectd”, a
declarat judecatorul Raluca
Panaitescu de la Judecato-
ria Timigoara.

Oricum, spune judeca-
toarea Panaitescu, plin-
gerea lui Pavel M. este
sputin  metaforica, dar
dragutd, chiar poetica’.
sCa slujitor al lui Dum-
nezeu, nu pot decit sa-i
inteleg suferinta si ne-
cazurile. Dar pe Dumnezeu
nu-l putem da in judecata
ca pe o persoand, pentru
ca nu il putem incadra intr-
un spatiu finit, marginit. In
acest context, ce putem
face este doar sa ne rugam
pentru sandatatea acestui
om”, a declarat preotul Za-
haria Peres, consilier cul-
tural la Mitropolia Bana-
tului

,Prin botez, omul face de

fapt un contract cu viata.
Pentru ca, asa cum ne
arata si Biblia, Dumnezeu
este viata insdsi. Daca
omul pacatuieste, atunci el
este cel care si-a incalcat
legadmintul. Pentru ca,
odata cu botezul, s-a prins
cd va merge pe calea ade-
varului, cinstei, omeniei.
Asa cd, daca omul comite
o crima, el este cel care nu
si-a respectat contractul si
nici condifia de crestin.
Caci nu Dumnezeu I-a in-
vatat sa ucida. lar in baza
liberului arbitru, fiecare
este responsabil de faptele
sale. In plus, cel despre
care vorbim comite alt
pdcat, personificindu-L pe
Dumnezeu. Cind s-a bo-
tezat, omul nu a facut con-
tract cu o persoana.Dindu-I
in judecata pe Dumnezeu,
omul isi da in judecata pro-
pria viata. Sper ca, reflec-
tind la acest lucru, cel care
a depus plingerea sa-si
gdseasca linistea”, spune
preotul loan Brinzei.
Mircea Pavel, puscariasul
care a dat in judecata di-
vinitatea, 1l venereaza pe
fostul dictator

Desi in trecut a fost diag-
nosticat cu afectiuni psi-
hice, s-a considerat ca
Mircea Pavel avea dis-
cernamint in  momentul
comiterii faptelor pentru
care a ajuns dupa gratii.
Este vorba despre o incur-
siune violenta pe strazile

Resitei, in cursul careia a
lovit cu o bita de baseball
mai multe persoane, dintre
care una a murit in scurt
timp. Zilele trecute detinu-
tul s-a aratat incintat sa-si
povesteasca viata si a
facut o marturisire socanta.
El ne-a declarat ca, pe
linga plingerea impotriva
lui Dumnezeu, in ultimele
doua saptamini i-a scris si
lui Nicolae Ceausescul!
Motivul?

Fostul dictator, al carui
portret inramat cu tricolor
troneaza in celuld, I-a am-
nistiat de mai multe ori
inainte de 1989.
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INTERVIU... DESPRE O ISTORIE A LIBERTATII
EVENIMENTUL zILEI: Cum {i-a venit ideea sa-l dai in judecata pe Dumnezeu?

MIRCEA PAVEL: Pur si simplu am ajuns eu la concluzia ca nu exista altcineva decit sin-
gur Dumnezeu care ar fi putut sa-mi faca atita rau. Si mi-a distrus viata. De la bun in-
ceput, de cind eram copil, tot la puscarie am stat. N-am cunoscut o clipa de fericire,
n-am avut o bucurie, nimic. Doar in perioada de dupa Revolutie, trei-patru ani, cit am
fost plecat in Grecia...

EVZ:Ce-ai facut acolo?

MP:Am lucrat receptioner la hotel. Vorbesc trei limbi straine: engleza fluent, greceste
perfect si sirbeste. Deci nu sint nebun...

EVZ:De ce te-ai intors?

MP:Din cauza sofiei, m-a ametjt de cap ca nu-i de munca. Aveam acte sa plecam in
Canada, la un an de zile trebuia s& mergem la interviu. Era totul in regula si am
optat pentru azil politic in Grecia. In schimb, mi-au clasat dosarul cu Canada. Apoi
au inceput sa vina albanezii si s-a terminat tot. Atunci au expulzat pe toata lumea.
Bine, nu m-au dat inapoi. Am stat la negru cind mi-au luat pagapoartele si dreptul
de sedere. In '95 m-am intors si s-a terminat bilciul.

EVZ:Pentru ce ai fost inchis atunci?

MP:Furturi, spargeri de apartamente. Furam aparatura, bani. Am mai stat iar sase luni,
iar am venit la puscarie. M-am liberat in '99. Daca nu era alta solutie, iar m-am
apucat de furat. Ce s& fac? Prietenii, influenta negativa...

EVZ:In 2000 ai fost internat si in spital.

MP:M-au arestat in februarie, instanta a dispus internarea cu 114, tot pentru furt,
m-au internat la Jebel.

EVZ:Cum era acolo?

MP:Urit, urit. li omora pe capete!

EVZ:Cine?

MP:Doctorii, asistentii. Am stat trei saptamini, am facut tratament, si cind am vazut
ca-i injecteaza si-i omoara...Seara jucam table, carti cu omul, a doua zi era teapan!
Mureau trei-patru pe saptamina numai in pavilionul ala, plus in tot spitalul.
Inmormintare era zilnic, cu caruta, cimitirul era in spate... Cind am vazut care-i
treaba, mi-am luat viteza de-acolo. Am spart magazia si-am taiat-o.

EVZ:Cum de n-ai fost prins?

MP:Pina n-au ingtiintat politia, Parchetul... Aia a fost perioada critica, pentru ca daca
ma arestau atunci, nu se ajungea in faza care s-a intimplat, de-am luat lumea cu
bita de baseball la omor pe strada, fara sa-mi faca nimeni nimic.

EVZ:lti mai aduci aminte ce s-a intimplat pe 25 iunie 20007

MP:Aia a fost ziua fatala pentru mine. Atunci Dumnezeu a facut tot ce-a putut el ca sa-
mi faca cit mai rau in viata, ca sa ma nenoroceasca de tot. Ce {in eu minte, totul a
inceput cu vreo doua zile inainte. Am furat un portofel, cu vreo sase-sapte mil-
ioane, de la piata. Si m-am apucat de baut cu prietenul ala al meu, Rusu losef.
Fara mincare, fara nimic, distractii zi si noapte. Am luat o bita de baseball de la
unul de pe masé&, omul vindea mere in piatd, si-am plecat pe strada.

EVZ:li stiai pe cei pe care i-ai lovit?

MP:Nu, a fost o clipa de-aia de nebunie completa. Pur si simplu mi-a luat mintile. Mi
s-a rupt filmul complet. Atunci a vrut Dumnezeu sa ma nenoroceasca pe viata. Si
a reusit!

EVZ:Dar ti-aduci aminte ce s-a intimplat?

MP:In mare, da. Stiu vreo doué persoane pe care le-am lovit intr-adevar cu bita. Dar
restul, pina la sase, sapte, opt sau cite sint in rechizitoriu, nu-mi amintesc. In
schimb politia I-a disculpat pe Rusu, I-a folosit ca martor acuzator impotriva mea.
Si a declarat ca la un moment dat, cind I-am lovit pe primul sau al doilea, s-a de-
spartit de mine. Nu exista asa ceva, noaptea a fost cu mine impreuna, la fel si cind
m-au arestat.

EVZ:In dosar scrie ca dupa ce ai comis faptele, te-ai uitat la un meci.

MP:Pai, acolo e greseala. A interpretat instanta gresit. Eu v-am zis si va repet inca o
data ca nu sint nebun. Pai, tocmai ca n-a fost Romania-Italia! Eu le-am spus ce-
am facut cu o zi inainte, adica simbété seara. Atunci a fost meciul cind a pierdut
Romaénia cu 2-0. In plus, mai exista un semn de intrebare. Daca va uitati in dosar,
la mandatul preventiv, primul, pe treizeci de zile, sint arestat pentru unul Viad An-
drei. Si sint condamnat apoi pentru un anume Cancescu Alexandru. E magérie pe
fata. Ceva nu e-n regula. $titi in ce zi e facuta necropsia lui Cancescu? In data de
26, cind mi-au emis mandat pentru Vlad. Si l-au scos de la morga pe Cancescu
asta tocmai in august. Daca I|-a calcat vreo masina si mi I-au bagat mie pe git?
Pentru ca mie nu mai puteau sa-mi dea drumul, m-au incadrat la omor.

EVZ:Cind ai aflat ca victima se numeste Cancescu si nu Vlad?

MP:In instanta, cind mi-a venit condamnarea in 2002, pe 14 februarie.

EVZ:Dar justitia te-a gasit vinovat.

MP:Cind mi-a venit condamnarea de doudzeci de ani, nu stiam ce sa mai fac, eram
numai cu gindul la spinzurat. La un moment dat m-am gindit ca nu merita. De ce
sa fac pe plac dusmanilor? Si-am incercat sa lupt, cu revizuire, acum i-am scris i
lui Basescu. I-am pus si ziarul Timpul din Resita, din 28 iunie 2000, care a publi-
cat ca I-am omorit pe Vlad Andrei. Am fost si la Curtea Suprema. Cind am incer-
cat sa scot actele din buzunar, Camenita Pasca imi zice: ,Bai, aia e-n viziunea ta,
ma, nebunule! Ce Cancescu, ce Vlad? L-ai omorit!” Si a pus mascatji, m-a dat
afara din sala. Pai, e lege? lar e Dumnezeu acolo...

EVZ:Ai ce ai cu Dumnezeu.

MP:Dumnezeu e de vina pentru tot. Am ajuns eu la concluzia asta, ca altcumva nu
vad. Ce minuni a facut Dumnezeu pentru mine?

EVZ:Nu crezi in Dumnezeu?

MP:In momentul de fata, sincer, nu mai cred. De ce sa mint sau sa m-ascund dupa
deget? Fatarnicie se numeste asta in Biblie. Ca am citit-o, dar am aruncat-o. Scrie
acolo ca Dumnezeu te-ncearca. Te-ncearca o data, de doua ori, de zece ori. Dar
cu mine ce-a facut? M-a incercat de tot!

EVZ:Ai facut cinci ani din condamnare.

MP:Da, dar mi-au facut o magarie si mai mare. Oamenii de la Tribunalul Caras mi-au
mai dat inca sapte ani, pedeapsa complementara, cu internare obligatorie. Ca
prezint pericol pentru societate, conform articolului 113. M-au terminat! Ca sa nu
mai ma eliberez deloc. Au calculat bine. Am picat la 33 - si cu 27, nu-s 60? Deci
exact ca sa nu ne mai intilnim niciodata. Sa nu mai vad soarele si nici viata de-
afara. Nu stiu cit o s mai rezist. La anul am terminat bilciul. Ori imi dau astia dru-
mul, ori face Dumnezeu vreo minune pentru mine. Daca nu, cel tirziu de Paste ma
spinzur.

EVZ:Crezi ca ai sanse sa obitii cistig de cauza cu plingerea impotriva lui Dumnezeu?
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MP:Mi-o voi sustine pina la capat. Daca legea roméana considera ca nu am drep-
tate, atunci dezminte ca exista Dumnezeu. Si va ajunge lumea la concluzia ca
nici Biserica n-are credibilitate.

EVZ:Biserica sau Dumnezeu?

MP:Dumnezeu, prin Biserica. Adica, normal, va veni Biserica la proces, cu avocatj,
ca sa-si reprezinte seful, cum ar veni, nu? N-au cum s-0 scoata la capat.

EVZ:De ce consideri ca e vinovat Dumnezeu?

MP:Am fost botezat ortodox la biserica, iar certificatul de botez e contractul. Daca
voia sa ma ajute si sa fiu al Lui, nu-mi dadea mina la o parte cind am lovit cu
bita? Nu ma tragea sub o masina? N-a facut nimic. Pur si simplu m-a vindut, cum
I-a vindut luda pe fiu-Sau, lisus Hristos. Asa m-a vindut el acum pe mine lui luda,
pe nimic. Trebuia sa-si respecte contractul si sa nu ma lase in miinile diavolului,
ca sa fac atitea infractiuni.

EVZ:Daca in Dumnezeu nu crezi, in diavol crezi?

MP:Pai, deocamdata merg brat la brat cu el. Si imi merge mai bine! Poate ar fi
posibil sa vina vreun avocat de la satanisti sa ma reprezinte in instanta, ca nu
am bani sa platesc unul. Cazul il cistigam suta la suta. Daca justitia va fi corecta,
nu ma tem ca nu voi cistiga procesul.

EVZ:Dar pina acum te rugai la Dumnezeu?

MP:Mereu. De cite ori furam un portofel, doua, plecam la biserica, ma rugam, fi
multumeam. Simieam ca e de la Dumnezeu, ma vedea ca-s necdjit, ca nu am
bani... Mai dadeam si la astia care cerseau. Traiam eu, traia toata lumea!

EVZ:La capela inchisorii mergi sa asculii slujbele preotului?

MP:Nu ma duc, nici nu vreau sa-I vad. Nu ma mai rog. Am ajuns la concluzia ca nu
se mai merita. N-are rost. Am incercat, v-am zis, am facut si niste cursuri biblice.

EVZ:Ai cerut si despagubiri la proces.

MP:Pentru cit m-am chinuit in viata, eu zic ca l-am cerut putin. Doua milioane de
euro. O sa aduc si martori dintre trei-patru detinuti, sa spuna prin cite chinuri am
trecut. Cite batai am luat pe timpul lui Ceausescu de la Militie, de cite ori am
fost arestat, ce lanturi am tras la picioare...

Un pic de retorica la toata
nebunia asta...

El il acuza pe Dumnezeu.
Cum se apara Dumnezeu?
Dumnezeu il acuza pe el?
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RATIUNEA ROMANA

,,A-nceput de ieri s& cada
Cite-un comunist pe strada.
S-ar scula, n-are benzina,
Ar minca, n-are faina,
Ar muri, n-are luminal”

(umor roménesc)

1981-1989: Nicolae Ceausescu pune in aplicare un program de alimentatie stiintifica
pentru populatie: 160 g de piine/persoana/zi, 150 g de faina/luna, 0,3 | de ulei, 350 g
zahar si 500 g carne de vita, porc sau pui pe luna.

9 decembrie 1967: Ceausescu vine la putere in Roménia si isi ia apelativele ,Geniul
din Carpali” si ,Dundrea gindirii”, in timp ce sotia sa, Elena Ceausescu, vice-prim-
ministru, isi aloca titlurile de academician, inginer chimist si doctor in stiinte.

1984: Ceausescu decreteaza ca temperatura maxima autorizata in locuinte este de
14 grade Celsius.

Ceausescu decide sa suprime bucatariile din apartamente, cu scopul de a reduce
suprafetele de locuit. In fiecare cartier trebuia sa fie construita o bucatarie colectiva.

Nicolae Ceausescu purta in fiecare zi un costum nou, temandu-se ca i s-ar putea otravi
imbracamintea. Vechile costume erau arse periodic.

Nicolae si Elena Ceausescu posedau personal 21 palate, 41 vile, 22 pavilioane de
vinatoare si in jur de 400 milioane de dolari in aur sau in conturi din Elvetia.

1984: Ceausescu a demolat centrul istoric al Bucurestiului inainte de a ridica noul palat
prezidential, Casa Poporului.

1967-1989: Regimul a distrus 19 din cele 365 biserici din Bucuresti, dintre care 9 erau
clasate ca monumente istorice.

Dupa o vizita in China in 1971, Ceausescu lanseaza propria versiune a Revolutiei Cul-
turale, recurgind la cenzura si la politia politica (Securitatea), care numara in jur de
50.000 de persoane.

(www.revolutie.ro)
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PESPRE M ARX. MARXISM.

Googlism pentru: marxism

marxismul e bine sanatos

marxismul e neo

marxismul e vreo alternativa la

marxismul e un instrument al

marxismul e justificat

marxismul e despre

marxismul e ca o cladire clasi

marxismul e stiinta luptei

marxismul e metoda fundamentala de aparare de catre lev trotki a metodei marxiste a ma-
terialismului dialectic

marxismul e mort

marxismul nu e un raspuns la dilema noastra sociala; dar marxismul si ciocanul sint amin-
doua instrumente necesare pentru solutia

marxismul e o alta strategie socialista esuata

marxismul e un instrument al sirbilor ultra

marxismul e egalitatea morala justificata e un principiu marxist esential care will kymlicka
marxismul e mort dupa curs ma duc acasa si imi verific e

marxismul e teoria reveriei permanente

marxismul nu e genul de stiinta neutra care poate fi invatata in unie care poate fi invatata
in universitati doar de dragul invatatului

marxismul e o prostie

marxismul e o stiinta

marxismul e intotdeauna deschis comentariilor

marxismul e un sistem complet de conceptii care isi are originea in invataturile celor mai
mari ginditori ai lumii

marxismul e el insusi contestat - si nu doar de ne

marxismul e teoria reveriei permanente

marxismul e bine sanatos in campusul universitar

marxismul e mult mai vechi de un secol

marxismul e ca o cladire clasica ulterioara renasterii; frumos in felul lui

marxismul e stiinta luptei revolutionare in societatea capitalista

marxismul e credincios convingerii ca imperialismul occidental e progresist din punct de
vedere istoric

marxismul e mort si ingropat

marxismul e o ideologie in acelagi timp extrem de personala si de impersonala
marxismul e teoria luptei de clasa

marxismul e o stiintd si prin urmare pretinde eforturi sustinute din partea incepatorului
marxismul e complet irelevant

marxismul e o revista care insista pe ideea ca marxismul e o critica vie si in schimbare la
adresa capitalismului aflat in schimbare

marxismul e indexat la indexul presei alternative

marxismul e un set de teorii

marxismul e asadar pe de o parte o reactie impotriva acelui marxism stiintific anterior si
pe de alta parte o critica polemica a lui

marxismul e in general definit atit de criticii cit si de numerosii ,adepti” care identifica
marxismul e specific natiunilor industrializate

marxismul e in esenta o interpretare economica a istoriei bazata in primul rind pe operele
lui karl marx si

marxismul e complicat de faptul ca marx nu reprezinta in nici un caz singura influenta
asupra acestei scoli critice; in realitate

marxismul e valabil ca teorie sociala si economica
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GOOGLE. GOOGLISM.

marxismul e numit marxism ,vulgar”
marxismul e luat peste picior de cei ce s-au lasat vrajiti de pastisa postmodernista
marxismul e cel mai bun punct de pornire pentru intelegerea modului de functionare a so-
cietatii
marx%smul e doctrina de secol 19 pe care n-o inteleg pe de-a intregul
marxismul e de asemenea decelabil
marxismul e o teorie sociala care urmareste sa determine structurile cauzale ale schimbarii
sociale
marxismul nu e
marxismul e ,socialismul” de jos
marxismul e o teorie eronata
marxismul e ca structureaza un sistem economic fara nici un feedback negativ
marxismul e un ansamblu doctrinar elaborat de karl marx la mijlocul secolului al 19-lea si
constind initial din trei idei interconectate
marxismul e o suprasimplificare nestiintifica a unor realitati complexe
marxismul e un soi de stiinta naturala ,tare” a societatii care poate identifica legile sociale
marxismul e nu numai bine sanatos
marxismul e re
marxismul e doar o alta ideologie
marxismul e o respingere a esentjalismului hegelian al lui marx
marxismul e in continuare o critica foarte precisa si foarte patrunzatoare
marxismul e neindoielnic o astfel de metanaratiune
marxismul e pomenit in a sa
marxismul nu e altceva
marxismul e util prin
marxismul e o ideologie
marxismul e plasat in interiorul metodologiei generale a epocii
marxismul e un materialism dialectic
marxismul e esential pentru intelegerea migcarii de rezistenta din africa zilelor noastre
marxismul e... 0
(rjnarxismul e gresit si ca scopul vostru explicit este de a va lupta pentru a-i convinge pe altji
e acest
marxismul e mort gi capitalismul este singurul sistem economic ,natural” de pe glob?
marxismul e numai despre
marxismul e intemeiat pe jocul de putere si pe pseudostiinta
marxismul e fumat pentru filmul rusesc
marxismul e vorba nu numai de impactul sau istoric si global ci si de abordarea sa critica
a problemei
marxismul e un forum electronic de discutiii si experimente a carui origine se afla atit in
opera lui karl
marxismul e o miscare politica invechita iar conceptul sau de ,clasa
marxismul e
marxismul e capabil sa le furnizeze obiectul dorintei lor
marxismul e o unealta pretioasa aflata la dispozitia noastra
marxismul e adesea numit si teoria conflictului
marxismul e realizarea acestei legaturi si expunerea orientarii de clasa a filosofiei burgheze
marxismul e un istorism
marxismul e intemeiat pe principii morale
marxismul e in mare masura mort
marxismul e un eveniment anual gazduit de partidul socialist muncitoresc
marxismul e ca statul va disparea atunci cind vor disparea si clasele sociale
marxismul e despre
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marxismul e mai relevant ca niciodata

marxismul e mort

marxismul e un instrument al

marxismul e vreo alternativa la

marxismul e bine sanatos

marxismul e justificat

marxismul e ca o cladire clasi

marxismul e intelegerea marxista

marxismul e o disciplina nu inseamna ca e o religie intr-o masura mai mare decit alta dis-
ciplina stiintifica e o religie pentru ca e o disciplina

marxismul e un instrument al sirbilor ultra

marxismul e o alta strategie socialista esuata

marxismul e egalitatea morala justificata e un principiu marxist esential care will kymlicka
marxismul e teoria reveriei permanente

marxismul nu e genul de stiintd neutra care poate fi invatata in unie care poate fi invatata
in universitati doar de dragul invatatului

marxismul e intotdeauna deschis comentariilor

marxismul e o stiinta si prin urmare pretinde eforturi sustinute din partea incepatorului
marxismul e complet irelevant

marxismul e un sistem complet de conceptii care isi are originea in invataturile celor mai
mari ginditori ai lumii

marxismul e o teorie eronata

marxismul e ca o cladire clasica ulterioara renasterii; frumos in felul lui

marxismul e o ideologie in acelasi timp extrem de personala si de impersonala
marxismul e cel mai putin

marxismul e bine sanatos in campusul universitar

marxismul e teoria luptei de clasa

marxismul e un set de teorii

marxismul e credincios convingerii ca imperialismul occidental e progresist din punct de
vedere istoric

marxismul e asadar pe de o parte o reactie impotriva acelui marxism stiintific anterior si pe
de alta parte o critica polemica a lui

marxismul e cumva asociat cu lipsa de putere si cu irationalismul; ca si alte perspective
asupra criticei

marxismul e doctrina de secol 19 pe care n-o inteleg pe de-a intregul

marxismul e in general definit atit de criticii cit si de numerosii ,adepti” care identifica
marxismul e ,socialismul” de jos

marxismul e o revista care insista pe ideea ca marxismul e o critica vie si in schimbare la
adresa capitalismului aflat in schimbare

marxismul e ,necinstit din punct de vedere intelectual si incorect din punct de vedere is-
toric”

marxismul e in esenta o interpretare economica a istoriei bazata in primul rind pe operele
lui karl marx si frederich engels

mallrxismul e sociala si economica elaborata pentru prima data de karl marx si friedrich en-
gels

n?arxismul e un soi de stiinta naturala ,tare” a societatii care poate identifica legile sociale
ale

marxismul e specific natiunilor industrializate

marxismul e luat peste picior de cei ce s-au lasat vrajii de pastisa postmodernista
marxismul nu e o religie

marxismul € numit marxism ,vulgar”

marxismul e de asemenea decelabil

marxismul e o suprasimplificare nestiintifica a unor realitati complexe

marxismul e ca structureaza un sistem economic fara nici un feedback negativ
marxismul e nazism

marxismul e o relicva a trecutului
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marxismul e

marxismul e credincios convingerii

marxismul e o teorie sociala care urmareste sa determine structurile cauzale ale schimbarii
sociale

marxismul nu e altceva decit o

marxismul e doar o alta ideologie

marxismul e o respingere a esentialismului hegelian al lui marx

marxismul e dificil

marxismul e neindoielnic o astfel de metanaratiune

marxismul e pomenit in a sa

marxismul e aici incapator - deloc eclectic

marxismul e un forum electronic de discutii si experimente a carui origine se afla atit in
opera lui karl marx si

marxismul e un termen folosit pentru a discuta despre acei ginditori care se considera a fi
marxismul e un eveniment anual gazduit de partidul socialist muncitoresc

marxismul e un eveniment teribil de important fiindca apropierea de atit de mulfi oameni
care gindesc la fel este insufletitoare

marxismul e adesea numit si teoria conflictului

marxismul e intemeiat pe jocul de putere si pe pseudostiinta

marxismul e vorba nu numai de impactul sau istoric si global ci si de abordarea sa critica
a problemei

marxismul e mort dupa curs ma duc acasa si imi verific e

marxismul e perceput de multi ca

mrxismul e materialism

marxismul e gresit si ca scopul vostru explicit este de a va lupta pentru a-i convinge pe aliji
de acest

marxismul e numai despre

marxismul e... 0 preocupare urgenta

marxismul e perceput azi ca

marxismul e plasat in interiorul metodologiei generale a epocii

marxismul e un materialism dialectic

marxismul e o prostie

marxismul e inca

marxismul e nu numai bine sanatos

marxismul e re

marxismul e o doctrina vie

marxismul e atacat din toate partile si chiar de un numar mare de marxisti

marxismul e cel mai bun punct de pornire pentru intelegerea modului de functionare a so-
cietatii

marx%smul e 0 miscare politica invechita iar conceptul sau de ,clasa

marxismul e de stinga

marxismul e intemeiat pe principii morale

marxismul e doar una dintr-o serie de alte perspective sau viziuni teoretice si stiintifice
marxismul e in continuare o critica foarte precisa si foarte patrunzatoare

marxismul e intr-adevar o

marxismul e in mare masura mort

marxismul e lipsit de umanism

marxismul e

marxismul e util prin

marxismul e de fapt concentrat in special asupra acestui

marxismul e la ora actuala cea mai influenta conceptie filosofica de pe glob

marxismul e concomitent imediat si inevitabil
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AugusT 1999
ANTI /
tratat despre nimic

Nu exista nimic, doar ceea ce poate fi imitat. Imitatie: arta sau non-valoare? Greu de
spus. Ultimele glndurl ale lui C ii tulburasera aparenta liniste. De ce simtea nevoia sa
plece undeva, in negura singuratatii, dupa ce vazuse acel tablou? lesise repede din ex-
pozitie, cu gindul sa bea repede ceva rece. Se simtea coplesit. Copilul crucificat din
tablou, urmele de singe de pe minuta lui, pieptul gol si sacrosanct, orbitele iesite in
afara, toate acestea il ingrefosasera.

Se gindea acum ca-i mai bine sa se intoarca acasa. Acolo, in cvasi-singuratatea lui,
putea sa se gindeasca linistit la tot ce i se intimplase in ultimul timp. Porni spre casa.
De ce toata lumea fugea? Un haos imens se pogori peste oras. Tot ce exista alerga:
om, animal, masini, case, blocuri, totul era viteza. Ce se intimpla? Ca un peste pornit
in susul apei, C Tnainta contrar tendintei celorlalti.

SEPTEMBRIE 1999
O, Dumnezeule! Ce putea fi si asta? se intrebase C cind piciorul sau pasise intr-o balta
de singe. La citiva metri mai incolo, un copil statea nemiscat, confundat cu asfaltul, cu
miinile intinse in lateral si cu pieptul gol. Nu, nu poate fi adevarat. Copilul rastignit pe
soseaua rosie... era copilul sacrosanct. C parea sa fie singurul care observase pe
minutele copilului doua urme de cuie. Parca batuse cineva cu salbaticie cuie in palmele
acestui inger. Trebuia sa fuga. Sa scape de aceasta imagine... Fugea cit putea de re-
pede. Imaginea copilului-lisus il invaluia, il stringea, nu mai putea respira, se sufoca.
Il ura.
Odata ajuns acasa, isi arunca hainele de pe el. Spera ca asa, gol, va reusi sa scape
de urmele tentaculare ale copilului-lisus. Redat naturii, gol, singur, vegetal, C adormi.
Cind se trezi, primul gind ii zbura la camasa verde, pe care nu 0 mai imbracase de
multa vreme. Simtea ca trebuie sa-si schimbe stilul vestimentar. Renuntase de foarte
mult timp s& mai imbrace altceva decit lucruri negre. Ce gind ciudat: tocmai la camasa
lui verde. Voia ca astazi sa se imbrace cu ea.
Dumnezeule! Copilul sacrosanct. lisus... Ce inseamna asta? De ce nu poate scapa de
imaginea aceea? Oare acel copil, copilul-dublu, era semnul crucificarii premature a lui
lisus? Era el oare un semn divin sau incepuse sa innebuneasca? Hotari sa-si scoata
din cap aceste intrebari, al caror raspuns nu exista, asa cum nu exista raspuns nici
pentru existenta lui. Sau poate ca existenta lui avea un sens: placerea.

luLiE 2002
Isi puse camasa, pantalonii, se incalta si pleca. li era foame. Se gindea ca ar putea
merge la bistroul lui preferat, sa manince o salata. Sau poate ca ar fi mai bine daca ar
merge intr-un club gay. Acolo s-ar simti in siguranta. Poate ar agata ceva si ar uita ast-
fel de cele intimplate in ultima vreme. Pina la urma hotari sa le faca pe amindoua.
Chema un taxi si ruga soferul sa-l duca pe strada 13. Stomacul ii cerea friptura... sexul
sau era umflat de dorinta... mintea ii era insa la acel copil. Bloc dupa bloc, parc dupa
parc, strazi dupa strazi, toate treceau pe linga el. Nu voia decit sa ajunga mai repede
la bistrou si apoi sa iasa la agatat. Isi dorea sa simta iarasi caldura sexului unui bar-
bat, Tsi dorea sa fie strins in brate, sa fie mingiiat. Tinjea dupa o noapte de sex.
Nu mincase prea mult. Dimpotriva, friptura sa preferata ii provocase acum o stare de
greata. Plati. lesi din bistrou si urca in taxi. Clubul gay era la citeva strazi mai incolo,

insa lui C ii placea mult sa mearga cu taxiul. li placeau mutrele soferilor de taxiuri,
mereu aceleasi, facute parca din acelasi aluat de slabiciune si ignoranta. Mereu pusi
pe glume proaste si mereu dispusi la discutii politice care de care mai penibile si ne-
substantiale. Dar pe el nu-l interesau toate astea. Ba chiar il amuzau. Erau incintatori
acesti taximetristi. Si acum, in acest taxi, soferul era hotarit sa vorbeasca despre chestii
politice. Dar C, contrar a ceea ce facea el de obicei, nu mai era dispus sa-l asculte. Se
aseza confortabil si se sprijini cu mina de minerul portierei. Se gindea la cele petrecute
in ultimul timp. Despartirea de R, moartea mamei, mutarea intr-o alta casa... Cate-
goric, nu era o perioada fasta pentru el.

Cobori din taxi si urca cele citeva scari care duceau la intrarea in club. Bodyguardul
ceru sa-i vada legitimatia. Intra. Norii izvoriti din tigarile celor ce fumau erau inecaciosi.
Era foarte multa lume, ca de obicei. Pe mulii dintre ei ii cunostea, pe aliji abia astept
s-o faca. Asta-seara era disponibil. Voia sa se distreze. Sa faca sex. Se indrepta spre
bar si isi comanda un gin. Se aseza. li placea sa stea la bar. li placea sa priveasca acea
lume pestrita si sa o analizeze. Se perinda pe acolo o paleta intreaga de oameni: pros-
tituati, ingineri, avocati, doctori, profesori si chiar politicieni. Toti mimau un anonimat
penibil. Nimeni nu voia sa fie vazut, analizat. Insa toti doreau sa fie agatati. O noapte
de sex salbatic si a doua zi se vor intoarce la birourile lor, unde masa de heterosexu-
ali va fi inglobat personalitatea fiecaruia dintre cei prezenti aici. li detesta pe unii toc-
mai pentru ca nu stiau sa trajasca. Detesta lumea ce nu stia sa traiasca. Lasii.

Primul tip veni deja spre el. Il chema Alexander si era un cunoscut avocat. Il stia din
auzite, dar niciodata nu se cunoscusera personal.

Salut, spuse avocatul.

Salut, raspunse C, analizindu-I.

Te-am vazut deseori pe aici si am hotarit s& vin singur s& te cunosc. Imi esti simpatic.
Numele meu e Alexander.

Multumesc, raspunse C destul de vag. Si tu imi esti simpatic. Plus ca esti si foarte
atragator. C ma numesc.

Baura impreuna cite un gin, apoi mersera pe ringul de dans, unde dansara un blues.
li era dor de R. li era dor sa danseze cu el. Spera ca va veni si el asta-seara. Nu-I mai
vazuse de doua saptamini, de cind se despartisera.

Fusese o despartire dureroasa de ambele parti. Cu certuri. In ultima vreme R i reprosa
mereu ca se lasa prada amintirilor, ca uita sa traiasca. Ca durerea pricinuita de dis-
paritia mamei ar fi trebuit sa treaca. , Trebuie sa mergi mai departe. Ea este acolo jos,
in mormint, moarta. Mincata de viermi.” li repeta mereu asta. Il enerva. Era cinic. Mult
prea cinic. Nu merita asa ceva. R crescuse intr-o casa de copii. Nu stia ce e aceea
mama. Nici tata. Frati. Surori. Nu stia nimic din toate astea, pentru ca nu le cunoscuse.
Traise pina la optsprezece ani intr-o casa de copii. Acolo avusese si prima experienta
homosexuala. Decisiva. li era usor sa vorbeasca. Nu avusese 0 mama sau un tata si
nu stia ce sentimente traiesti cind unul dintre ei sau chiar amindoi te parasesc. Asta nu
acceptase la el. Era prea mult. Intr-o dimineata hotari sa-i spuna sa-si stringa lucrurile
si sa se mute. R se muta chiar a doua zi dupa aceea.

Imi plac ochii tai, spuse avocatul. I-am remarcat de cum te-am vazut.

Pentru citeva momente C uitase unde se afla. Se intreba ce cauta el acolo. De ce nu
e acasa, sa stea in pat, sa se uite la televizor sau sa plinga. li placea sa plinga. Se ghe-
muia intr-un colf de pat, isi stringea genunchii la piept si plingea.

Multumesc.

Te vad cam abatut. Sa te las singur pentru moment?

Nu! Nu singur, te rog. Nu ma lasa singur. Te rog.

Raspunsul fusese dat pe un ton isteric. Insusi C se sperie de reactia lui. Alexander
facu ochii mari.

OK, spuse el. Voi sta cu tine aici. Vrei sa dansam?

Nu, deocamdata nu, spuse C. As mai vrea un pahar cu gin. O sa ma relaxeze.
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li comanda ospatarului inca un gin si se aseza mai comod pe scaun. Alexander se uita
in stinga si in dreapta, probabil dupa cineva cunoscut.

Te plictisesc? intreba C.

Poftim? Ce-{i veni? raspunse avocatul, vadit mirat.

Hai sa dansam. Vreau sa te fac sa te simti bine. Nu-mi place sa plictisesc oamenii. Mai
ales barbatji draguti ca tine.

Zimbi. Ciudat. Era pentru prima oara in ultimele zile cind buzele sale acceptasera acea
deschidere ciudata. Acea grimasa ce poarta numele de zimbet. Se simtea bine.
Urma inca un blues. Alexander era un tip puternic. Avea un trup musculos, un pic de
barba si ochii patrunzatori. Era un barbat frumos. Atragator. C stia ca el este cel cu
care va merge in seara asta acasa. Il dorea. Totusi nu voia sa fie el cel care lanseaza
invitatia. Nu-i placea sa faca primul pas. li placea sa fie admirat, poate chiar un pic mai
mult de atit. Dar nu facea niciodata primul pas. Melodia se termina parca mai repede
decit se astepta C.

Sa mergem sa ne asezam, spuse Alexander.

OK, raspunse el simplu.

Gindul i zbura iarasi la R. Il irita (dar il si fermeca, trebuia sa recunoasca!) stilul de viata
a lui R. Observase cu atentie fluxul si refluxul pradator-prada. Era invidios pentru ca un
tip ca R reusise sa se metamorfozeze cu atita usurinta intr-un animal de prada. R era
vulgar, abject pina la singe. lubea orice barbat care-i pica in plasa imensa a intelectu-
lui sau. Pentru el importanta era nu cucerirea amantului, ci provocarea lui, sustragerea
lui naturii, posedarea ideatica a acestuia. Carnalitatea, actul sexual in sine pentru el
erau minore, nu contau. Uneori i se intimpla sa pindeasca vreun barbat, sa-l sugrume
T:q privirea si apoi sa-| lase acolo, posedat doar de ideile lui, de gindurile lui, de ochii
ui.

C, dimpotriva, iubea trupul. lubea actul sexual in sine. Nu-l interesa preludiul, il interesa
corpul uman crud, in starea lui naturald, dedat goliciunii profunde. Adamic.

Era tirziu. R Tsi reluase locul lui obisnuit, pe 0 banca umeda, mirosind a frunze moarte,
depravate, violate de ploaie. Stia ca in curind asteptarea va da roade. Era pregatit sa
guste intru totul aceasta asteptare. Sa o pregateasca, sa muste din ea, sa se confunde
cu ea. li placea sa pindeasca. Sa asculte pasii celor ce se plimbau. Sa le numere pasii.
Sa patrunda in ei prin talpa pantofilor scirtiitori. Ca orice pradator, stia cind sa atace.
Cunostea Momentul. Isi cunostea prada si nu daduse gres niciodata. Uneori era riscant,
stia asta. Dar iubea acest risc asumat, personalizat. Oamenii treceau. Masa hetero-
sexuala se deplasa: carnea lor, umeda de ploaie, se deplasa sub privirea lui insistenta.
Il amuza strigatul de bucurie al femeilor excitate, seduse de amantii lor nocturni. Era o
masa de carne care-si continua vegnica ei miscare. Era ca o joaca de copii. Femeile
tipau, se zbateau, se lasau fugarite de barbatiji lor mediocri. Era un dans tribal, de
supunere, sub un cer acoperit de o dorintd nebuna de sex. Mirosea a sex. Simtea. Unii
dintre ei doar se plimbau, tinindu-se de mina. R se gindea mereu, vazindu-i, ce
insemna aceasta cuprindere? Ce insemna aceasta stringere de mina? O intregire. Nu.
Nu putea fi asta. Un barbat nu se poate intregi niciodata cu o femeie. Niciodata. Acest
gind tipase in mintea lui. Nu putea fi asta. Un barbat se poate intregi doar cu un alt bar-
bat. Femeile erau exluse din acest ,tot”.

Nu astepta prea mult: un barbat se apropie de el. Parea destul de atragator. Nu conta.
Se prefacu atunci ca se cauta prin buzunare dupa ceva. Nu gasea. Acel ceva pe care
il cauta disparu.

Ai o tigara? intreba necunoscutul.

Poftim, raspunse R si scoase o figara din pachet.

Multumesc, spuse necunoscutul, indepartindu-se.

Stai, tipa R. Asteapta-ma. Stiu de ce esti aici si stiu ce vrei. Sa mergem. Nu am timp
de pierdut.

Plecara. Locul preferat de R pentru a face sex cu un individ asemenea necunoscutu-
lui era 0 banca aflata undeva in spatele unei terase dezafectate. Era un loc retras...

Alexander isi puse mina pe piciorul lui C. Era o miscare lasciva. Mina urca usor spre
pulpa piciorului, ca apoi sa coboare spre genunchi...

Discutasera mult in acea seara. Alexander ii povestise aproape toata viata lui, iar C as-
cultase tacut.

Tacut...

Sint doar un nume. C. Atit. Un nume intr-o multime de alte nume. Nenumarate nume.
C. Am cunoscut o parte din aceste nenumarate nume. Am cunoscut-o, am lasat-o sa
ma cunoasca. Dar nu indeajuns. Nu vreau nici un fel de intimitate cu ea. Cu partea
cunoscuta a nenumaratelor nume. Singura intimitate permisa a fost o stringere de
min&, un salut obisnuit, o conversatie banala. Intimitatea presupune alaturare.
Alaturarea absoluta am cunoscut-o cu R. La inceput era un fel de apropiere intima,
unilaterald, vulgara, bruta. Apoi s-a transformat in alaturare. In sublimare.

M-am descatusat. Mi-am desfacut aripile. Am incercat sa zbor. Nu am reusit - poate ca
era prea devreme. Nu invatasem inca sa zbor. O simpla intindere a aripilor nu e in-
deajuns pentru a zbura. Stiam ca trebuie sa zbor. Sa las cuibul rece, neatins. El in-
vatase sa zboare mai devreme. Ma uitam cu invidie la el cum isi Thalta trupul in vazduh.
Pruncul.

Am presupus intotdeauna ca viata a fost facuta pentru mine. Dumnezeu trebuia sa in-
cununeze cumva opera Sa. Cu mine. Ce bucurie, ce mister. A saptea Zi este Ziua mea.
Nu. Dumnezeu nu s-a odihnit atunci. M-a creat pe mine. Trebuia sa-si justifice efortul
intr-un fel. Simt universul rotindu-se. Un punct de sprijin, poate o frunza rogiatica. Tot
universul se sprijind pe o frunza.

Il iubesc pe C. Dar nu pot dezamagi forta si iubirea Lui, M-a creat justificat. Trebuie sa
confer universului un sens. De preferinta, unul vulgar. Imi adjudec rolul de epava. Intr-
un anumit sens, o epava este un lucru bun. Inseamna o existenta pina la capat. Atem-
poralitate. Nu stiu sigur daca vreau sa exist pina la capat. Sint o epava, dar nu una
mincata de rugina. Sint totusi temporal.

Daca miine universul nu s-ar mai roti, voi ramine tot un cigtigator.

Ne putem lua bratele, ca sa ne atingem unul altuia universul carnal si sa pornim apoi
dansul iubirii, imi spunea C. Il iubesc. Dar nu cred in nici un fel de mistificare a iubirii.
E un sentiment crud. Te intorci, descoperi, privesti, atingi. Saruti.

Stai aplecat. Ridici o mina. O ridici si pe cealalta. Te sprijini. Te intorci. Capul ramine
fix. Cauti. Nu gasesti. Te cutremuri.

Asta-seara va fi o seara mare. Imi voi pierde cumpatul; ma voi pierde ca fiinta. Si apoi
renunt sa mai fiu uman. Ha. Renunt la umanitatea mea. E atit de simplu sa renunti la
functia de om. Trebuie doar sa inchizi ochii. Pretutindeni.

Stt. Inchide ochii. Lasa-ti trupul greu. Simte-ti extremitatile. Inspira. Expira. Repede. Si
mai repede... din ce in ce mai repede. Asa. E bine.

Cu siguranta ca prin moarte voi capata un sens. Prin moartea Mea. Ma voi deconstrui
pina cind voi ajunge prada destinului de dupa. O mina scapata dinadins. Un picior
moale, dezmembrat. Ochii inchisi, buzele inclestate, un semn: e de-ajuns pentru a
muri.

Ce va face C atunci? li voi lasa drept mostenire functia de succesor al meu. El va fi con-
tinuarea mea... in jurul lui universul vi se va parea mic. Mic. Va accepta el oare conditia
suprema? El nu e asa, nu e ca mine. El iubeste dragostea. lubeste oamenii - sau cel
putin o parte a lor. lubeste viata. Dar eu oare nu o iubesc? Presupun ca a-ti dori
moartea inseamna totusi sa iubesti si viata. lubesti viata, iubesti gi moartea in egala
masura.
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+SECRETS”. Ce nume timpit pentru un club. Bodyguard. O usa mare, verde, ce
stapineste tarimul secretelor. Odata ajuns acolo, ma amplific. Ma ridic la puteri neba-
nuite. Acolo imi voi permite orice. Sex. Sexul este totusi permisiv. Nu stiu de ce fac
atita caz. Am chef de futut asta-seara. Si o voi face. Ce va spune C?

Imi place teatrul. Si filmul. Doua lucruri diferite. Doua lucruri asemanatoare. Un suflu viu,
o imagine clara.

Il iubesc pe R. Nu mai stiu daca el ma mai iubeste. Sint dispus sa-l iubesc
neconditionat, dar nu stiu cum sa o fac. Poate ca ar trebui sa merg la el si sa clarificam
relatia noastra. Vreau sa stiu daca putem fi impreuna. Sau nu...

Te iubesc... mult. Atit de mult.

Si eu te iubesc... mult, Atit de mult. Dar nu putem fi impreuna. Universul nu va accepta
niciodata doi stapini. Imi pare rau.

Aici s-a sfirsit povestea lor. Impreuna.

Viata lor va continua de acum incolo separat. Universul poate rasufla usurat. Exista
inca reperul. Cercul are nevoie de punctul concentric. Element de sprijin.
+SECRETS”. Ce nume timpit pentru un club. Bodyguard. O usa mare, verde, ce
stapineste tarimul secretelor. R intra. Vrea sa faca sex. Cere o tequila. Stie ca alcoolul
ii face rau. Nu se poate abtine. R

Simte prada. Este atit de simplu sa simti cind vine vremea imperecherii. In spatele sau
era un tip burtos, cu o mustata hidoasa.

Pleaca, spuse R. Pleaca. Esti atit de urit. Mi-e teama si sa te ating.

Jignit, se intoarse si pleca.

Timpul le uitase disperarea.

Lucra impotriva timpului. Era hotarit sa lupte si stia ca vesnicia ii va acoperi fiinta. Putea
accepta, putea refuza. Era atit de simplu. Se indrepta spre ringul de dans. Ce usurare.
In mijlocul ringului dansa un tip blond, inalt, frumos. Elegant. Era exact ce trebuia la ora
aia. Se indrepta spre el. Stop. In acelasi timp se indrepta spre el un tip mai in virsta.
Asadar, era pe bani. Accepta asta. La un futut bun, pentru R era avantajos sa scoata
bani din buzunar. Il enervau prostituatii ieftini, needucati.

Ca de obicei, primele ore ale diminetii erau dedicate imbracatului. Un adevarat ritual.
C stia cit de importanta este haina. Acorda o atentie deosebita acestor amanunte. li
placea sa se imbrace comod si simplu. Un tricou, un blug, un sacou. Sandale, tricou,
pantaloni sport. Nimic deosebit. Dar se imbraca intotdeauna cu atentie. Usa se de-
schise. Intra prima raza de soare. Era lumina. Dulapul parea decupat dintr-un tablou
mediocru. Era burdusit cu lucruri, in majoritatea lor vechi. In stinga, pe un umeras cio-
bit, stateau blugii lui R. Ce stil. Spre deosebire de el, R incerca sa epateze. Era pretul
lui. Tot timpul epata. Chiar si in alegerea imbracamintii exista ceva din acest lucru.
Toate hainele lui R, Tsi aminti el, erau colorate. Vii. Tipatoare. Vulgare.

Se auzi cheia in usa. Stia ce urmeaza. Trebuia sa se prefaca adormit, sa nu vina sa-|
bata. Era baut, simtea asta. Se ghemui usor linga perete. Era invizibil. Se auzira pasi.
Si mai aproape. Respiratia lui mirosea a bautura. Era beat. Ca si cu o seara in urma,
cu doua, cu trei, cu patru, cu cinci, cu sase, cu sapte... deschide usa de la camera lui.
Stia ce urmeaza. Intra. Aprinse lumina. Primul urlet. Primul riset scrijelit. Era ameninta-
tor. Bataile inimii i se inmulteau, deveneau miliarde, miliarde, miliarde. Se accelerau.
Cazu prima lacrima. A doua. A treia. Nu stia ce sa faca. Daca mai continua sa se pref-
aca adormit, el se va enerva si il va lovi. Daca se trezea, risca sa isi petreaca noaptea
in strada. Era Craciunul. Afara se auzeau fipete. Cineva se batea. Nu avusese nicio-
data un brad de Craciun. Nici macar nu indraznea sa creada in Mos Craciun. Putea de-
veni violent. Prima palma peste cap. A doua. A treia. A patra. A cincea. A sasea. A

saptea... N

Asta era tot ce-si amintea R din ceea ce insemna copilaria lui. In rest, numai fipete,
batai, geamuri sparte... Mulii ani petrecuti in orfelinate si case de copii.

Rasari soarele. C se trezi.

21 de grame. Greutatea sufletului...

Trebuia sa-I sune pe R. Decizia era luata. Avea nevoie de timp, ca sa-si limpezeasca
mintea, sa se adune. Aici nu era loc de nici o greseala.

Pe fereastra vagonului natura se dezlantuia. Cum puteau trai toti acei oameni in conditj-
ile alea? Ce mizerie. Ce mojicie perversa. Sa le fi placut oare toate acele zdrente, frin-
turi, existente infime? Fara sens. Nici Dumnezeu nu ar putea sa se uite la ei. Sate dupa
sate, orase dupa orase... se perindau pe fereastra vagonului.

Undeva intr-un colt al geamului se vedeau luminile orasului. Ajunsese, Se intrezarea
destinatia finala. Viitorul. In sfirsit putea cuprinde viitorul. Il intelegea. Il vedea. Acele
lumini erau luminile viitorului...
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,In war there are no innocent victims. One might be
tempted perhaps to consider me as a simple ac-
complice. But this notion of complicity has only a ju-
E ridical sense, and it does not hold here. For it
depended on me that for me and by me this war
should not exist, and | have decided that it does
T H exist... The one who takes part into war could al-
ways get out of it by suicide or by desertion. Neither
the war, nor the tortures are inhumane... Only the
man could decide the inhumane through fear, de-
sertion or resort to magic...” (Jean/Paul Sartre)

A new millennium, a new rejuvenation of the manhood...

Part I. The Opponent

For each individual the socio-political involvement begins into the childhood. Uncon-
sciously. The involvement means assimilation and comprehension.

The involvement is assimilated with the fairy-tale heroism: heroism as a show. (Currently,
a virtual show.) How powerful may that show be as long as it lacks the presence of the leit-
motif proper: the opponent? Is there heroism without heroes? A Grand Theft Auto without
characters?

Heroism belongs rather to the infrequent, the unusual and the extraordinary than to the fre-
quent and the usual. In the centre of the heroism one finds the idea of courage. In order
to be a hero, you have to be a brave man; truly, any virtue - except love - also implies
courage. Heroism implies such values as integrity, honesty, gratefulness, but the most im-
portant of all is the fact that the exteriorization of the heroism, the objectification of it,
namely the hero, should have the courage to live with and through them. What convinces
people to become heroes (for eternity, not only heroes of the circumstances, as it implies
cowardice) is, ultimately, the certainty of freedom, based upon the ethics of duty and re-
sponsibility.

History - as materiality of the heroism - is a phenomenon of creating values. Still, even
more than that and on the opposite, history is a phenomenon of destroying values; the
meaning of existence, the sacred, the transcendental, all of them springing from this in-
cessant destruction, push us towards the need for heroes and heroic deeds, with the help
of which we could finally say: we redeemed!

That’s it.

Life was overpowered.

With the help of history and of its heroes, | become my own hero!
“Heroism is nothing else, but resistance to holiness.” (Emil Cioran)

“Every warlord'’s first question is: what does the enemy do? What plans does he lay? What
is his condition? How can we find it out? A direct way of communication is not possible. Ask-
ing directly your enemy is impossible or at least meaningless, because his answers will al-
ways be conniving... Once the conflictual state of things is created, you accept a priori the
probability and even the cognizance of the fact that you might be deceived. The enemy wiill
show itself as stronger or weaker than he really is, precisely for encouraging or inciting. He
will adopt mystifying stances, and then will attack without warning. Thus, for each side the
logic of survival there is a corresponding rival diad, which tries to uncover the deceiving
maneuvers of the enemy, so as to thwart them with the help of the counter-deceiving ma-
neuvers and of the operative actions. This is why the espionage holds a prominent place
among the survival sciences.” (Peter Sloterdijk)

In order to test our strength, to be/ become heroes, we need an opponent. We are the ex-
traterrestrials we are searching for. The opponent of the human is nobody else but the
human.

The opponent of the socialism was capitalism.

The opponent of the capitalism was socialism.

Was it really so?

From Marx, through Lenin, to Stalin

In the 19th century Marx willingly announced the end of the state through the end of the
class struggle, as the exploitation of man by man ends together with the emergence of the
society they imagined: a perfect egalitarian society, without any class struggle, namely the
socialist society. The political power was not needed, either, because in the socialist soci-
ety nobody rules anybody; it is just a historically necessary development: the working class
will replace the old bourgeois society with an association that eliminates classes and class
antagonisms.

“...We find at the origins of Marx’s thinking an astonishment that disturbed him profoundly,
the astonishment in the face of a conirast he ascertained: the fracture between the opti-
mism existing in the middle of the 19th century, that was based on the achievements of the
science and on the Hegel’s grandiose acceptance of his era, on one hand, and the mis-
ery and the helplessness of the working masses in the world of his times, of the first phase
of capitalism, on the other hand... His astonishment arises from the display of the social
reality and the history generated by it: while the scientific progress seemed to promise de-
cent life conditions for the people, Marx is stupefied to notice their helplessness and the
force of the mechanisms crushing the masses of people.” (Jeanne Hersch)

In the specialized literature socialism is described as a corpus of theoretical and practical
doctrines, starting from the assumption that the vast majority of the social inequities are
due to the unequal distribution of material resources; only the instant or gradual, total or
partial transfer under the public control of the privately owned assets and means of pro-
duction, exchange and distribution could correct these inequities. What munificence! Robin
Hood reloaded...

The 19th century was the century of the socialist utopia, but it was an inapplicable ideol-
ogy, regardless of the merits ascribed to it. The 20th century was the arena of the social-
ist realism, the period when socialism knew a strong revival, because of the atrocious war
experiences and the weakening of the society, and it turned from an underground doctrine
into a state ideology. | am not interested here in the historiography of the socialism, but |
believe it interesting to point out that the above-mentioned doctrine drew its vigour from the
most interesting philosophical, political and religious contexts.

| will reveal here only some sources of the socialism.

One of the first roots is The Old Testament, where one can find the exposure and the de-
nunciation of the rich and strong. We discover here the postulation of some “concrete”ac-
tions that might be taken against them or their tendency to accumulate wealth (which
jeopardizes the equality of all people in God’s eyes). It sounds like a practical guide of so-
cial conduct.

From the New Testament we find out that for those who preached Christianity and its
teachings poverty and community of goods were elements that draw man a step closer to
God, because poor, equal people lead a holy and virtuous life.

We read in Plato about the abolishment of the private property, as the immoderate accu-
mulation of goods corrupts the individual, who grows incapable to dedicate himself to the
truth and to the rational organization of the society.

Some time in the 18th century, Abbé de Mably denounces the private property as a source
of evil. He also produces a theory on the common property, which, in his opinion, is the only
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phossibilitky to do justice and to prevent the minority of the rich to subjugate the majority of
the weak.

Rousseau - a source of the socialist aspirations, but never a socialist himself - asserts that
the first man who has enclosed a piece of land and thought of it as his land was the great-
est criminal ever (surprising, isn't it?).

Robert Owen talks for the first time about “socialism” when he proposes the term in order
to desigrfwate - although in a loose manner - the collective solidarity, as opposed to the pri-
vate profit.

The most famous and most influential socialist thinker of the modern era is Karl Marx, who
represents the starting point of the contemporary socialism. He advocates the foundation
of the International Workingmen’s Association in 1864, in London, as the first institutional
model for the future.

The main concepts of Marx’s ideology included the following ideas:

- the history of mankind is the history of the class struggle (between the bourgeoisie and
the proletariat, where, of course, the proletariat will prevail);

- the lives of the individuals and societies are influenced by their reciprocal relationship in
the process of production;

- the class struggle takes a political form, because this is the only way to be authentic (a
social class tries to defeat another using the political power);

- capitalism is a transitional phenomenon, and it is beset with internal conflicts, which will
bring its dissolution;

- the systematic capitalist pillage brings about the illicit capital accumulation and the alien-
ation of the proletariat (the worker becomes a mere commodity in the process of accu-
mulating goods);

- in due time, the proletariat will manage to attain such a strength, a level of organization
and of international solidarity, that the inevitability of overthrowing the ruling class, i.e. the
capitalists driven by the urge to get rich, will appear as self-evident;

- while the proletariat is the lowest social class, its victory will put an end to the class strug-
gle, since after eliminating the bourgeoisie, there will be no other social class to clash with;
- when no one is oppressed or exploited any longer, and when the fruit of the land, indus-
try, trade, art and science grow considerably, the man will finally enjoy the absolute free-
dom, “prehistory will end and the true human history will begin”;

| insist on the terminological differentiation between the socialism proper and the misrep-
resentation of the term - communism. The specialized literature from the East European
countries seems to use the same terms when talking about socialism and communism. |
strongly insist on the idea that they are two dissimilar terms, both in the way we define them
and in their goals and their outcomes.

In a few words: Marxism and communism are two specific branches of the socialism, but
they don’t cover the entire meaning of the term “socialism”.

Class struggle, socialist revolution, and state controlled by the dictatorship of the proletariat
- main pillars of the Marxist political doctrine - become the means for solving the conflict
between the hired workers and the bourgeois owners. The end of the 19th century and the
beginning of the 20th century witnessed the historical fracture between the Marxist revo-
lutionary socialism (supporting the insurrectional conquest of political power by the prole-
tarian forces, led by the Communist Party) and the Bernstein’s reformist socialism
(pleading rather for a democratic and parliamentary access to the political power of the
democratic socialist parties, together with the liberal and Christian parties).

V.I. Lenin updates and radicalizes the Marxist socialism, turning it into totalitarian com-
munism. | find it interesting that the revolutionary socialism in its Marxist form was not a
communist totalitarianism. Leninism was the political platform that allowed the deviation of
the revolutionary Marxist socialism towards communism, while Stalinism institutes the in-
stitutional and bureaucratic accomplishment of this dull process.

The concept of communism appeared a long time before the notion of socialism: from
Plato’s Republic, where the private property was distinctly forbidden, to what was called
primitive Christianity, with the essential Jesus’ teaching according to which everyone

should give up their possessions and wealth, then arriving to Thomas More’s Utopia and
Emile Durkheim’s sociological studies, to the 19th century’s intellectuals, who adapted the
doctrine to the industrial age, and, eventually, to Marx’s embracing of its central ideologi-
cal elements.

The post-communist societies experience a strange phenomenon: the post-communist
people declare the New-State as their Opponent. As it engages into the reconstruction of
the slociety, the New-State becomes the most convenient opponent of the discontented
people.

The post-communist world has become the stage for the collective passions, fears and il-
lusions, and the death of the old ideologies cleared the place for the new ideologies, which
are perfectly ready to offer satisfying answers to the new dilemmas of the man who lived
in the totalitarian world.

These new ideologies has been invented and employed in the former communist coun-
tries, and they seem to encourage self-pity:

“...We, the Croatians, the Romanians, the Lithuanians, the Hungarians, the Serbs, etc.
have been the victims of the communism or, more precisely, of the Western betrayal...”
(Vladimir Tismaneanu)

Therefore, no other nation suffered as much as these nations that feel pity for themselves.
The post-communist individual cannot understand why the Western world and the whole
world show so much indifference for his people’s “unique”ordeal...
| am talking here about an exacerbated, but also very humble nationalism, because all
these nations that suffered in the cancerous communism are now like servants attending
at the gates of the Western world. Nationalism is among the strongest forces in the mod-
ern politics, and it nourishes from the idea that the human societies are (more or less nat-
ural) constituent parts of some distinct groups or nations. Thus, an individual’s nationality
becomes an inherited, not an achieved right. Unfortunately, all these notions are useless
for the post-communist individual, because this celebration of the tradition and the tradi-
tional values, together with mistrust into the Western values, are of no value in the capi-
Lalilsm they are striving for. For a Romanian in the Western world being Romanian doesn’t
elp.
This is why only those self-pitying nations knew such generous notions as the Golden Age
(the lost innocence, the glorious patriarchal beginnings, the acceptance of modernity
through class struggle), victimization, betrayal and conspiracy, the charismatic saviours (no
matter if they are individual heroes, social classes or superior races), supreme happiness
(when the leader, the movement, the nation and the mankind become One, either in life
or in death).
In the world after the end of communism,

“flags count and so do other symbols of cultural and national identity, including crosses,
crescents, and even head coverings, because culture counts, and cultural identity is what
is most meaningful to most people. People are discovering new, but often old identities,
and marching under new, but often old flags, which lead to wars with new, but often old
enemies.

One grim Weltanschauung for this new era was well expressed by the Venetian national-
ist demagogue in Michael Dibdin’s novel Dead Lagoon: There can be no true friends with-
out true enemies. Unless we hate what we are not, we cannot love what we are. These
are the old truths we are painfully rediscovering after a century and more of sentimental
cant. Those who deny them deny their family, their heritage, their culture, their birthright,
their very selves! They will not lightly be forgiven” (Samuel P. Huntington).

After 1989 a system based on duplicitous, schizoid and hypocritical relations of the indi-
vidual with the reality disappeared, together with the absolute rule over the human needs,
over the memories and hopes; the complete control of the party-state over the people.55
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Very quickly. All too quickly. Now the post-communist individuals have no patience to lis-
ten to the rational explanations of the dramatic changes that have happened and are still
happening in their lives.

Sick of anaemia and lack of history, all these people desperately resort to the old myths
that legitimized in the past years both the Gulag (the pathology of the class struggle, turned
into a recipe for annihilating any source of individuality and private property) and the Holo-
caust (spurred by that blinding force of the Aryan myth that cauterized the moral sense of
the Nazis and allowed them organizing the genocide of the Jews in the name of a “supe-
rior race”). In all his innocence, the mass-man re-marks the political myth of the proletariat
as a better world, and he justifies himself within the history, since they lived the end of the
communism with the sensation they lost something; even if the mass-man loathed the
iron bars, the cage gave him the benefit of stability, while nowadays, when the cage dis-
appeared, people are exposed to the ruthless freedom, so they are willing to adopt the
tribal rhetoric, emphasizing the group identity.

“In the late 1980s the communist world collapsed, and the Cold War international system
became history. In the post-Cold War world, the most important distinctions among peo-
ples are not ideological, political or economical. They are cultural. Peoples and nations are
attempting to answer the most basic question humans can face: Who are we? And they
are answering that question in the traditional way human beings have answered it, by ref-
erence to the things that mean most to them. People define themselves in terms of an-
cestry, religion, language, history, values, customs, and institutions. They identify with
cultural groups: tribes, ethnic groups, religious communities, nations, and, at the broadest
level, civilizations. People use politics not just to advance their interests, but also to define
their identity. We know who we are only when we know who we are not and often only
when we know whom we are against.” (Samuel P. Huntington)

I have a vivid recollection of my meeting with Anton Carpinchi’s book Openness and Mean-
ing in Political Thinking, where | found maybe the best metaphor of the communism as
“captive mind”. The Romanian author examines the term using as a starting point Czes-
law Milosz’s book The Captive Mind. Well, if we try to find a relevant metaphor of the com-
munism, | believe this expression would be the best choice: captive mind.

Ultimately, as the Romanian author says, “the captive mind” is the fully authentic exposure
of the spiritual servitude and the mortification of the human being in the communist total-
itarianism. An interesting reading. | will focus only on this splendid metaphor, unadjusted
to the post-communist liberation drama. The liberation of the captive mind can begin only
by “growing aware” of its captivity, insomuch as the captivity persist, in various forms, even
in the post-communists society. Blocked by the egocentricity of the party-state nomen-
klatura and intoxicated with taboos and preconceptions, the (communist) “closed society”
constituted the rigid framework of the captive thought; this is why the great progress to the
(Popper’s) “open society” is the social way of liberating the captive mind. Apart from this
social way, there is an individual one, the liberation of each individual. The main thing is
to want it.

But where could we look nowadays for the much-acclaimed proletariat of the Marxist di-
alectics, when the working class itself is disappearing? Here | am referring to the working
class as understood by the communism, with all its “natural-absurd” rights.

A potential answer is offered by Zizek, who talks about how the Marxist perspective on pro-
letariat overturned Hegel’s classical Master/ Slave dialectic.

For Hegel the clash between the Master (the Opponent) and the Slave was stimulated by
the Master’s will to put everything at stake, to take all chances, even to risk his life - and
thus he could win his freedom. Meanwhile the Slave was closely bound - not to his Mas-
ter, but to the objective reality. Thus the Slave became the one who didn’t seem willing to
take any chances, didn't afford this kind of luxury, and so he ended by accepting the Mas-
ter’s sovereignty. Thus, everything is indirect.

But for Marx everything is open, direct, straightforward, because the German philosopher

reverses the Master-Slave terms from the Hegel’s discourse, and he announces that in the
proletarian class struggle the Slave occupies the Master’s position, as the Slave wants to
and is able to risk everything; he, the Slave, is the pure subject of the history and its only
beneficiary, and he has nothing to lose but his chains. On the other hand, the Master (the
capitalist) has a lot to lose: his investment, his work, his position, everything - hence he ac-
tually becomes a Slave.

Marx tried to do something Hegel had never done: he tried to introduce time/ history into
his calculations, so as to increase the effectiveness of the future generations. He took
Hegel’s historicism and altered it towards the understanding of the fact that the world
should better be changed, the capitalism replaced with the communism, and the bour-
geoise culture substituted with new cultural forms - forms that will have derived from the
emancipation of the working class. Accordingly, the progression from World Spirit (Welt-
geist) to the working class made possible the salvation of the Hegelian expectation of his-
tory as expansion of freedom.

énotr?er possible answer can be found in the following sequence, as described by Roland

arthes:

“Charles Chaplin’s latest gag has been to transfer half of his Soviet prize into the funds of
the Abbé Pierre. At bottom, this amounts to establishing an identity between the nature of
the poor man and that of the proletarian. Chaplin has always seen the proletarian under
the guise of the poor man: hence the broadly human force of his representations, but also
their political ambiguity. This is quite evident in his admirable film, Modern Times. Chaplin
repeatedly approaches the proletarian theme, but never endorses it politically. What he
presents us with is the proletarian still blind and mystified, defined by the immediate char-
acter of his needs, and his total alienation at the hands of his masters (the employers and
the police). For Chaplin, the proletarian is still the man who is hungry; the representations
of hunger are always epic with him: excessive size of the sandwiches, rivers of milk, fruit
that one tosses aside hardly touched. Ironically, the food-dispensing machine (which is
part of the employers’ world) delivers only fragmented and obviously flavourless nutriment.
Ensnared in his starvation, Chaplin-Man is always just below political awareness. A strike
is a catastrophe for him, because it threatens a man truly blinded by his hunger; this man
achieves an awareness of the working class condition only when the poor man and the
proletarian coincide under the gaze (and the blows) of the police. Historically, Man ac-
cording to Chaplin roughly corresponds to the worker of the Restoration, rebelling against
the machines, at a loss before strikes, fascinated by the problem of bread-winning (in the
literal sense of the word), but as yet unable to reach a knowledge of political causes and
an insistence on a collective strategy.

Chaplin illustrates a kind of primitive proletarian, still outside the Revolution, and this is
precisely why his force is immense. No socialist work has yet succeeded in expressing the
humiliated condition of the worker with so much violence and generosity. Brecht alone, per-
haps, has glimpsed the necessity for socialist art of always taking the Man on the eve of
Revolution, that is to say, alone, still blind, on the point of having his eyes opened to the
revolutionary light under the ‘natural’ excess of his wretchedness.

While showing the worker already engaged in a conscious fight, subsumed under the
Cause and the Party, other works give an account of the political reality that is necessary,
but they lack aesthetic force...”

Therefore, let’s foil the history; let’s unveil the past; let’s adopt its atrocities; let's move be-
yond the (often futile) theory and conceptual demarcations, surpass these moments and
move blissfully ahead. We reached the ‘performance” of staying outside the history, con-
nected to the memory of the past times, and feeding with the venomous mud of a world
we had then thought to be a good one.

We shall leave all these behind, and we shall address our wet eyes, our moves and our
hopes to that what is to come.
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“Once we get out of the nightmare, we shouldn’t wrap it into a dim-witted amnesia.” (J.-F.
Revel)

In our times, who can pay much attention to the massacre of the innocence? The innocents
of yesterday are sending the bombs of today, these supreme gifts of helplessness, infamy
and failure. There is an East of the innocence, like there is a West of the innocents. As |
am living in Romania - the state and paideuma of innocence in its unbalanced, unhappy
and dumb form - | imagined the “stranger”, with his “strangeness”, was something - some-
thing else (together with his alter). Far from the truth. We are all false, disintegrated, mis-
erable, and lacking innocence. Lacking interest. Alexandru Paleologu used to point out
that “civilization doesn’t mean the steam engine, but it means civility” - the ability to have
civic relationships, to follow judicial norms. Somehow, all these attributes are lost. We have
forgotten our civility; we lost our civilization. We have become innocent vacuum cleaners
and we are sucking in ignorance, pain, ardour, hatred, show. Nowadays it is easier to kill
one thousand people than say “Have a good day”.

Two variants of the same utopia

The utopias seem to be rather a reflex of the history, and we know that history is a dura-
tion endowed with meaning, that materializes in the spiritual and cultural area of a com-
munity. From Plato to Campanella, from Owen to Stirner, there have always been utopian
writings on the best structuring of a human society. This wild wish to systematize the
human life, to structure it and bring it closest to the perfection some had imagined, gave
birth also to the Marxist utopia of the “new man” and the kind of life he imposed - a life
where olgder and submission where the elemental principles of existence for the commu-
nity itself.

Middle Ages saw the materialization of Plato’s utopia and its disseverance into more last-
ing Christian utopias. The utopias are attainable, and what is more frustrating is the fact
that the more radical a utopia, the greater the chances to attain it. Most of the times the
moderate utopias are those that fail or fall into pieces.

“Utopia always involves the intention of a totalitarian reorganization of life. Confronted with
the utopias, the other ideological theories and trends seem incomplete and less attractive.
Here lies the appeal of the utopias and the risk of slavery. Totalitarianism always brings
about slavery... Utopia is nothing more than a false conception of the Kingdom of God, dis-
torted by the human conscience.” (Nikolai Berdyaev)

Utopias die the same way they are born, without any real cause. The philosophical con-
fusion of the socialism (and its ideological varieties) caused its death precisely for this rea-
son: it was a utopia, and if we remove from here its preset idea, if we take out the
fanaticism and the sectarism, everything falls to pieces. Not every utopia ends in totalitar-
ianism, but any totalitarian structure has a utopian motivation in it.

The neuroses of transition (which seems endless!) determine the inevitable choice be-
tween adopting the values of the individual autonomy, which includes the recognition of an
order based on tensions and contradictions (the anti-utopian variant), and the rejection of
modernity in the name of the collectivist and salvationist ideals (the neo-utopian variant).
Mean is this feeling of “choice” for somebody whose life was spent in a system that didn’t
allow him to do such a thing!

Especially now, when we talk about an individual choice, not a communal one. The indi-
vidual feels the urge to choose between the two directions. Most of the times he chooses
the second. It’s simpler. It arises from his recent history, it has already been lived, as-
sumed, experienced.

“In 1986, for an estimated world population of 4.816 billion people, 1.747 billion were liv-

ing in democratic countries, 1.121 billion in semi-democratic countries, and 1.947 billion in-
dividuals were prisoners of totalitarian regimes. Therefore, the freedom was not fairly dis-
tributed and it was not the same for everyone “(Jean-Francois Revel).

Let’s begin.
See, freedom is also subjected to the progress. Now we are all free.
We are in 2008.

The freedoms that had been won after the fall of the communism generated a sensation
of revival, joy, force and strong emotion throughout the whole body of Central and East Eu-
rope; on the other hand, individuals felt dejected and lost in the new-born chaos, as today
nobody takes care of them, nobody decides how and how much they should work. Women
don’t know anymore how many children they should have; men don’t know anymore how
much they should work. “The breath of fresh air”’ has evaporated...

The disintegration of the Soviet Union, the Great Other, the absolute Opponent, left the
Western world without an exact symbol of the “enemy”. Moreover, the West has now to in-
corporate the post-communist individual in the great western happiness, and to teach him
the new rules and regulations. The much-welcomed emergence of the democratic soci-
eties in the ex-communist world proved to be also a source of many problems. The first
moments of the 1990 witnessed an extraordinary civic enthusiasm, ant the optimist and
confident slogans supporting the new western order, which all these ex-communist soci-
eties were ready to assimilate; but now, eighteen years after, the Central and East Euro-
pean countries realize they are supposed to solve their own problems by themselves, as
the Western Europe is not quite willing to accept them as equal partners in their “club”.
Meanwhile, the political corruption, the economical aggravations, and the cultural de-
spondency from these countries are the ingredients supporting the ascension of such
mass phenomena as panic, belief in miracles, millenarian expectations. When people have
begun to understand that political emancipation doesn’t bring about the economical afflu-
ence, many of them appealed to feelings of nostalgia towards the former times of the au-
thoritarian certainties.

“Communism was forced to self-disintegrate. But it also disintegrated beforehand all the
things that structured a society, a state, an economy, a system of justice, and a civilization.
Its successors had no point of support for restoring anything... The party-state has to de-
stroy everything, to leave nothing to obliterate, in order to disappear... This is the reason
why the way out of communism is something, and the way out of its effects is something
else.” (Jean-Francois Revel)

“The cycle of events that has opened with the Russian Revolution closed irreversibly... as
an irradiant force in the collective imaginary of the international Left... The corpse of Lenin-
ism, stripped of all the insignia of its power, reveals its pathetic and dreadful reality.” (Ernest
Laclau)

Think about that: both the West (which didn’t know what is communism, as the philo-
sophical dissertations aren’t of much help), and the post-communist countries (which did-
n’t have the long experience of the highly acclaimed freedom of the West) thought
altogether the transition from communism to capitalism would be a child’s play. But today
the things don’t seem so self-evident. After nineteen years one can easily see it actually
hasn’t been like that. The former communist societies started to move on an unknown
path, with no maps, no directions and no projects, and the most painful element of the dis-
aster was the economy. In order to have an economic revitalization, you need to have first
an economy proper; while the communism did disintegrate the economy (because, as a
fact, communism is not an economical system, but a political one, and it had to destroy the
economy in order to enforce itself). You can'’t take a trip without having any money.
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“With a communist economy you cannot do anything; it is as if doesn’t exist, and any plans

to pump western money into the economic systems of the former communist countries

were doomed to fail, because a country that comes out of communism is no longer at the

IF?vel g was when it entered the communism; it is a lot worse, if it is anywhere at all.” (J.-F.
evel).

“We went back to where we came from. Out of hibernation, the post-communist people
saw that nationalism, family, religion, economy, capitalism, private property, art, culture,
parliamentary democracy, the enterprises rights, trade union pluralism, freedom of press
and of speech, freedom of trade and prices - the East European countries were to deal now
with all these problems of the 19th century... at the end of the 20th century! But, as every-
body knows, man never gets tired of starting all over again with everything, even with his
own stupidity, whose consequences are left for his descendants to deal with.” (J.-F. Revel)

What devastating scenery! Poverty reaching to paroxysm, even to anarchy, lack of dis-
tractions and licking of wounds - this seems to never end. Communism was an idea, the
insanity of the human spirit imagined that utopia, and today we are still trying to get rid of
its miserable effects. When will manage to do it? But will we?

We know very well (whether we accept it or not) that communism drew its strength from
us, from each and every person who lives here, in this periphery of Europe. Otherwise, |
cannot understand how such insanity could have the huge ideological success it had, re-
gardless of its utter collapse and countless victims.

A VOICE: A glass of water!

THE JUDGE: Sit down, please! We are here into a court of the people.

CEAUSESCU: | don't acknowledge any court, except the Great National Assembly.

fTHE JUDGE: The Great National Assembly was dissolved. The institution in power is a dif-
erent one.

CEAUSESCU: A coup d’état can’t be acknowledged.

THE JUDGE: We judge by the new law, adopted by the Council of the National Salvation
Front. Will the defendant, please, stand!

CEAUSESCU: Read the Constitution of the country.

THE JUDGE: We've read it, we know it, and you’re not the one to give us indications to
reading the Constitution of the country. We know it better than you,as you didn’t follow it.
CEAUSESCU: | won't answer any question.

Who is to blame?

There must be an Opponent. For all these, there must be a culprit - this is what the mass-
men seem to shout with one voice.

Because now they see liberal individualism as hypocrite, and parliamentary system as a
launch pad for the corrupted politicians. Now they resort to agrarian and pastoral visions
of the ethnic purity, as the people from the former communist bloc the Westerners are
seen as rootless cosmopolites, people lacking the ability to feel the call of their ethnicity.
Nowadays these societies seem to suffer from a narcissistic disorder; and the more they
admire themselves (when appealing to their ethnic roots, to a history lost in the darkness
of the ages and to a heroic past which the westerners find hard to understand), the hap-
pier they are admiring their own heroic virtues, and the weaker they feel when confronted
with the temptation to revile their neighbour, the Other, the Opponent.

Decommunization represents a huge effort (as it was the denazification after 1945). It rep-
resents an effort of the deconstruction and reconstruction, a mental, cultural and psycho-
logical process, but also a politic, economic and legal process. The act of renunciation to
the role of “passive” actor within the system was followed by feelings of frustration, col-
lective anxiety, disorientation and - more recently - disenchantment.

We shall get rid of all these by rejecting, in the first phase, the “un-democracy”, because
the 20th century was the century of the peoples’ being confiscated by their own leaders.
In all their ignorance, people are able to conceive and establish political institutions that
prove to be more rational than them, and even to place themselves under the rule of these
institutions, in a stupid attempt to build a “better” world. The nations that have recently
turned up on the large stage of the world democracy (although they proved quite apa-
thetic and exhausted) preferred failure to success, misery to happiness and violence to jus-
tice, and did it so only because they wanted to preserve the illusion that somewhere, some
time, the world would be better and people would be all equal.

The mass-man is Zizek’s ‘living dead”, the individual reduced to absolute indifference to-
wards his own existence and towards the system.

“The difference between Nazism and Stalinism, between extermination camp and the
Gulag, is condensed in the opposition between the two figures who both occupy the space
beyond tragedy: the Muslim (the living dead, reduced to absolute indifference towards his
existence), who is the result of the Nazi treatment, and the victim of the Stalinist treatment
producing the accused who confesses. While the Muslim (a person who is totally resigned
to his fate, passively enduring all calamities as grounded in God’s will) is reduced to the
absolute apathetic vegetative existence of a living death through physical terror, the vic-
tim of the show trial (the Gulag accused) has to participate in his own public degradation,
actively forsaking his dignity.” (Slavoj Zizek)

The post-communists involved themselves in the systemic self-reproduction: some of them
were active supporters of the status quo, others played a passive part into a totalitarian sys-
tem - some were the betrayers, the others the betrayed.

We were innocents then, we are innocents now. This | believe in these moments. We re-
fused (more precisely, we refused ourselves) the chance to understand what was hap-
pening, what we lived and where we lived. Thus, we couldn’t give up what we had then,
and now we are striving to get rid of the horrors of the communism.

“Both during the communist period and after, the majority was equally innocent. The prob-
lem is: how the elites were? Because the elites understand things. And | don't believe the
elites were innocent either before, or after.”

“Could the elites be innocent?”

“No, they couldn’t, because they had their interests in the evolution of things, so they could-
n’t be innocent anymore. The elites have always their interests, and they have them be-
cause they understand the way things work.

Moreover, European Union and especially ‘the Community acquis’ constitute a first class
‘blue Marxism’. | am sure that, had he still lived today and read the European Union proj-
ect, Marx would have shouted something like this: ‘Perfect! It's just what | was saying -
maybe a little more philosophic - more than a century ago’.

Like the Soviet Union, E.U. has also a Valev Plan; only that it is called ‘Community acquis’.
Like the Soviet Union, E.U. has ‘commissars’ (for Enlargement, etc.); only that they are less
efficient than the Soviet ones. And if we go on, we could find many other similarities (for
example: the Supreme Soviet - The European Parliament). The major difference between
communism (and fascism) on one hand, and democracy on the other hand was best high-
lighted by Pavese, who was saying something like this: ‘We shouldn’t forget that democ-
racy is founded on a humanitarian promise, not on an supreme dream’.”

“As communism and fascism are founded on supreme dreams, the humanitarian prom-
ise of the democracy will never be able to surpass them.”

“And do you know where you can see this very clearly? The great democrats of all times
gave in to the temptation of the communist or fascist absolutism (even if they recovered
after a while), while the great absolutists never gave in to the temptation of democracy. Or
at least | don’t know any.
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(conversation via e-mail with Cosmin Marian)

“A number of the stories of post-socialism have the knights of the Western know-how rush-
ing in to rescue the distressed of Eastern Europe. These stories present socialism (quite
contrary to its own evolutionist pretensions) as not the endpoint of human social develop-
ment, but a dead end on the far more progressive road to capitalism, to which they must
now be recalled. The rescue scenario has two common variants: ‘shock therapy’ and ‘big
bang’. The first compares the former socialist bloc with a person suffering from mental ill-
ness - that is, socialism drove them crazy, and our job is to restore their sanity. The sec-
ond implies that (pace, Fukuyamal!) history is only now beginning, that prior to 1989 the
area was without form and void. While the image of ‘shock therapy’ represents Western
advisers as doctors, the 'big bang’ figures them as God...” (Katherine Verdery)

A common feature of the political rethoric after 1989 was the appeal to the ear-catching
term “state of rights” or “constitutional state” (the German Rechtsstaat, the Romanian stat
de drept, the Hungarian jogallam or the Russian pravo gosudarstvenno), together with its
definitions and connotations. But the appeal to the concept of constitutional state is not in
the least satisfactory. It is only a political “symbol”. In Romania, for example, this concept
of constitutional state has been less and less used during the last years. The Romanian
politicians seem to have already “understood” all the profundities of the concept, as they
don’t waste their time anymore employing and explaining the term; they switched to other,
“trendier” and more demagogical concepts. They switched to the “European integration
symbols”. This is our present delusion.

“The West is and will remain for years to come the most powerful civilization. Yet its power,
relative to that of other civilizations, is declining. As the West attempts to assert its values
and to protect its interests, non-western societies confront a choice. Some attempt to em-
ulate the West and to join or to ‘bandwagon’ with it. Other Confucian and Islamic societies
attempt to expand their own economic and military power to resist and to ‘balance’ against
the West. A central axis of post-Cold War world politics is thus the interaction of western
power and culture with the power and culture of non-western civilizations... It is precisely
in the non-European world that the big changes have occurred, particularly in China and
the Soviet Union. The war of ideas is at an end. Believers in Marxism-Leninism may still
exist in places like Managua, Pyongyang and Cambridge, but overall liberal democracy
ﬁas triump;7ed. And (quoting Fukuyama) everything will be rather boring...” (Samuel P.
untington

Standing at his balcony, the dictator seems innocent...
Each man insists on his innocence, and for this innocence he is ready to accuse the whole
world and the entire heaven.

Part Il. The pure white...

Who rides so late through the night and wind?
It's the father with his child;
He has the boy safe in his arm,
He holds him secure, he holds him warm.

“My son, what makes you hide your face in fear?”
“Father, don'’t you see the Erlking?
The Erlking with crown and flowing robe ?”
“My son, it's a wisp of fog.”

“You dear child, come along with me!
Such lovely games I'll play with you;
Many colourful flowers are at the shore,
My mother has many a golden garment.”

“My father, my father, and do you not hear
What the Erlking promises me so softly?”
“Be quiet, stay quiet, my child;

In the dry leaves the wind is rustling.”

“Won’t you come along with me, my fine boy?
My daughters shall attend to you so nicely.
My daughters do their nightly dance,
And they'll rock you and dance you and sing you to sleep.”

“My father, my father, and do you not see over there
Erlking’s daughters in that dark place?”
“My son, my son, | see it most definitely:
It’s the willow trees looking so grey.”

“I' love you; I’'m charmed by your beautiful form;
And if you're not willing, then I'll use force.”
“My father, my father, now he’s grabbing hold of me!
Erlking has done me harm!”

The father shudders, he rides swiftly,
He holds in his arms the moaning child.

He reaches the farmhouse with effort and urgency.
In his arms the child was dead.

(Johann Wolfgang von Goethe, Erlkonig)
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“How could | be so crazy as to believe this despicable society might allow an innocent hid-
den into the crowd to peacefully live and love?” (Michel Tournier)

Part Ill. The grotesque of innocence

Now, on what concerns the morals...

We are tempted to ridicule the every day life by accessing rather grotesque actions than
standard behaviour actions that are socially and morally accepted by everyone. The reg-
ulatiorrwws are absurd, and so are the conventions. They are lacking substance. You cannot
trust them.

The innocence verifies the validity of the social norms and conventions.

How can | relate to the people close to me, when | am compelled to live together with
those | don’t know?

Alas!

Rousseau asserted that the human being is born pure, meek and innocent by his nature,
but the society is the one that transforms him; society is the great corrupting force that
turns him to evil. Still, the humanists soon brushed such a pastoral and elegant theory
aside, as they didn’t find anywhere the pure and isolated noble savage. Thus, what you
don’t see doesn't exist.

Whether the public authority was taken over by one man or by a larger group, the strug-
gle against this authority found its best representation in the ethic precepts, as the ethics
always countered disgust and torture with the ideas of equality and justice.

Values in Rwanda:

“The human action is determined on one hand by the cultural values, and on the other
hand by the socially confirmed means employed for attaining them. By cultural values | un-
derstand the final or intermediary goals, considered as proper goals of the human activi-
ties within a given society.

In a stratified society, as it is the case in Rwanda, each stratum may have its own set of
values, even if it is possible for some values originating within a group to expand to an
other. Let’s begin with the Batutsi. When a Batutsi is asked what the people in his group
wish the most, the answer comes instantly: children and cattle. The following question,
‘Why?’, stresses the fact that these are not definitive values, pursued for themselves, but
intermediaries, means used for reaching other, more abstract goals. These final goals
might be the power (amaboko) and the reputation (ugukomera). The power is seen here
as connected to persons (the power over somebody) rather than to objects (the power to
do something). The power is the ability of a person, as connected to the other person, to
force the latter to do or not to do something (under the threat of a severe deprivation). In
Rwanda to be powerful means to be able to ask the others to pay a work or in-kind tribute
or to support somebody’s claim for certain advantages from the king. In the second case
the pressure may stay undefined and indirect; such as threatening a person asked to sat-
isfy a request at the present moment with the refuse of a potentially needed support later
on. ‘We wish to have cattle’, say the subjects, ‘because if we give a Bahutu one or two
cows, he becomes our client (mugaragu) and then has to do, to a large extent, what we
ask of him. We also want to have cattle in order to have some other Batutsi as our vassal.
The services a vassal is expected to perform are not manual, but of influence, as the lat-
ter will use his family relations for increasing the patron’s influence, and his diplomatic
skills will prove helpful in plotting political intrigues. Finally’, these people say, ‘we want to
become the vassals of the land chiefs or even the king, because this way we place our-
selves under very high protection, we get more cattle, and we can afford more clients’.

A Batutsi also wishes hard to be regarded as a man with ubugado, which means being a
man; it includes the trust to keep promises, generosity towards friends, charity towards the
poor, the moral courage to assume responsibilities. In a society where the relationships of
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superiority and inferiority are predominantly personal, as the authority is seldom abstract
(a law, a principle), and most of the times it is assimilated with a certain person (chief, king,
patron), the emphasis in the personal relationships is placed on the fidelity.

Another quality Batutsi are very proud of is itonde. It might be translated as self-restraint.
Losing your temper and displaying violent emotions by shouting is a real disgrace. Espe-
cially the fury should not be violently displayed.

These values were stubbornly pursued by the Rwandese, but, as in any other society, the
means used for attaining them were prohibited in certain circumstances. Theft is seldom
culturally accepted as a common practice for getting rich. The values that were socially de-
fined have to be attained with the socially accepted means... Some rules of conduct, irre-
spective of their origins and philosophical foundations, are part of the cultural heritage of
every society... and the fear they might be thought as lacking loyalty or dignity, the terror
they might be despised by their family stops many of them to break the rules.

Let’s try now to indicate how the Rwandese culture conceives the moral evil. The deity
Imana is not the guardian of the moral order. Sometimes he is regarded as its author,
which means, for example, that he could have required people not to steal; but it is obvi-
ous Imana takes no offence when somebody is stealing somebody else’s cattle. The other
actors of the supernatural world have even a weaker connection with the ethical values.
Also, there is no retribution after death.

Therefore, the Rwandese ethics is not structured on a religious basis, like belief in God [...]
and then we ask ourselves: are their ethical conceptions integrated? As any moral code,
on the surface they consisted of a multitude of interdictions, commands and suggestions.
Have they somehow accomplished a synthesis of these separate elements, by reducing
that multitude to one or two principles? Or can they give a definition for good and evil?
Two principles dominate the field of human relations in Rwanda: the inequality of people
and the unlimited authority.

For the Rwandese all people have a common nature (they are, ultimately, the descen-
dants of the same ancestor), but there are drastic differences between the castes (the
Batutsi are intelligent, commanding, refined, brave and cruel, while the Batwa are gour-
mand, loyal to their Batutsi patrons, lazy, brave in hunting, and lacking in restraint)... This
inequality theme is also observed in the indigenous political configuration. According to
the Western notions, any authority is defined not only in connection with the people sub-
ordinated to it, but also with the problems within its jurisdiction. A man giving orders to an-
other, as the two of them are at different hierarchical levels, can be the equal of the latter
in other social situations. In Rwanda there is almost no social domain where an inferior may
be spared of his superior’s interference. As Batutsi are considered to be fundamentally
superior to Bahutu, there is no area where the two can consider equals. This kind of atti-
tude has been transferred to any hierarchical situation.” (J.J. Maquet)

How does this work in the Western Europe?

Since the childhood, when we put on the coat of innocence - and, subsequently, take it
slowly off some time, in the middle of our lives -, | have entirely agreed with the concept
of ethics as a basic element of the... human evolution. Hence, each individual should con-
tribute individually to this evolution. The trail of the human/moral evolution is betrayed
when seen in the light of the human solidarity, namely the ability to consider that more and
more traditional differences are irrelevant when compared to the similarities regarding the
capacity to think of people extremely different from us as being included in the realm of
Aius”.

But all these must be done with common sense - an expression held very dear by the
moralists from all over the world, a hot concept in Western Europe, but quite cold, derelict,
devious and “in-elegant” in Orient (while Eastern Europe tries at the moment to comprise
its limitlessness). In the West common sense is seen as a means for social accommoda-
tion and a behaviour signifying the permanent expression of the force and vitality held by

the morality; while in the eastern part of Europe the same common sense is seen as a kind
of ethics of commiseration, pity, compassion, altruism and devotion, all combined in a way
with an eudemonic morality: pleasure or utility as ultimate objective, as a goal in itself, a
selfish goal, proper for the *vulgar being”.

“Such a vulgar being comes from these absurd countries, which emerged from the im-

plosion of the communist bloc, and we all know that the communism didn’t encouraged the

sentimentalism of the human being; on the contrary, the ex-communists are predominantly

ghare)zcterized by brutality. Don't you ever trust the ideologies of solidarity.” (Michel Houelle-
ecq

In fact, the mere assimilation with a crowd makes an individual to descend on the civi-
lization’s level. When isolated, he might be an educated being; but inside a crowd he is an
instinctual, a barbarian. The disappearance of the conscious personality, the prevalence
of the unconscious personality, the progression of feelings and ideas towards the same di-
rection, through suggestion and contagion, the tendency to turn instantly into reality the
suggested ideas - all these represent the main features of an individual of the crowd.

When did you notice you're heterosexual?

“We are kind of moving from frenzy to frenzy, towards the final victory: sickness and death.”
(Vasile Morar)

The West has no erotic art. We don’t learn how to make love, we don’t learn how to offer
pleasure, we don't learn how to pleasure the others, we don’t learn how to maximize our
pleasure through others’ pleasure. Instead, the West has a sexual science - scientia sex-
ualis -, dealing with people’s sexuality, not with people’s pleasure; it aims not at the max-
imisation of pleasure, but it is searching for the truth of a sexual individual: the truthfulness
of sex, not the intensity of pleasure.

Why do we reproduce (ourselves)? Is it for our personal pleasure (the pre-Christian he-
donism) or from the wish to perpetuate the species (post-Christianity)?

| am often amazed by the priests’ violent attitude (especially the Orthodox priests) when
approaching the sexuality topic. Marriage, for example, is for them not a more ‘“relaxed”
form of the crude, vegetative, carnal sexuality, but the union of man and woman, mediated
through and by the divine power.

Michel Tournier says: “The Bible casts over this problem, the sexuality, a bizarre light.
When reading the beginning of the Genesis, we are alerted by a striking contradiction that
mutilates this venerable text’.

It says in the Bible that God created man in his own image, “male and female created he
them... God blessed them, and God said unto them: ‘Be fruitful, and multiply, and replen-
ish the earth, and subdue it'...” It is amazing to see this unexpected fragment, where the
discourse changes from singular to plural, all the more as the woman’s creation from
Adam’s rib happens later on, in the second chapter of the Book of Genesis. But everything
clarifies if the phrase that the French writer is quoting preserves its singular form: “God cre-
ated man in his own image, which is man and woman in the same time. He says to this:
‘Be fruitful, and multiply, and replenish the earth, and subdue it...” Later on God notices that
the loneliness entailed by hermaphroditism is not good”, Tournier goes on explaining.

“He caused a deep sleep to fall upon Adam and took him not a rib, but a part of him, the
womb, namely the feminine sexual organs, and He creates an independent being out of
them. If this is the truth, then the false pretension of marriage should be severely rebuked,
as it tries to join again, as hard and as unbreakable as possible, what has been sepa-
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rated. What God put asunder, let no man join together!” (Michel Tournier)

Let’s use a stratagem:
Plato’s Symposium, where Aristophanes talks about androgynism:

»In the beginning man was sexually a self-sufficient being, an androgyne with all the fem-
inine and masculine attributes. This primeval man had four hands, four feet and two faces;
he was spherical and had the genitalia of both sexes. Consequently, there is no wonder
this weird androgynous creature was in love with himself. And still the envious gods de-
cide this creature must be punished for his hybris. Therefore, the primeval man is cut with
a saw in two halves, which are named, for now on, man and woman;, and each of them
will be cursed to run, with a bleeding heart, in search of his or her half, from whom they
were separated, so they will understand that the part is not the whole, and man is not a
god. Since them the two halves are trying to gain Eros’ support, as he has the power to
éel'unitg vll/)hat once belonged to each other ant to offer the man back to himself.” (Peter
oterdij

The relationships between religiousness and sexuality are extremely intimate, no matter
if they are conscious or unconscious, partially direct or indirect. In this respect we could
mention the magic and animist representations and symbols, which involve this kind of
relations.

If we concentrate on the past, we notice that each period had at least one person, one per-
sonality representing the sexual symbol in close connection with the religion, whatever
that religion was. We mention here the great Hercules, who travelled the earth, and was
followed by the nymph Omphale, the most beautiful woman of the moment, who fell vic-
tim to the great hero’s sexual desires.

In those times the bashfulness passed unnoticed, and chastity was disregarded. In the
primitive paradises the women’s moans and males’ screams did not draw the attention of
any “defender of the public morality”, a product of the modern era. Plangone, Philena or
Myrrhina were Sophocles’, Socrates’ and Demosthenes’ “intellectual” courtesans.

Later on, in the Christian era, Magdalene is presented as a symbol of the sexuality trans-
figured into religion. According to the Catholic tradition, she was a sinner called Mary, and
she had lived a life of luxury and pleasure in Magdala. The same tradition regards her as
“possessed” by seven demons - an unambiguous reference to the seven deadly sins. She
is the model of the woman sinner, without any hope of deliverance. Nevertheless, when
Messiah descends on Earth, the deliverance occurs, and Magdalene is enchanted by his
spiritual purity and takes the path of religious faith.

On the level of ethical religiosity there are two typical relations of opposition to sexuality
that are developing and replacing the different forms of the magic motives: either the sex-
ual abstinence, regarded as a central means of the mystical quest for deliverance through
contemplative isolation from the mundane, or the ascetical attitude, according to which
the rational ascetic watch, the self-restraint, is threatened by the irrational character of this
unique (sexual) act, unable to acquire a rational form.

The 17th century: here we can find the beginnings of an age of repression, typical for the
so-called “bourgeois” societies. We haven't yet freed from it. To call sex by its name is
now harmful and difficult. The Catholic pastoral took as its essential obligation the neces-
sity to block everything that might be connected with sex (interdiction to use certain words,
decency of expressions, etc.).

We could draw a connecting line from the 17th century pastoral directly to what became
its reflection in the literature, especially in the “indecent” literature. Marquis de Sade used
to say: “You ought to offer in your stories” (the confessions of those who went to the priest)
“as many and accurate details as you possibly can; we cannot fully appreciate to what ex-
tent the ardour you recount refers to the mores and the human nature, bar if you do not
draw a veil over any of the circumstances implied”.

The modern and “clerical’20th century society tried to reduce sexuality to the couple, the

heterosexual and as lawful as possible one. And here it raises the question: is the 20th cen-
tury family truly a monogamist and matrimonial cell? Maybe it is, in some extent, but it is
in the same time a network of pleasures. This is a society of the sparkling perversity - and
it is not in defiance of the mediaeval puritanism or as a kind of counter reaction to its
hypocrisy. Itis truly and openly perverse. The human constitution, his physiology, “the logic
of mind” and “the logic of heart” make him search unabated, profoundly, and frantically
the exhaustion of all the “worldly” pleasures, desires and temptations. Still, as some wish
to reach the ideation of all the pleasures, there are some others who are searching, almost
hypnotically, to reach the ascesis, the spiritual purity, and are trying to reject the flesh and
the emptiness of its cravings.

In what concerns a God...

“13th of May, 1938. The benign inversion. It consists of re-establishing the meaning of the
values that have been overturned by the malign inversion. Satan, the absolute evil, the
ruler of the world, assisted by his cohorts of magistrates, prelates, and generals, places a
mirror in front of God. Through this operation the left changes into right, the right changes
into left, the good is called evil, and the evil is called good... One of the most classical and
mortal malign inversions gave birth to the idea of purity. Purity is the malign inversion of
the innocence. Innocence means to love all the existing things, to accept with a smile the
earthly and heavenly nourishment, to ignore the infernal alternative purity-impurity. From
this spontaneous and seemingly native holiness Satan made a parody in his image, which
is precisely the opposite of it: purity. Purity is the revulsion in front of life, hatred towards
man, morbid passion for emptiness. The man haunted by the demon of purity sows the
seeds of devastation and death. Purification through religion, political purging, the preser-
vation of the racial purity - there are many variations on this atrocious theme, but all of
them arrive tediously to countless crimes whose tool is the fire, symbol of purity and sym-
bol of hell.” (Michel Tournier)

Our contemporary culture is a stage for atheism and hedonism; it is a world of the “world”
where nobody dares to publicly avow his faith, which means we are secret believers - we
don't afford even the objectivization of the Absolute.

The battle is fought between Socrates and Christ... Between the internal journey of the re-
membrance and the rebirth through the shock of the external encounter.

When we are talking about God, whom are we actually talking about? Because we read
in the Bible that God is the one who scolds Adam and Eve, he charges Noah with the sal-
vation of the world, concludes alliances with Abraham or talks to Moses. Beautiful stories,
if we consider that the theologians’ lectures talk about an atemporal, infinite, all-knowing
and almighty God, a Being for every existing being.

We got used to accept all these attributes, all these lectures about Him, but we have not
understood precisely the dimension of his attributes, because man doesn’t know what’s
like to be outside time, doesn’t know the meaning of almightiness, omnipotence, doesn’t
know what it means to create something ex nihilo, he doesn’t know the meaning of om-
niscience, omnipresence, identity between Being and Existence.

(Nevertheless, | have a problem with this creation ex nihilo: how could God create the
world out of nothing when He already existed?)

The Christianity is the one who comes to our assistance, and it puts forward an interme-
diary: Jesus Christ. The one with a double nature: God for the Christians and man among
men. There are a few ambiguous things about Jesus Christ, too, even if we are convinced
that he existed, that his life is real, that he preached through his teachings, and that he
prayed to God for us, for him to forgive our sins. But there is something hazy in his em-
bodiment in the Holy Trinity. Still, we may overlook the detail, as he gave his life for us.
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“...Who cares about the carbon dating of the Turin shroud? Do you think people changed
their minds about their beliefs when they heard it was a medieval hoax? Do you think faith
can depend upon the length of a rotting cloth? But there is another piece that really
shocked me, when you wrote about God himself. You pretend to know what or who He is:
a literary character, you say, like something out of a novel. You say the best minds of the
field are prepared to take an educated guess at who invented Yahweh, that the evidence
points to a woman who was living around 1000 B.C., Bathsheba, the Hittite who slept with
David! A woman novelist dreamed up God! The best minds would rather die than presume
to know so much. You're dealing in powers neither you, or any person on Earth can have
any grasp of. You're going to say that Jesus Christ was a character, too, mostly made up
by Saint Paul and whoever wrote the Gospel of Saint Mark. | prayed for you; I prayed for
the strength to face you, to go on loving you without being dragged down. How is it pos-
sible to love God and love you at the same time? Through faith alone, not through facts,
or pretended facts, or intellectual arrogance, but by trusting in God’s wisdom and love as
a living presence in our lives, the kind of presence that no human, let alone a literary char-
acter, could ever have.” (lan McEwan)

The Bible contains a famous fragment, the one that made us to accept unconditionally
our fate through the ages - with a ridiculous fatalism, as | see it. | am referring to the Gospel
of John, 3.16, where it is written: “For God so loved the world, that he gave his only be-
gotten Son, that whosoever believeth in him should not perish, but have everlasting life”.
There’s nothing nicer and more praiseworthily, but there comes the logical interrogation:
“Who asked the price for our deliverance?” And “To whom was paid the price?”

As if it tried to get rid of this thorny problem, theology tells us that the price was paid in order
to remind people to lead a moral life and, no matter what they do, to always remember God
and the price He paid for us. Wrong. All wrong.

“‘Because we can't stop asking ourselves: why doesn’t God simply forgive us, and why
does he need a ransom?” (Slavoj Zizek)

A possible answer to this annoying problem might be that God cannot simply forgive us;
because it is the only way we could improve ourselves. This is why God chose to “hu-
manize” himself, and he became Man (through Christ), and sacrificed himself: so we could
nurture in ourselves the sense of gratitude, which transforms us and makes us better.

It makes perfect sense, but | consider these arguments as corruptible: if God sacrificed
Christ for us and for our love, so we should join Him in love, then the same God is a nar-
cissist; he wanted so much that we should love him, that he was willing to sacrifice his Son
for it (Slavoj Zizek).

At this point theology comes and solves our dilemma: Jesus Christ was not sacrificed by
somebody else, or for somebody else. He sacrificed Himself; and this is how the chain of
retribution is broken: Jesus sacrificed Himself out of love.

“..suggesting | should free myself from my ties, and this sounds rather like a Buddhist gib-
berish. What should | free ? My entire being was a tie; as | have an ephemeral nature, | con-
nected to something ephemeral, in compliance with my nature. Had | been an eternal
nature, I'd have connected to eternal things...” (Michel Houellebecq)

The history of mankind approached in various modes the problem of divinity, and the ar-
guments were of a great diversity. From scholasticism to The Gay Science, people have
incessantly tried to refer themselves to God in a way or another.

Nevertheless, | accept two major approaches of the existence/non-existence of God, with
all the implications arising from here. The first approach allows me to reach closer to God
and communicate with him (St Augustine), while the second approach kills him (Fr. Niet-
zsche). The rest of the interpretations seem to me only variations.

“Noverim te, noverim me” or on Saint Augustine’s God

God is the fountain of Truth, the foundation of existence and the Principle of Good. He is
infinite and he creates the universe ex nihilo. In Him one can find the Eternal Ideas, rationes
seminales of each and every thing, and all these ideas compose our world, the Logos.
Saint Augustine goes on and tells us how God created the angels (and later on some of
them became demons), then the sensible world and, eventually, the man, the coronation
of all his creation. Magnificent.

God is opposed the non/existence, the uncreated, which is the source of evil, while the
man himself is not far away from the evil, as he is a sinner. The man’s redemption can be
achieved only through faith, which means revelation. For a Christian revelation is closer
to truth than the knowledge acquired through reason, since revelation comes from God.
Therefore, faith takes precedence over reason and understanding; moreover, the Absurd
is part of the Divine: when we try to know what lies beyond the reason, we will always
stumble into the failure of the logical approach. Thus, the divine can be understood only
through contradictions, under the form of Absurd.

To put it plainly, this is Saint Augustine’s God. The embodiment of the Absolute in every
existing thing: the Good, the Beauty, the Truth, etc.

This is the God Friedrich Nietzsche was going to kill after more than a thousand years.
“God is dead” is the famous expression of the German philosopher that seduced the in-
tellectuals of the 20th century. The death of God (of the Absolute), and his absence incite
the man to search for the meaning of life, and thus to transcend himself and to embrace
the amazing experience of the development. In 1881, when he was in Sils-Maria, Niet-
zsche experienced a sudden and extremely touching illumination and he lived the revela-
tion of the eternal return: time is infinite, and the virtuality of the events is limited, which
means that no phenomenon is new, but it repeated itself and, maybe, it would repeat again,
thousand and thousand times mare. Here is also the origin of the philosophy of the su-
perhuman being, the Superman (Ubermensch).

People are happy in a world without God - but only those people who (having stolen the
attributes of the Absolute) will embody all the virtues, will hold all the privileges and will
comply with all the imperatives of the common sense. An (almost) perfect world. Some-
times | have the feeling that the intellectuals of the 20th century took this world for granted,
and that for the last one hundred years they were striving to kill God, and to lay afterwards
the foundations of this godless world.

When Nietzsche eliminates God, he subsequently rejects the causal chain imposed by
God: the Christianity, that “hangman’s metaphysics”that has always been the religion of
the weak and the humble, the ones lacking “the will to power”. Then, in order to have a life
that’s worth living, the humble and weak Christian ethics should be replaced with a new
set of values, and its creator should be the superman, the man endowed with the will to
power, the man stirred by the inner vital force and the joy to live.

The premise of the superman’s psychology is precisely the postulation of God’s death.
And then, if God doesn't exist, everything becomes possible, because the superman is his
own God. He is absolutely and independently free, he is powerful and... happy.

“...Everybody knows the famous expression of the madman from The Gay Science: God
is dead. Our problem is to found out first which god is dead; then who killed him, and
whether his death was really a killing; eventually, what authority holds the word proclaim-
ing this death...

— Which god is dead?

— The god of metaphysics and, also, the god of theology, to the extent that theology is
founded on causa motrice (Aristotle’s expression).

— Who is the killer?

— Not the atheist, but the typical void residing in the heart of the ideal, the Superego’s lack
of authority.

— Who says it?
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— The madman? Zarathustra? The madman behind Zarathustra? Maybe. At least we can
assert, in negative terms: this is a demonstrative way of mastering our thought.” (Paul Ri-
coeur)

Splendid.
The reference to divinity becomes more and more complicated. On one hand my west-
ernized life doesn’t spare me enough time to address God, on the other hand my life of nor-
mal human being - my being, my being’s time - doesn’t allow me to draw closer to divine
anymore.

“Goetz: Man betrays when he is a traitor. You play at both ends; you think in two languages.
The poor people’s misery you call it trial in your church Latin, then injustice in German.
Deuvil collects the souls, but he doesn’t chastise them... Monsters and saints depend only
on God. A traitor who betrays is a traitor who makes peace with himself. And evil has to
do evil to anybody. It has to do it, in the first place, to the one who does it.

Catherine: And why do you do evil?

Goetz: Because the Good is already done!

Catherine: Who made it?

Goelz: The Father God. | do not imitate, | invent... Because | can’t be someone else. Look,
I'm about to have a little blood bath to oblige him, but when it’s over, he'll still hold his nose
and cry he didn’t want it. You don’t want it, Lord, truly? There’s still time to prevent it. | don’t
ask for the sky to fall on my head; a drop of spit will do. | slip, break my leg, all over for the
moment. No? Good. Good. I'm going. Look, Nasty, watch this key. It is something good,
a key; it is something useful. And what about the hands? We must thank God for giving
them to us. Then a key in a hand cannot possibly be something bad; let’s praise God for
all the hands that hold keys right in this moment, in all the places of the world. As regards
what the hand with the key is doing, God refuses any responsibility, as it's not his business
anymore, poor him. Yes, God, you are the innocence itself. How could you imagine the
void, you, who are the plenitude? Your look is the light; how could you know the twilight
from my heart? And how could your all-knowing mind break into the moulds of my mind
without destroying them? Hatred and weakness, death, violence and anger come only
from the man; they are my kingdom, and | am alone in it. | am the only accountable per-
son for what happens here. All right, all right, | take the whole responsibility and | don’t say
anything. In the Judgement Day I'll be quiet as a mouse; | have my pride, too. | will let my-
self doomed and | won't utter a word. Still, aren’t you a little embarrassed when you doom
the one who has been your MAN of all trades? I'm going, I'm going... The soldiers are
waiting; the good key is pulling me forward. Do you know my equal? I'm the man who
makes God Almighty uneasy. Through me God disgusts himself...” (Jean-Paul Sartre)

...and He doesn't listen to us anymore...
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Johann Wolfgang von Goethe

| don’t need globalization, | have my own...
car
is called Dacia and is the most beautiful car in the
world.you don’t need prove for that.
Just trust me!
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A New Country
in Europe

Romania

“Romania - eye of the Earth”
(lon Lancranjan, Cuvint despre Transilvania/ Word on Transylvania, Sport-Turism Publishing House,
Bucharest, 1982)

When you're a child, you feel that the entire world begins and ends with the threshold of your
home... When you’re a young boy, you feel that your first love is the only one, great and
true, that in front of that love the stars fade in the sky and the water lilies wither away in the
lakes, and so it happens to everything alive and mortal, as only that love of yours, you think,
only that love is eternal, and earth and waters and everything turn around it. Afterwards the
things change, crisscross and complete each other, the world proves to be larger and more
comprehensive, and the loves prove infinite, but above all, out of nothing and without your
noticing it, there is rising high only one, unquenchable love - the love for your homeland, your
country and your native places, the love for the people you come from, that one love, often
comprehensive and overwhelming, which grows and opens together with your growth and
illumination in world and towards the world... because only those who are capable of love
know how to love their country and their people, only the good and the generous, who know
the weight of the word and the tremor of the self-sacrifice, only they can reach to the height
of this deep and powerful feeling.

Romania is my homeland, the country of my dreams, the country of my zeal, which | wish
to name “Dacia Felix” in a not very distant future - a future that all our men dreamt about,
from times immemorial, because nobody can take you away your dream, you can be
cheated and ostracized, but nobody can strip you of your dreaming and thinking -, Roma-
nia, my birth land, is an old song of the whistle, a soft whisper of the ripe cornfield, is the road
to Tebea and the glistening water of the magnificent Danube Delta, is that remote and al-
most forgotten tinkling of the bells that illuminate sometimes, in the evenings, the meadows
of the mountains - it is the country with a girl’'s name and the impetuous soul of an impetu-
ous man!

Romania is the country that paid with toil, sweat and tears - and often, much too often with
blood - many full days and many years in a row during its troubled history; Romania is the
country that was swept by huge waves of fire and smoke, the country that has always re-
composed its individuality in its own land, in the mountain springs, in the tranquillity of the
meadows, in the fascinating progress of its fascinating landscapes, in its honest and fair
judgement, and by virtue of this no one can displace you or destroy you as long as you rely
on what is yours, if, through labour and fight, you become one with the land you are tread-
ing onl...

Romania is a country with almost solar frontiers, with “curvy” frontiers, as the unforgettable
poet Blaga would have said; it is a country with so many beauties, a country so rich, so
good, so generous, so trustful and so gifted, that you will never be able to put it clearly into
words, you will never be able to picture it on paper in its true and unscathed splendour;
something will always slip through your fingers: a dying leaf, a flower opening its corolla to
the skies, the storm rumble in the mountains or the infinite silence of the sea, the deep and
barely seen, barely felt breathing of the field at dusk, the soft song of the hills between the
Carpathians peaks and the Eastern limits, the silver trill of the skylark or the stroke of the mys-
terious clock of the earth, raised high out of the fields by the thrilled quail'...

Romania is the country of some unforgettable man; it is Balcescu’s homeland, Horea’s and

lancu’s homeland, homeland of Michael the Brave and Stephen the Great, it is the home-
land of the Bessarabs, of Gelu and the Musatins; it is the country that has never been knelt,
it kept silent and patient when there were harsh times - and when weren't there hard times?
-, it put its throes in the national doina and its discontent in harsh sayings, it built up its own
myths with the help of the ballads and legends, it waited and persevered, and it preserved
unharmed an old and almost unknown thought - a holy dream of freedom and happiness!...
Romania is a hard-working and skilled country, an extremely skilled one, with the most var-
ious and unexpected vocations, and even if it has often been sad in the distant - or not quite
distant - past, the reason for this was that the harvest of its diligence were often taken from
it, directly or indirectly, with the same old, rude perfidy, leaving it - much too often - clouded
with tears and grief...

Romania is the country of the most authentic independence, a country that is absorbed
today in an intense process of renewal, a country that is traversed from one end to the other
by the virile and powerful roar of the machineries, a country that adds to its old jewels some
new and even precious ones, a country that turns the powerful water courses in electric
power and light, a country of the unquenchable fires of Hunedoara, Galat, Resita and so
many other places!...

Romania is the country of friendship, it is welcoming, sympathetic and friendly to everybody,
it is anxious to assimilate all that is beautiful and good, and it only wants to be respected, un-
derstood and appreciated at its true value for its toil!...

Romania is an eye of the Earth, a bright and watchful eye, sensible to the finest hues of the
light, a deep and effervescent eye, with swishing eyelashes of rustling grain ears, with melan-
cholic eyelids and harsh hideaways of a fiery bravery, with the transparency of the great and
quiet waters, with unimaginable breaches to the future!...

Romania is my homeland, my birth land, which | love so much and so passionate, that if |
happened to die who knows where, in a distant and foreign place, | would get up on my feet
and walk back here, to my country, to these familiar and beloved places! But let’s not talk
about death, not now, when it is more suitable than ever to talk about life, about the things
that were and will still be, everlasting in the soul of this country with a girl’'s name and the im-
petuous determination of an impetuous man!

Or we shall rather say:

The Bucharest inhabitants are the rudest Europeans.

Asurvey initiated and conducted by Reader’s Digest magazine in thirty-five large cities of the
world, with the purpose of showing the inhabitants’ level of courtesy, asserts this fact. The
Romanian capital made it for the second last place in the world. The sociologists believe that
the lack of courtesy shown by Mitica (a generic name for the Bucharest inhabitant) is the re-
sult of the last fifty years of communism. The bestseller The Book of Good Manners, which
sold two hundred thousand copies in the last eleven years, hasn't left any trace in the in-
habitants’ level of education, and the only school of good manners from Bucharest was
closed for lack of students. The store employees don'’t thank you, and nobody helps you with
anything on the street. The survey included three tests and the undercover editors of the
aforementioned magazine conducted it in two thousand different situations. The journalists
went in various places from the thirty-five cities and checked if the salesclerks thanked them
when they bought from their store, if anybody in the street helped them to pick up some pa-
pers dropped “accidentally” on the sidewalk, or if people still held the door open for some-
body else when entering a building. It seems that the New Yorkers were the most polite
citizens when it came to holding the door. The Croatians from Zagreb excelled in picking up
the papers, and the editors were especially impressed by a gentleman who insisted to stoop
and help them, even if he had arthritis and his back hurt. The stolen sunglasses vendors from
Sé&o Paolo were the leaders in thanking the customers, as they did this in spite of the fact
that the police was making a raid there right in the moment the editor was buying from them,
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and the illegal vendors risked to be arrested. The Bucharest inhabitants from the neigh-
bourhoods Titan, Obor, Berceni, Floreasca, and 1 Mai were the champions in rudeness, as
they proved completely indifferent to the needs of their fellows. This is the excuse used by
a man from Bucharest after having seen the papers spread in front of him: “ | didn’t want to
help you, because you might have had some top secret papers there”.

Redneck rudeness, perpetuated by communism

The historian Adrian Majuru explains the origins of the evil: “The today rudeness has its
roots in the years after 1945, when the uneducated opportunists, either local or imported
ones, actually took the place of the elite. They occupied their homes through nationalization,
and the positions the elite had in all the institutions. This arbitrary power imposed and fuelled
the perpetuation of the humiliations of various kinds, from procuring the food to procuring the
clothes. In those times a store clerk was more important than a professor or a surgeon”.
The historian says that the communist years eradicated completely a kind of human com-
munication that had existed in the 19th century Romania, when in Bucharest were living
Austrians, Germans, Italians, French, and when the urban culture was brought in the city “by
western osmosis”, being converted into an urbane conduct. “It is a kind of rural rudeness,
but also a peripheral one, because the village culture marginalize is marginalizing its local
strangers. The social categories that have reached to power today (store managers, party
secretaries) accumulated wealth and they stick to the power through that wealth”, Majuru
says.

Education through fines

The sociologist Mircea Kivu doesn’t blame exclusively the communism. “Maybe only when
we talk about store clerks’ behaviour, to whom you really had to thank in the communist pe-
riod whenever they gave you something from under the counter. | believe we deal here with
a self-centred way of thinking, which motivates us to seek mainly our benefit, while affect-
ing the benefit of the others. Maybe the fact that in the last twenty years Bucharest didn't have
a mayor born in Bucharest has counted, too”, Kivu says. The Bucharest general mayor,
Adrian Videanu, was in vacation, but the vice-mayor Razvan Murgeanu blames commu-
nism, too: “In the last fifty years the common ownership of things transformed the mentali-
ties. We spit and we throw the slops right there was not our private property, but everybody’s
property. | believe that now, little by little, we have started to recover, but you must know that
in other places education was made by force, too. If you throw away a paper on the streets
of Switzerland, you'll pay through the nose. We should muster ourselves the same way, but,
unfortunately, we indulge with the actual state of things”.

Solutions: get used or get out

“I can'’t say this is a surprise! It is less about rudeness and more about impertinence.” This
was the answer offered by Radu Paraschivescu, the author of The Book of the Impertinent,
which has been recently released at Bookfest by Humanitas Publishing House, and it has
sold over 1.600 copies in only a few hours. “It is something brought by the communism,
which instituted a proletarization of the way people address to each other, a damaging lev-
elling of everything. The Bucharest inhabitant doesn’t feel any incentive for adjusting to the
needs of the people around him; on the contrary, he wants to change everything around the
way he likes it.” This is the explanation Paraschivescu found. Still, as to attenuate it, he be-
lieves the survey involves also a random variable: “We couldn't tell for sure that the manners
in Bucharest are relevant for all the Romanians, as well as - if we take the Zagreb case -, |
don’t believe all the inhabitants are as well-mannered as that gentleman with arthritis. The
well-educated population can be found in Ardeal, in Banat and even in Moldavia. Unfortu-
nately, the impertinence rules further on in the poorly understood democracy from Roma-
nia, and the possible solutions are the immigration in Denmark or the suicide”. Radu
Paraschivescu thinks that The Book of Good Manners, even if it was a bestseller, has not

been read by those who needed to, “in the same way as my book won't be read by the im-
pertinent people, but rather by those who were irked by the impertinents”.

Men are polite only in front of a superwoman

As a man of the world, Dan Chisu confirms the conclusions of the survey: “The impertinence
doesn't take place only in the three situations tested here, but also in the traffic or in other
circumstances. For example, while queuing, men never give way to a woman unless she is
a superwoman. While in New York, you're virtually aggressed by salesclerks; they don't
even allow you to see around, but jump immediately to ask you if they can be of any help.
Here you have to ask the salesclerk to make the effort to show you an item from the shelf,
while the waiters from the restaurants are lolling, with toothpicks hanging from their mouths,
and they don't even notice you entered the place...” For Chisu the future doesn’t look good,
either: “As long as in the TV contest 10 for Romania Gigi Becali came the second, my hopes
are minimal”. As for Majuru’s opinion, the historian sees the future differently: “The imperti-
nence will disappear only through the biological extinction of the old and the adjustment of
the young. This is their only chance; otherwise others, educated persons from Central Eu-
rope, will replace them. They will be well paid, while our Walach will grow to be a negligible
amount”. “We couldn't tell for sure that the manners in Bucharest are relevant for all the Ro-
manians, as well as - if we take the Zagreb case -, | don'’t believe all the inhabitants are as
well-mannered as that gentleman with arthritis.” (Radu Paraschivescu)
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The cities and the percentage acquired by their inhabitants in the three
tests of courtesy

Position City Percentage
1 New York 80%
2 Zurich 77%
3 Toronto 70%
4 Berlin 68%
5 Sao Paulo 68%
6 Zagreb 68%
7 Auckland 67%
8 Warsaw 67%
9 Mexico City 65%
10 Stockholm 63%
11 Budapest 60%
12 Madrid 60%
13 Prague 60%
14 Vienna 60%
15 Buenos Aires 57%
16 Johannesburg 57%
17 Lisbon 57%
18 London 57%
19 Paris 57%
20 Amsterdam 52%
21 Helsinki 48%
22 Manila 48%
23 Milan 47%
24 Sydney 47%
25 Bangkok 45%
26 Hong Kong 45%
27 Ljubljana 45%
28 Jakarta 43%
29 Taipei 43%
30 Moscow 42%
31 Singapore 42%
32 Seoul 40%
33 Kuala Lumpur 37%
34 Bucharest 35%
35 Mumbai 32%

“So, I left Bucharest with a feeling of sadness and deeply grateful that | hadn’t been
born in Romania.”
(The ambassador of the Great Britain in Bucharest, January 1946)
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“Complaint filed against God, resident in Heaven”
“If the Romanian law decides | am wrong, then it disavows that God
exists.” (source: Evenimentul zilei, Tuesday, October 20th, 2005)

“l, Pavel M., inmate from Timisoara Penitentiary, convicted to 20 years in prison
for manslaughter, inquire the filing of a lawsuit against God, resident in Heaven,
represented in Romania by the Romanian Orthodox Church, and in Timigoara
by the Banat Metropolitanate, for having committed the following felonies and
misdemeanours: fraud (under art. 215), breach of trust (art. 221), abuse of po-
sition of authority against individual’s interests (art. 246), unlawful receiving of
benefits (art. 256) and unlawful lobbyism (art. 257). Actually, the sacrament of
my baptism implied a legal contract with the accused, which assumed the task
of defending me from the devil and deliver me from the evil. So far the accused
hasn'’t observed the terms of the contract. On the contrary, he requested and re-
ceived from me, in the course of my life, various goods and prayers in exchange
for his exonerating me from my sins and the promise that he would free me from
my troubles and | would have a better life; but, instead of this, he abandoned me

in the hands of the devil.”

The inmate’s complaint
was lodged to the police
with the recommendation
“Verify if there has been
committed any offence”.
The first reaction from the
police was the following: “It
will be solved in accor-
dance with the legislation in
force”.

The first reaction of the
Church was the following:
“This man is suing his own
life. All we can do is to pray
for his health”.

The legal complaint against
God includes the accusa-
tions of having breached
the contract “signed” simul-
taneously in the moment of
baptism, a contract that
hasn’t saved him from trou-
bles. The news travelled all
around the country, and the
incident put through a lot of
trouble those who took the

complaint seriously, gave it
a registration number, and
filed it. Now they would
have to solve the case in a
way or another.

The file is tossed from one
institution to another

The unusual demand filed
by the inmate from Tim-
isoara has already reached
into the hands of the
judges, the prosecutors,
but also the policemen.
Somewhere in its trip, the
complaint was given a reg-
istration number. There-
fore, from a judicial
perspective, the conclusion
to be drawn is that there is
a legal complaint against
God on the court roll.
According to some judiciary
sources, the complaint filed
by Mircea Pavel was sent
by mail both to the Court of
Justice and to the Tim-

isoara Prosecutor’s Office.
The prosecutors transmit-
ted it further to the police.
There the heads of various
sections from the Timis
County Police Department
tossed it from one to an-
other.

“l would like to see how
they are going to summon
the litigants and especially
the accused”, was the
amused comment of a po-
lice superintendent, who
didn’t want us to mention
his name.

Joke after joke, the file was
nonetheless sent to the
county, with the notification
“It will be solved according
to the legal framework”.
Those who had first seen
the inmate’s complaint
were the clerks from the
registration office at Tim-
isoara Court of Justice. The

“offended” plaintiff also filed
erroneously his complaint
to the court of justice, al-
though the penal com-
plaints are registered
directly to the Prosecutor’s
Office. According to the law
court representatives, the
complaint was blocked at
the registration office.
Judge Raluca Panaitescu
from Timisoara Court of
Justice declared: “It went
through this service without
having been registered.
Our employees decided to
return the complaint, with a
specification requiring the
indication of the judicial
framework. The complaint
is returned to the plaintiff’s
residence - so to speak.
Well, in this case it was the
penitentiary. In my opinion,
returning the complaint was
the right solution”.

“In any case”, judge Pa-
naitescu went on, Pavel
M.’s complaint is “a little
metaphorical, but nice,
even poetical’.

Priest Zaharia Peres, cul-
tural counsellor in the
Banat Metropolitanate, de-
clared: “As a servant of
God, | cannot but under-
stand this man’s torments
and troubles. But we can-
not sue God as we sue any
individual person, because
we have no possibility of af-
filiating Him to a finite, lim-
ited territory. In the given
context, all we can do is but

to pray for this man’s
health”.

Priest loan Brinzei said:
“When baptised, man actu-
ally makes a contract with
life. Because, as the Bible
teaches us, God is life it-
self. If man is sinning, then
he is the one who breaches
the contract. This is be-
cause when he was bap-
tised, he bound himself to
follow the path of truth,
honesty and kindness.
Therefore, if that man com-
mits a murder, he is the one
that breaches the contract
and betrays his Christian
condition, as the one who
pushed him to murder was
not God. Moreover, taking
info account the free will,
every man is responsible
for his deeds. And, also, the
man we are talking about is
committing a sin, as he per-
sonifies God. When the
man was baptised, he did-
n’t conclude an agreement
with an individual. Suing
God, this man is suing his
entire life. | hope that the
plaintiff will think over it
and, consequently, find his
peace”.

Mircea Pavel, the inmate
who sued the divine being,
worships the late dictator.
Although Mircea Pavel was
diagnosed with mental dis-
orders, the court decided
he had power of judgement
when he had committed the
crimes that brought him be-

hind the bars. He went out
in a violent raid on the
streets of Resita city, and
he knocked down with a
baseball bat a number of
persons. One of them died
shortly after.

In the past few days the in-
mate was delighted to tell
us the story of his life and
he made a shocking con-
fession. The inmate de-
clared that, besides his
complaint against God, in
the last two weeks he also
wrote to Nicolae Ceau-
Sescu.

Why is that?

The late dictator, whose
portrait, in a tricolour frame,
holds a place of honour in
his cell, amnestied him
more than once before
1989.
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AN INTERVIEW... ABOUT A HISTORY OF FREEDOM
EVENIMENTUL zILEI: How did you get the idea to sue God?

MirceA PAVEL: | simply reached to the conclusion there’s no one but God that could
have done so much harm to me. And he ruined my life. |, from the very beginning,
since | was a little child, | stayed in prison. | knew not a moment of happiness, no noth-
ing. Only after the Revolution, for three or four years, when | lived in Greece...

EVZ:What did you do there?

MP:1 worked as a receptionist in a hotel. | speak three foreign languages: English flu-
ently, Greek perfectly and also Serbian. So, | am not crazy...

EVZ:Why did you come back?

MP:1t was my wife’s fault; she messed with my head and said there’s nothing to work.
We have all the legal papers for immigrating to Canada; we were due for the in-
terview in a year’s from then. Everything was all right, and then we decided to
apply for political asylum in Greece. As a result, my immigration file for Canada got
nullified. Then the Albanians started to pour there and that was the end of it. At that
point they deported everybody. OK, they didn’t throw me back here. | stayed there
illegally after they took my passports and cancelled my right of residence. In 95 |
came back and by then everything was over.

EVZ:Why did they send you to prison at that time?

MP:Thefts, breaking and entering... | was stealing electronics, money. | was out six
months, and then | did time again. | got out in 99. As | had no other choice, | started
stealing again. What should | do? The friends | had, the entourage...

EVZ:In 2000 you were also hospitalized.

MP:They arrested me in February, and the court decided to send me to hospital with
the article 114, also for theft, and they held me to Jebel.

EVZ:How was it there?

MP:Ugly, very ugly! They killed them en bloc.

EVZ:Who?

MP:The doctors, the caretakers. | stayed there three weeks, | was in treatment, and
then | saw they injected and killed them... In the evening | played cards, backgam-
mon with somebody, and the next day the guy was stiff! Three-four people were
dying there every week only in that block, and then others in the entire hospital.
Burials every day, with the horse cart, and the cemetery somewhere in the back...
When | saw how the things went there, | took myself off. | broke into the tool shed
and bounced out of there.

EVZ:And why they didn’t get you?

MP:Until they announced the police, the public prosecutor... That was the critical mo-
ment, because if they had arrested me at that point, it wouldn’t have come to the
situation that had happened here, that | started to knock down people on the
streets with the baseball bat, and nobody did anything to stop me.

EVZ:Do you remember what happened on June 25th, in the year 2000?

MP:That was my fatal day. That day God did everything in his powers to harm me as
much as possible, to crush me completely. What | remember it’s that everything
started two days before. | stole a wallet from the market, with six-seven millions in
it. And | started to drink together with that friend of mine, Rusu losef. No food, no
nothing, only fun, night and day. | took a baseball bat from a table, it was a man
who was selling apples there in the market, and | just went down the street.

EVZ:Did you know the people you knocked down?

MP:No, that was a moment of sheer madness. He simply drove me out of my senses.
My mind blanked out. That was the moment when God wanted to ruin me for life.
And he did it!

EVZ:But do you remember what happened?

MP:For the most part, yes. | know a couple of people that | actually hit with the base-
ball bat. But about the rest, up to seven or eight, as they are in the bill of indictment,
| don’t remember anything. On the other hand, police dropped charges against
Rusu, and used him against me, as a witness of the prosecution. And he declared
that at a certain point, when [ hit the first or the second gut, he separated from me.
There is not such a thing, that night he was together with me, as well as when
they arrested us.

EVZ:The record mentions that after you had committed the crimes, you watched a foot-

ball game.

MP:Right there, there’s the mistake! The court got it all wrong. | told you and | tell you
again: | am not crazy. Well, that’s it: it wasn’t Romania-ltaly! | told them what | had
done the day before, namely Saturday evening. That was the day, and Romania
lost with two to nil. Besides, here is another question raised. If you look into my file,
at the arrest warrant, the first one, for thirty days, | am arrested for some Vlad An-
drei guy. And then | am convicted for a certain Cancescu Alexandru. This is
shameless bullshit. Something is wrong here. Do you know which day they made
Cancescu’s necropsy? In the 26th, when they issued my warrant for Vlad. And
they took this Cancescu guy out of the morgue only in August. What if he was run
over by a car, and now they put the blame on me? And, as they couldn’t let me free
anymore, they charged me with manslaughter.

EVZ:When did you find that the victim’s name was Cancescu, not Viad?

MP:In the court, when they pronounced the sentence, in 2002. February 14th.

EVZ:But the justice found you guilty of charge.

MP:When my twenty years’ sentence arrived, | didn’t know what else should | do; |
kept on thinking only to hanging. But at a certain point | decided it was not worth
it. Why should | please my enemies? Therefore, | started to fight, | asked for re-
opening the case,now | even wrote to Basescu.l sent him the Resita newspaper
Timpul from June 28th, 2000, where they published that | had killed Viad Andrei.
| even went to the Supreme Court. When | tried to take out the documents from my
pocket, Camenita Pasca told me: “What, that’s in your vision, you fool! What Can-
cescu, what Vlad? You killed the man!” And he ordered the masked guys, the
guards, to throw me out of the court. Is this justice? It's God again...

EVZ:You hold a grudge against God.

MP:Everything is God’s fault. | reached this conclusion by myself, ‘cause | don’t see
any other way. What miracles did God do for me?

EVZ:Don'’t you believe in God?

MP:At this moment, honestly, | don’t do it anymore. Why should | lie or sham? Phar-
iseeism, that’s how it’s called in the Bible. ‘Cause | read it, but then | threw it away.
It says there that God puts you to the test. He puts you to the test once, twice, ten
times. But what did he do to me? He tested me for good.

EVZ:You have served five years of your sentence.

MP:Yes, but they did an even bigger misery. The people from Caras Court of Justice
gave me another seven years, a complementary sentence, with mandatory hos-
pital confinement. Like | represent a threat for the society, as stated in article 113.
They finished me off! So that | would never get free. They got their numbers right.
| fell down here at 33 - plus 27, that makes 60, doesn't it? So it’s like we will surely
never meet. | won’t see the sun again, nor the light from outside. | don’t know how
long | can make it any longer. Next year I'm through with all this farce. Either they
set me free, or God makes a miracle for me. If not, I'll hang myself by Easter at the
latest.

EVZ:Do you think you have any chances with your complaint against God?
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MP:1 will sustain it until the end. If the Romanian law decides | am wrong, then it dis-
avows that God exists. And people will reach the conclusion that the Church it
self is not trustworthy.

EVZ:The Church or God?

MP:God, through Church. | mean the Church will come to trial with lawyers, so as to
d}afend its boss, or something like that, won't it? They have no chance to get out
of it.

EVZ:Why do you consider God is accountable for it?

MP:1 was baptized as Christian Orthodox in the church, and the baptismal certificate
is my contract. If He wanted to help me and let me be His, wouldn’t He hold my
hand when [ hit with the bat? Wouldn’t He push me under a car? He didn’t do any
thing. Simply said, He sold me, as well as Judas sold His son, Jesus Christ. The
same way He sold me now to Judas, for nothing. He had to comply with the con-
tract and keep me away from the devil, so | wouldn’t make so many crimes.

EVZ:So, if you don't believe in God, do you believe in Satan though?

MP:Well, at the moment | walk hand in hand with him. And it’s all the better for me.
Maybe a lawyer from the Satanists might come and represent me in the court,
because | have no money to hire one. The case is a winner. Guaranteed. If the trial
will be a fair one, | am not afraid of losing.

EVZ:Still, have you been praying to God till now?

MP:Always. Every time | stole a wallet or two, | went to the church, | prayed, and |
thanked Him. | sensed it was all from God; he saw that | was poor and miserable,
that | had no money... | gave some pieces to the beggars, too. Good for me was
good for everyone!

EVZ:Do you go to the prison chapel, to listen to the priest’s sermon?

MP:1 don’t, and | don’t even want to see him. | don’t pray anymore. | reached to the
conclusion that it doesn’t pay. It’s useless. | told you I'd tried; | even went to some
Bible study courses.

EVZ:You also asked for compensations in the trial.

MP:For all | went through in my life, | think | asked Him very little. Two million euros.
| will also bring witnesses, two or three convicts, and they will say what | went
through. How many times | was beaten at the Militia during Ceausescu’s regime,
how many times | was arrested, how they put my legs in chains...

Alittle piece of rhetoric for all
this madness...

He accuses God.
How does God defend Himself?
Does God accuse him?
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THE ROMANIAN REASON

“Yesterday it started to rain
Communists on the terrain;
They can’t leave: no gasoline,
They can’t eat: no margarine,
They can't die: there’s no
strychnine...”

(Romanian humor)

1981-1989: Nicolae Ceausescu puts into practice a program of scientific diet for the
population: 160 grams of bread/person/day, 150 grams of flour/month, 0.3 litre of oil,
350 grams of sugar and 500 grams of beef, pork or fowl per month.

December the 9th, 1967: Ceausescu takes power in Romania and receives the ap-
pellatives “The Carpathians Genius” and “The Danube of Thought’, while his wife,
Elena Ceausescu, vice-prime-minister of the country, allocates for herself the titles of
academician, Chemistry engineer and S. D.

1984: Ceausescu decrees the highest authorized temperature in the residences should
be 14 degrees Celsius.

Ceausescu decides to abolish the kitchens from the apartments, with the purpose of
limiting the inhabited surface. Every neighbourhood should have a collective canteen
with kitchen.

Nicolae Ceausescu was wearing a new suit every day, as he was afraid his garments
might be poisoned. The old suits were incinerated periodically.

Nicolae and Elena Ceausescu had in their ownership 21 palaces, 41 villas, 22 hunting
pavilions, and approximately 400 million dollars in gold or in Swiss bank accounts.

1984: Ceausescu demolished the historical centre of Bucharest, and he subsequently
erected there the new presidential palace, House of the People.

1967-1989: The regime destroyed 19 out of the 365 churches from Bucharest, and 9
of them were classified as historical monuments.

In 1971, after a visit in China, Ceaugescu starts out his own version of the Cultural
Revolution, and he resorts to censorship and the political police (Securitate), that com-
prised around 50.000 people.

(www.revolutie.ro)
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Juan delGado, stills from "don't look under the bed", two screens video installation, 8’ 117, 2001.
Courtesy of the artist.
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asour. MARX. MARXISM.

Googlism for: marxism

marxism is alive and well

marxism is neo

marxism is there an alternative to

marxism is an instrument of

marxism is justified

marxism is about

marxism is like a classical buildin

marxism is the science of revolutionary

marxism is leon trotsky’s premier defense of the marxist method of a dialectical material-
ism

marxism is dead

marxism is not the answer to our social dilemma; but marxism and the hammer are both
tools necessary to the solution

marxism is another failed socialist strategy

marxism is an instrument of serbian ultra

marxism is justified moral equality is a basic marxist principle will kymlicka

marxism is dead after class | go home to check my e

marxism is the theory of *permanent revelry

marxism is not a kind of neutral science that can be learned in the unie that can be learned
in the universities for the sake of learning

marxism is a stupid

marxism is a science

marxism is always open for comments

marxism is a complete system of views that has arisen out of the teachings of the world’s
greatest thinkers

marxism is itself contested - not just from non

marxism is the theory of permanent revelry

marxism is still alive and well on the university campus

marxism is far more than 100 years old

marxism is like a classical building that followed the renaissance; beautiful in its way
marxism is the science of revolutionary struggle in capitalist society

marxism is committed to the view that western imperialism is historically progressive
marxism is buried

marxism is an ideology that is both highly personal and impersonal

marxism is the theory of class struggle

marxism is a science and therefore makes heavy demands upon the beginner

marxism is really irrelevant

marxism is a journal that insists that marxism is a living and changing critique of capital-
ism as capitalism itself changes

marxism is indexed by alternative press index

marxism is a set of theories

marxis:p is thus in part a reaction against that prior scientific marxism and a polemical cri-
tique of it

marxism is generally described by both critics and many “adherents” who identify
marxism is specific to industrial nations

marxism is essentially an economic interpretation of history based primarily on the works
of karl marx and

marxism is complicated by the fact that marx is by no means the only influence on this
critical school; indeed

marxism is valid as a social and economic theory

marxism is called “vulgar” marxism
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GOOGLE. GOOGLISM.

marxism is scorned by those swept off their feet in postmodernist pastiche
marxism is the best starting point for knowing how society works
marxism is being the 19th century doctrine i don’t fully understand
marxism is also traced
marxism is a social theory aimed at elucidating causal structures for social change
marxism is not
marxism is “socialism” from below
marxism is a flawed theory
marxism is that it models an economic system with no negative feedback
marxism is a body of doctrine developed by karl marx in the middle of the 19th century and
consisting originally of three interrelated ideas
marxism is an unscientific oversimplification of complex realities
marxism is some kind of “hard” natural science of society able to identify laws of social
marxism is not only alive and well
marxism is re
marxism is just another ideology
marxism is a rejection of marx’s hegelian essentialism
marxism is still a verY exact and penetrating critique
marxism is indubitably such a metanarrative
marxism is referred to his
marxism is none
marxism is a useful
marxism is an ideology
marxism is situated in the general methodology of the epoch
marxism is dialectical materialism
marxism is essential for understanding resistance in contemporary africa
marxism is... an
marxism is wrong and that your purpose on the list is to struggle to convince others of that
marxism is dead and capitalism is the only “natural” economic system in the world?
marxism is all about
marxism is based on powerplay and pseudoscience
marxism is passé for russian film
marxism is not only its historical and global sweep but its critical purchase in dealing at
nﬁ(rxi?m is an electronic forum for discussion and experimentation rooted in both the work
of kar
marxism is an outdated political movement and its notion of “class
marxism is
marxism is capable of providing the object of their desire
marxism is a precious tool at our disposal
marxism is often referred to as conflict theory
marxism is to make this connection and expose the class bias of bourgeois philosophy
marxism is a historicism
marxism is founded on moral principles
marxism is largely dead
marxism is an annual event hosted by the socialist workers party
marxism is that the state will eclipse when social classes eclipse
marxism is about
marxism is more relevant than ever
marxism is dead
marxism is an instrument of
marxism is there an alternative to
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marxism is alive and well

marxism is justified

marxism is like a classical buildin

marxism is a marxist understanding

marxism is a discipline does not make it a religion anymore than another scientific disci-
pline is a religion because it is a discipline

marxism is an instrument of serbian ultra

marxism is another failed socialist strategy

marxism is justified moral equality is a basic marxist principle will kymlicka

marxism is the theory of permanent revelry

marxism is not a kind of neutral science that can be learned in the unie that can be learned
in the universities for the sake of learning

marxism is always open for comments

marxism is a science and therefore makes heavy demands upon the beginner

marxism is really irrelevant

marxism is a complete system of views that has arisen out of the teachings of the world’s
greatest thinkers

marxism is a flawed theory

marxism is like a classical building that followed the renaissance; beautiful in its way
marxism is an ideology that is both highly personal and impersonal

marxism is the least

marxism is still alive and well on the university campus

marxism is the theory of class struggle

marxism is a set of theories

marxism is committed to the view that western imperialism is historically progressive
marxis?1 is thus in part a reaction against that prior scientific marxism and a polemical cri-
tique of it

n?arxism is somehow associated with the lack of power and irrationalism; like the other
perspectives on critical

marxism is being the 19th century doctrine i don’t fully understand

marxism is generally described by both critics and many “adherents” who identify
marxism is “socialism” from below

marxism is a journal that insists that marxism is a living and changing critique of capital-
ism as capitalism itself changes

marxism is “intellectually dishonest and historically incorrect”

marxism is essentially an economic interpretation of history based primarily on the works
of karl marx and frederich engels

marxism is the social and economic originally developed by karl marx and friedrich engels
marxism is some kind of “hard” natural science of society able to identify laws of social
marxism is specific to industrial nations

marxism is scorned by those swept off their feet in postmodernist pastiche

marxism is not a religion

marxism is called “vulgar” marxism

marxism is also trace

marxism is an unscientific oversimplification of complex realities

marxism is that it models an economic system with no negative feedback

marxism is nazism

marxism is a relic of the old world

marxism is committed to

marxism is a social theory aimed at elucidating causal structures for social change
marxism is none other than a

marxism is just another ideology

marxism is a rejection of marx’s hegelian essentialism

marxism is difficult

marxism is indubitably such a metanarrative

marxism is referred to his
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marxism is a capacious one - not eclectic

marxism is an electronic forum for discussion and experimentation rooted in both the work
of karl marx and

marxism is a term used to talk about those thinkers who consider themselves

marxism is an annual event hosted by the socialist workers party

marxism is such an important event because it is inspiring to be around so many people
who think alike

marxism is often referred to as conflict theory

marxism is based on powerplay and pseudoscience

marxism is not only its historical and global sweep but its critical purchase in dealing at
marxism is dead after class i go home to check my e

marxism is widely perceived to

marxism is materialism

marxism is wrong and that your purpose on the list is to struggle to convince others of that
marxism is all about

marxism is... an urgent concern

marxism is now perceived as a

marxism is situated in the general methodology of the epoch

marxism is dialectical materialism

marxism is a stupid

marxism is still the

marxism is not only alive and well

marxism is re

marxism is a living doctrine

marxism is being attacked from every side and also by a great number of marxists
marxism is the best starting point for knowing how society works

marxism is an outdated political movement and it’s notion of “class

marxism is on the left hand

marxism is founded on moral principles

marxism is one of a number of other theoretical and disciplinary standpoints or loci
marxism is still a very exact and penetrating critique

marxism is indeed a

marxism is largely dead

marxism is not “humanistic

marxism is a useful

marxism is actually doing to this particular

marxism is now the world’s most influential philosophy

marxism is both immediate and inevitable
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AuGUST 1999

ANTI/
Treatise on Nothing

Nothing exists, save for what can be imitated. The imitation: art or lack of value? T’is
hard to say. C’s last thoughts disturbed his pretended tranquillity. Why did he feel the
urge to go somewhere, in the obscurity of solitude, after he had seen that painting? He
got out from the exhibition in a hurry, with the thought of drinking something cold. He
felt overwhelmed. The crucified child from the painting, the traces of blood on his little
hand, his bare and sacred chest, his bulged eyeballs - all these sickened him.

He thought it would be better for him if he went back home. There, in his pseudo-soli-
tude, he could meditate quietly at everything that had happened to him in the last pe-
riod. He started for home.

Why was everybody running? A gigantic chaos came down over the city. Every exist-
ing being was running: man, animal, cars, houses, blocks, everything was accelerat-
ing. What was happening? As a fish going upstream, C was advancing against
everyone else’s propensity.

SEPTEMBER 1999
O, my God! Now what could this be? C asked himself when his foot stepped in a pud-
dle of blood. A few meters away from him, a child was lying still, level with the pavement,
with his arms stretched out and his bare chest. No, it can’t be true. The crucified child
on the red road... he was the sacred child. C seemed to be the only one who noticed
the two marks of nails on the child’s little hands. It looked like someone had brutally
forced nails in that angel’s palms. He had to run. He had to flee from that image... He
was running as gas as he could. That image of Baby Jesus surrounded him, held him
tighter, and he couldn’t breath anymore, he was choking... He hated him.
Once he reached home, he threw away all his clothes. His hope was that, when naked,
he would be able to escape Baby Jesus’ tentacular traces. Redeemed to nature, naked,
alone, and vegetal, C fell asleep.
When he woke up, his first thought went straight to his green shirt, the one he hadn’t
put on for a very long time. He felt he had to change his dressing style. It was long time
since he hadn’t put on any other clothes, but black. What a strange thought: right to his
green shirt. He wanted to put it on today.
My God! The sacred child. Jesus... What does this mean? Why can’t he get rid of that
image? That child, that double-child, could he be the symbol of Jesus’ premature cru-
cifixion? Was it a divine signal or, otherwise, he was just going crazy? He decided to
eliminate from his mind those questions, which had no possible answer, as well as his
existence had no possible answer, either. Or maybe his existence had a reason: the
pleasure.

JuLy 2002
He put on the shirt, the trousers, and the shoes, and he went out. He was hungry. He
thought he might go to his favourite bistro and eat a salad. Or it'd better go to a gay
nightclub. He’d feel safe down there. Maybe he’d pick up somebody and thus forget all
that has happened lately. Eventually he decided to do both. He called a cab and asked
the driver to get him to 13th Street. His stomach was asking for a steak... his sex was
swollen with desire... but his mind was still with that child. Neighbourhood after neigh-
bourhood, park, after park, street after street, all passed next to him. His only wish was
to reach that bistro as soon as possible and then to go out for a pick up. He wished he

felt again the heat of a man’s sex; he wished he were held and caressed once again.
He was yearning for a night of sex.

He hadn'’t eaten too much. On the contrary, now his favourite steak made him feel sick.
He paid. He got out of the bistro and got into the cab. The gay nightclub was only a few
streets away, but C enjoyed riding with the cab. He liked the drivers’ faces, always the
same, as if they were made of the same mixture of weakness and ignorance. Always
uttering bad jokes, always ready for the most ludicrous and inconsequential political dis-
cussions. But he didn’t care about these things. They even amused him. Right now, in
this cab, the driver seemed decided to talk about political stuff. But, contrary to his nor-
mal routine, this time he wasn’t willing to listen him anymore. He was thinking at all
that had happened recently. His breaking up with R, his mother’s death, his moving
into another house... Definitely, these weren’t the most fortunate moments of his life.
He got off the cab and climbed up the few steps to the entrance of the club. The body-
guard asked for his club card. Then he went in. The clouds rising from the smokers’ cig-
arettes were stifling. As usual, the place was packed. He knew many of the customers,
and he was anxious to know others. Tonight he was available. He wanted to have fun.
To have sex. He went to the bar and ordered a gin. He sat there. He liked to stay at the
bar. He liked to study and analyze that mixed crowd. Over there one could see a large
assortment of people: male prostitutes, engineers, lawyers, medical doctors, univer-
sity teachers, and even politicians. All of them were mocking a lamentable anonymity.
Nobody wanted to be seen and scrutinized. But all of them wanted to be picked up. A
night of wild sex, after which they would return to their offices, where the heterosexual
mass would engulf the each personality of those who were here. He loathed some of
them precisely because they didn’t know to live their lives. He loathed the people who
didn’t know how to live their lives. The cowards.

The first guy was already approaching him. His name was Alexander and he was a fa-
mous lawyer. He had heard about him, but they had never met face to face.

Hi, the lawyer said.

Hi, C answered, studying him.

I've seen here a lot, so | decided to come and meet you myself. | think you’re a pleas-
ant guy.

My name is Alexander.

Thanks, C answered - quite ambivalent. | think you're pleasant, too. Besides, you’re ex-
tremely attractive. | am C.

They each drank a gin, and then they went to the dance floor, where they danced to-
gether a slow dance. C missed R. He missed dancing with him. He had hoped he would
be here tonight, too. They hadn’t seen each other for two weeks, since they broke up.
It was a painful breaking up for both of them. With fights. Lately R was always blaming
him because he allowed himself to fall victim of the past memories and forgot to live his
life. The pain stirred by his mother’s death should have faded away. “You must move
on. She is down there, buried in her grave. Eaten by worms.” He kept on saying this.
It annoyed C. He was cynical. Much too cynical. He didn’t deserve something like this.
R grew up in a home for institutionalized children. He didn’t know what a mother meant.
Nor a father. Nor brothers. Nor sisters. He knew nothing of all these, because he had-
n’t experienced none of it. He lived into an orphanage till he was eighteen. He had his
first homosexual experience there. A decisive one. It was easy for him to say such
things. He didn’t have a mother or a father, and he didn’t know the kind of the feelings
experienced by somebody when one - or both - of them deserted you. This was the
thing he didn’t accept at R. It was too much. One morning he decided to tell him he
should pack his things and move out. R moved out right the next day after the talk.

| like your eyes, the lawyer said. | noticed them from the moment | saw you.

For a few seconds C had forgotten where he was. He asked himself what he is look-
ing for in here. Why he is not at home, where he could stay in bed, watch TV or cry. He
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liked to cry. He was squatting in a corner of his bed, with his knees to the chest, and
was sobbing.

Thank you.

| see you're a little gloomy. Shall | leave you alone for a moment?

No. Not alone, please. Don’t leave me alone. Please.

His answer came out on a hysterical tone. Even C was frightened by his reaction.
Alexander gazed at him.

OK, he said. I'll stay here with you. Do you want to dance?

No, not now, C said. I'd like another glass of gin. This will unwind me.

He ordered the waiter another shot of gin and sat more comfortably on the stool.
Alexander looked around, probably so as to see somebody he knew.

Am | turning you off? C asked.

What? What'’s got into you? the lawyer answered, visibly puzzled.

Let’s dance. | want to make you feel good. | don’ like to turn off any man. Especially nice
men like you.

He smiled. It was strange. It was for the first time in days when his lips accepted to dis-
play that weird opening. That contortion which people called smile. He was feeling
good.

Then there was another slow dance. Alexander was a strong guy. He had a muscular
body, a small beard and profound eyes. He was a handsome man. An attractive one.
C knew he was the man whom he would spend the night with. C wanted him. Still, he
didn’t want to be the one who made the invitation. He didn’t like to make the first move.
He liked to be admired, or even a little more. But he has never made the first step. The
song seemed to end sooner than C had expected.

Let’s go and sit down, Alexander said.

OK, he answered simply.

His thoughts roamed back to R. R’s life style irritated him (though he had to admit it also
fascinated him!). He observed minutely the predator-prey ebb and flow. He was envi-
ous, because a guy like R was able to turn himself so easily into a predator. R was vul-
gar and vile from top to bottom. He loved every man who fell in the enormous web of
his intellect. For him the main thing that mattered was not to conquer his lover, but to
provoke him, to confiscate his nature, to ideationally possess him. The carnality, the ac-
tual sexual intercourse was insignificant, it didn’t matter for him. Sometimes he hap-
pened to lurk for a man, to strangle him with his gaze and then leave him there,
possessed only by his ideas, by his thoughts, by his eyes.

On the other hand, C loved the body. He loved the sexual contact for itself. He didn’t
care for prelude; he was interested in the raw human body in the natural state, due to
the profound nudity. The adamic body.

It was late. R took his usual place, on a damp bench, smelling of dead, depraved, rain-
raped leaves. He knew his waiting would soon bear fruit. He was ready to fully enjoy
this waiting. To set it up, to chew it, to become one with it. He liked to stay and lurk. He
liked to listen to the walkers’ footsteps. To count their footsteps. To break into them
through the soles of their squeaking shoes. He knew when to attack, as any predator
knew. He knew the Moment. He also knew his prey, and he had never failed. Some-
times it was risky, and he knew this, too. But he loved this accepted, personalized risk.
People were passing by. The heterosexual mass was moving; their flesh, damp in the
rain, was moving under his insistent gaze. He was amused by the cry of joy uttered by
those women that were turned on, seduced by their nocturnal lovers. They were a mass
of flesh that continued its relentless movement. It was just like a child’s play. Women
cried, struggled and were willingly chased by their average men. It was like a tribal
dance of submission under a sky covered with a crazy need for sex. It smelled like sex.
He sensed it. Some of them were just walking hand in hand. R was watching them, and

he always thought, what could that caress mean? Or the holding hands? A comple-
tion. No. It couldn’t be that. A woman can never complete a man. Never. The thought
discharged loudly in his head. It couldn’t be that. Only a man can complete another
man. The women were excluded from that “whole”.

He didn’t wait too much: a man came close to him. The man looked attractive enough.
It didn’t matter. He pretended to search for something in his pockets. He didn’t find it.
The something he was searching for disappeared.

Do you have a cigarette? the stranger asked him.

Here you are, R answered and took a cigarette out of the pack.

Thank you, the stranger said and started to move away.

Wait, R shouted. Wait for me. | know why you are here, and | know what you want.
Let’s go. | don’t have any time to waste.

They left. When he made sex with a person as this stranger here, R’s favourite place
was a bench, somewhere behind a closed down terrace. It was a secluded place...

Alexander put his hand on C’s leg. It was a lustful gesture. His hand slid slightly up on
C’s thigh, then it went down, reaching the knee.

They talked a lot that evening. Alexander had recounted almost his entire life, and C
listened in silence.

In silence...

I am just a name. C. That’s all. Just a name among a host of other names. Innumer-
able names. C. | knew a part of those innumerable names. | knew it, and allowed my-
self to be known by it. But not enough. | don’t want any intimacy with it. With the familiar
part of the innumerable names. The only intimacy allowed was a handshake, a com-
mon greeting, an ordinary conversation. Intimacy implies closeness.

With R I discovered the absolute closeness. In the beginning it was a kind of intimate,
one-sided, vulgar, raw immediacy. Then it turned into closeness. Into sublimation.

I unchained myself. | spread my wings. | tried to fly. | didn’t succeed - maybe it was too
soon. | had not yet learned to fly. The simple spreading of your wings is not enough for
flying. | knew | had to fly. | had to leave the nest cold and intact. He had learned to fly
sooner. | watched him with envy as he lifted his body into the sky.

The infant.

| always assumed that | am the reason for which life was created. God had to crown in
some way His creation. With me. What a joy, what a mystery. The seventh Day is my
Day. No, God did not rest then. He created me. He had to justify his effort in a way or
another. | feel the universe spinning. A fulcrum, maybe a ruddy leaf. The entire uni-
verse rests on a leaf.

I love C. But | cannot disillusion His strength and love. He created me wit a purpose. |
have to give a meaning to the universe. Preferably, a vulgar one. | assume my part as
a wreck. From a certain perspective, a wreck is a good thing. It is an existence right to
the end. Atemporality. | don’t know for sure if | want to exist till the end. | am a wreck,
but not a rusty one. | am still temporal.

If tomorrow the universe stops spinning, | will still be a winner.

C used to tell me how we could hold each other’s arms, so we should touch each
other’s carnal universe, and then commence the dance of love. | love him. But | don’t
believe in any kind of mystification of love. Love is a cruel feeling. You turn around, dis-
cover, watch, touch. Kiss.

You bend over. You raise a hand. You raise the other hand. You lean. You turn around.
Your head holds still. You search. You don’t find. You shudder.

Tonight will be a big night. | will lose my balance; | will lose my self. And then | renounce
to be human. Ha. | give up my humanity. It’s so simple to give up the human condition.
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You just have to close your eyes. Everywhere.

Shush. Close your eyes. Let your body drop heavy. Feel your extremities. Inhale. Ex-
hale. Fast. Faster... and faster and faster. That’s it. It’s alright.

I will definitely find a meaning through death. Through My death. | will deconstruct my-
self until | fall prey to the subsequent destiny. A premeditated slip of the hand. A limp,
dismembered leg. Closed eyes, stiff lips, a sign - this is enough for death.

And then what will C do? | will bequeath him the position of successor of mine. He will
be my continuance... For you the universe will look small around him. Small. Will he re-
ally accept the supreme condition? He is not like this - not like me. He loves love. He
loves people - or at least a part of them. He loves life. But don’t | do it, too? | suppose
that if you wish to die, you still love life. You love life and, in the same extent, you love
death.

“SECRETS”. What a stupid name for a club. A bodyguard. A massive, green door that
rules over the realm of mysteries. Once | reach there, | amplify myself. | elevate my-
self to implausible powers. | will indulge myself in everything. In sex. Anyway, sex is per-
missive. | don’t know why | make so much fuss about it. Tonight | feel like fucking. And
I will go on fucking. What will C say?

| like the theatre play. And the movies. Two different things. Two similar things. A gust
of life, a clear picture.

I love R. | no longer know if he loves me anymore. | am willing to love him uncondi-
tionally, but | don’t know how to do it. Maybe | should go to him and clear up our rela-
tionship. | want to know if we can be together. Or not...

I love you... very much. So very much.

I love you... very much, too. So very much. But we cannot be together. The universe
will never tolerate two masters. | am sorry.

Here their story has concluded. Their story together.

From now on their lives will go on separately. The universe can feel relieved. The land-
mark still exists. The circle needs its concentric point. Its fulcrum.

“SECRETS”. What a stupid name for a club. A bodyguard. A massive, green door that
rules over the realm of mysteries. R goes in. He wants to have sex. He orders a shot
of tequila. He knows alcohol makes him sick. He cannot keep off.

He feels the prey. It is so simple to sense when the mating season begins. A pot-bel-
lied guy, with a hideous moustache, stops behind him.

Go away, R says. Go away. You're so repulsive. I’'m even afraid to touch you.

The guy turns his offended back and leaves.

Time has forgotten their despair.

He was working against time. He was decided to fight, knowing that the eternity would
cover up his being. He might accept, or he might refuse. It was that simple. He went
straight to the dance floor. What a relief. A blond, tall, handsome man was dancing right
in the centre of the dance floor. An elegant man. He was exactly what he needed in that
moment. He headed straight to the blond man. Stop. Right then an older man headed
to him, too. So, it was about money. He consented to the idea. R considered it profitable
to pay some money out of his pocket for a good fuck. The cheap, uneducated male
prostitutes irritated him.

As usual, the first hours of the morning were dedicated to the dressing. A regular ritual.
C knew the importance of the clothes. He devoted a special attention to such details.
He liked to dress simple and comfortable. A T-shirt, a pair of jeans, a jacket. Sandals,
T-shirt, sport trousers. Nothing special. But he was always dressing himself carefully.
The door opened. The first sunray got in. It was daylight. The wardrobe seemed cut out
of an ordinary painting. It was crammed with things - most of them old things. In the left,

R’s jeans hanged on a splintered coat hanger. Such a manner. Unlike him, R was try-
ing to impress. This was his price. He did it all the time. Even in his selection of clothes
there was something of this need to impress. He remembered that all R’s clothes were
coloured. Brightly coloured. Flashy. Gaudy.

He heard the key in the door. He knew what came next. He had to pretend he was
asleep, lest he should come and beat him. He was drunk; he could feel it. He crouched
himself slowly next to the wall. He was invisible. The footsteps came closer. And closer.
His breath was reeking of alcohol. He was drunk. As then night before, and two nights
ago, three, four, five, six, seven nights ago... and the other opened the door from his
room. So he knew what came next. The other came in. He turned on the light. The first
shout. The first grinding laughter. He was threatening. His heartbeats grew fast, be-
came billions and billions and billions. They accelerated. The first tear dropped down.
Then the second. The third. He didn’t know what to do. If he continued to pretend he
was asleep, the other would get mad and hit him. If he woke up, we would risk spend-
ing the night out, in the streets. It was Christmas. Somebody was screaming outside.
There was some fighting. He had never had a Christmas tree. He didn’t even dare to
believe in Santa Claus. He might become aggressive. First slap on the head. The sec-
ond. The third. The fourth. The fifth. The sixth. The seventh...

This was all R remembered from what his childhood meant. The rest was only shout-
ing, beating, broken windows... Many years spent in orphanages and public institu-
tions.

The sun rose. C woke up.

21 grams. The weight of the soul.

He had to call R. He had made up his mind. He needed time, in order to clear up his
mind, to pick himself up. There was no room for mistakes.

Out of the window of the railway wagon, the nature unleashed its forces. How could all
those people live in such circumstances? What a squalor. What a perverse incivility.
Would they possibly like all those rags, shards, trivial existences? Meaningless. God
Himself could not bear watching them. Villages after villages, towns after towns... they
all passed through the wagon window.

The city lights appeared somewhere, in one of the window corners. He was arriving. He
could now catch a glimpse of his final destination. The future. Eventually, he was able
to grasp the future. He understood it. He saw it. Those lights were the lights of the fu-
ture.
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